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Dissertation Abstract

Religion and development promise the people of a Magpaaking village of
Eastern Yucatan, Mexico, regeneration and wading. Through interrelated regimes of
futurity, the implementation of cash transfers and ritual transactions unfold different
aspects of reality.

Drawing on twenty four months of ethnographic fieldwork, archival research
and in-depth interviews with development officials in Yucatan, Mexico city and the
Inter-American Development Bank in Washington DC, | explore whaggifhg, in
particular, conditional and unconditional Cash Transfers (PROGRES2RTUNIDADES
and PROCAMPO) and cargo ritual exchange, contribute to these nested regimes of
futurities.

These regimesvork to determine the sort of economy that should rule human
life now, by teaching what should and should not be expected, developing moral
anguish, physical endurance, recurrent joy and gratitude. Development prestations
support a longterm transition based on personal, moral and intergenerational change
while ritual transactions pattern the future in shofterm cycles of ontic renewals that

support the longterm enduring power of the elderly.
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Sweet your soul (“uUuoL”), beauti ful
Man; you go

To see your heavenly father face.

He will not

Return you, here, above

The earth, under the feathers of

The small hummingbird, or

Undertheskif ...] of the beauti ful deer,
Of the great jaguar,

The little nightingale

Or of the little pheasant.

Give yourself courage (“UOL”) and think
Only in your father. Do not

Be afraid. It is

Good what is going to be done to you..Have
Sweet yoursoul (UOL)

Because you are the one

To whom it was commended

To take the word

Of your neighbors

To the beaul/ tiful lord

The one who has descended

Here on the earth..

(Dzitbalché Songs. Song orie Najera Coronado ed. 2007

Therefore that'sbasially what we finally cometo, you andme, it isthe importance ofa
notion of expecting of waiting forthe future, which is preciselyoneof the forms of
collective thinking.We are among ourselvgs society, for expecting, amongis, at
such andsuch aresult; this isthe essential forrof community. The terms coercion,
force, authority, we have been able tase themonce and,they have theirvalue but
this notion of collective expectations in my opinionone of thebasic conceptsn
which we shouldvork. | know ofno othergenerativeconceptof Law and Economic$l
expect"is the very definition ofeveryact ofcollective naturelt is at the originsof
theology. God will hear+ am not saying (s)hwill fulfill with , but hear—my prayer.
Violations d thesecollective expectationgan bemeasuredfor examplein the crashes
in the economypanic,socialoutbursts and so on(Mauss [1934] 1968, II: 117)
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INTRODUCTION



In a village of around 2000 persons in Eastern Yucataferred to here as
IXdn—~+ i vel i hoods have depended for generatior
own propitiation of favorable forces in theworlds. Themajority of all adult malesn
Ixan say that their main economic activity is growing corn, beans, squash and chiles in
their field plots (milpas)While their milpas providethem with maize,their main staple
food,almost all of thenfind it necessary t@ngage in other economic activities well
The most accommodated families, those who are small holders of land, complement
agriculture by raising cattle andkeepingbees. Selling honey is the most profitable
venture butrequires initialinvestment costs that can be prohibitive, such as paying to
rent land outside the village andaving access to transportatio@uringdry years
beekeepers must be able to transptreir hives to more suitable places where their
beescan accesBowers and wagr. Other young people have fousteady employment
in Valladolid. Tlese positions range from cooks and maidsnid rank state
functionaries (among them two bilingual state promoters, two school teachers,
watchmen and janitors). Young men in their tweas and thirtieshowever, most
frequently migrate to the touristcenters in Cancuan, Tultn, Cozumel and Playa del
Carmen to sell their labor as construction workers and manual laboférs the most
part, these men only stay fa@hort periods of time, whiclthey calculatein weeks and
months,before returning to Ixan ¢ take care of their families whemainin the
villagebecause it is safer and qualified as having a healthierd *“ way ef lif€.
Recently, since the middle of the 1990s, state suppoihe form of cash transfers, has
been introduced. These cash transfers derive from international and national policies

that also depict the dynamics of the present in terms of a future. These different



futures, and the different means of bringing them mbeing, meet in daily life, in

agricultural seasonality and in the annual ceremonial cycle of community renewal.

Unlike many situations of differentiation between state and people, in this case both

sides have-or have had in the pastboth written and pratice-based frameworks with

which they approach the vistas of their future. And both have their own experts. This
introduction offers a preliminary depiction of their histories. It also develops the

concept of “the interf acdahary(n@lipeecharaded 94) , e
of that on-going dynamic, in a case where there is a third major culttritorical

framework at play beyond and in addition to the local Maya, the national and
transnational framewor ks. | Mmetshai”s icsa s enttelge
coming as it does to this population through the Spanish colonial influence and Roman
Catholicism. To analyze its meaning and power, | draw on the work of Mauss (1925,

1968, 1I: 117), Searle (1964), Austin (1976), Vitek (1993), Sh¢trhapand Testart

(1993: 63). The ways in which the people of Ixan now approach the combination of

regimes of futurity are described and interpreted in chapters Ill, IV and V.



Procampo and Progregaportunidades cash transfers have been devised by
empirically informed policy makers that, having acknowledged the importance of
burden, cargo and supporting repetitive actions for the Mexican indigenous people,

“

have further developdan ideology of monetary suppbr o r apoyo” .for th
Cash transfersvere intended to compensatdult peasants for the harsh transition

towards free agricultural markets and for the economic reconversion of their children
specifically those born betweet®902010 This intention, howeverunfolded as a

monetarist strategy for maintaining electaal and political bases and, potentially,

increasing political supporamong these baseshile structural adjustment policies

were implementedAs they inducgpeasants to abandon agriculture and migrasoe

urban settings, cash traers hawe accompanied transitiongnderstood bytheir
promoters under the broad terminolThgy of n
majority of indigenous peoples working in the fields, however, largely ignored this

term and its national ideologuntil 2003when the National Indigenist Commission

(Instituto Nacional Indigenista) changed its narttethe National Development

Commission for Indigenous Peoplé&kevertheless, for the last twenty yearsplgey-

makers' and Ixanenses' divergent understandiragjash transfers have intersected in

Ixan through the language of ritual transactionshich provides aseedfor reframing
peoplesrelationships with state representatres in term of promises. Beyomthshes,
misunderstandings, mutual ignorance and negions, cash transfers were received,
controlled and reframed as sufficient or i

commi t meareegpéctel tpatomot e “rebirth”, “evennes

relationships between human and non human people. Simeeinception of



Oportuni dades
reframe the Mexican stataccording to recenadvancementsn the philosophy of
development. In 20Q50r instance Oportunidades adoptedapability appro&h
terminology forits main objectiveshighlighting future human capital accumulation as
thep r o g rnaimlong-term goal. Ixanenss on the other handhave measured and
qualified cash transfers as insufficient and uneven support, implying unfulfilled
promises ofshort-term renewals.Thesetemporalassessments ultimalg emergefrom
their ritual practice and knowledge of transforming intentional outlooks into
articulated promises. By evaluating what has been giwerelation towhat had been
promised, hey deduce that the promissory development of cash transkergefallen
short for them. In other words, state promoted development has besstatedin terms
of accountable, aacrete and shorterm promises. However, evahough they have
found cash tranfer money to be insufficient again and again, rather than abandoning

its promissory naturdxanensesequest more cash from government officers.

Maya, Catholic and NAFTA Sources

l. Maya

One of I xan’'s defining charisétmerri sti cs
possession of a “testamento” or calendar.
signs of the days to come, and it stands

understanding of time. A long time ago it was bowed and, finally, becamlest. Lost
or diminished also were the local skills of foreseeing time, according to most villagers.

However, there are still readable signs in nature, prophetic narratives, and ritual

gualitative evaluations, an

a



practices that characterize their future in terms of fulfillment of &t Elders and ritual
experts, who help ritual sponsors organize calendric festivals, read signs in nature to
determine whether or not the sponsorship was accepted and whether the incoming
year wi l | be prosperous (“mioacs®&”dr of mabe
J m  ehere d@lted shamans for the sake of simplicity, also make personal
divinations, and through dreams, quartz stones and maize grains tell people their
“fortune”. Although pr optérmafutureanchraualr ati ves s
festivals explore the future of the coming
objectifies a life story, or the important set of pagtesent and future events within a
life span.

However, for improving sponsor chances and for propitiating thaéi to come,
ritual experts cultivate virtues of accountability, endurance and responsibility in ritual
supporters. Sponsors commit themselves during the lengthy process of collecting the
resources necessary for performing festivals, through the controbegenditures on
the festival day and their lives thereafter during the year to the next festival.

Local political authorities sponsor some of the most important festivals while
the village’s main families use,th&r 8manss}
to sponsor the sacred festivities. One of these festivals celebrates a stone cross, believed
to be a living being which protects agriculturalists and their exploits. In day to day life
villagers refer to the cross as Santisima Cruz Tun buuitsname, used in prayers and
of ficial documents, is “Santisima Cruz Bal
which |iterally means “the Most Sgodéd Cro

Calendric festivals are understood as exchanges betvpe®ple and no longer



human mastersY Y2u n t )samdlothed mowwerful persons, including gods and idols,

who populate and control nature. In these exchanges there is, first, a timely
recognitonofnorch umans’® aski ng. N-aumans,eémsdregwan er s ,
human festivals as tributes and payments (of respect, food, dancing, etc.) for rain,
resources and life. The first task of human participants is the recognition of their duty
to “buy”

the timely managementof 2unt.si | odob

Whether or not the Maya and the Catholic calendars were synchronized, a very

compl ex net of promesas and
calendar. Going from the long past to the rdid term future, promises, pacts and
exchanges and expected returns have also been projected to the natural realm, in

particular to the maize reproductive cycle.

Il. Catholic

Thanks to discontinuous Franciscan conversion since the XVI century, many
Mayaritual practices were translated into the Catholic doxa. Propitiatory festivals
began to be explained through the Catholic languagproimesa® the saints and, at
the same time, started to follow the official church calendar.

A promise is the right rgsonse to timely requests. Promising is important
because it recognizes the asking will of
“even” the will s -&dmans.dhefeisla fiurdaontsuityaohhdimam o n
and nonhuman intentionalities,6ol (willing spirit), that must be balanced in order to

have peaceful prosperity. Therefore, as the most important element of festivals, the

nature’s services fr omivéwitvomte r s ” .

(0]

compr omi sos



intentionality of promises is the indexical force that carries their symbolic content.
Briefly put, promising is aesponse to asking (by humans and Ammmans) that also
aims to achieve an exchange that will balance intentions and requesten#romiso
emerges as a consequence of the promise and can be translated as engagement. In
negative terms, @ompromisie an urulfilled promise. In positive terms;ompromiso
unfolds mutual promises and anticipates common profit. Thus, the native terms
humans and norhumans, but also between humans).

Just as they secure sponsorship contributions with solemn agreements among
t hemsel ves, I xXAanenses commonly wuse the
explain their expectations in the annual cycle. In order to improve their lives and
ensure sufficientain for their fields for the maize seeding season, from February 15 to
20, five guilds, one from Ixan and four from related villages, present food, dances,
prayers, respect and other services to the above mentioned cross. In exchange, they
expect life regneration for themselves, their families and their animals and rain for
their field plots from the cr+loods kife al so
regeneration is projected to take place in a period of less than one year. Rain, on the

other hand,is always expected in shorter terms, most often measured in days.

Supporters or “kucho’”ob” bear the burden

themselves to the vernacular institutions formed by ritual eldepsioste®r temple

guardians, shamas) and owners and devotees of particular saint images.

mi racle” and “punishment” serve to indi

ca
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l1l: NAFTA

Today the preponderance of agriculture in this entire region is subjected to
economic development plans that come from the Yucatan State, the Mexican
government and international organetions. Experts have often dismissed the
agricultural viability of the peninsula. In the context of NAFTA treaties, economists and
policy makers have decided that it would be more efficient to import maize from the
more productive northern areas of the catry and the USA and to reconvert the
indigenous population to other economic activities. Maquiladoras, construction and
booming tourismrelated enterprises are the options envisaged for the labor force from
inner Yucatec villages like Ixan. Even if norfetluis is explicitly supported by
development agencies, there are some development plans that coordinate private and
public sectors, for instance, to “devel op
tourism enterprisesand to adapt inner migration to latr demands.

For advocates of the NAFTA treaties, the free trade agreement represented the
triumph of postCold War international market democracy (Kingsolver 2001). After the
di ssolution of the Soviet Union, many saw
“ pogram of development based on the concepts of democratiedagra | i ng” ( Tr um:
1954) would become, now, universal. As Escobar depicts, at the core of what he calls the

age of development” (Escobar 1995: 35) st
andt echnol ogy” proposing an al ways better f1

Escobar also takes for granted that Latin America will experience agmgtlopment

1For example, from the IADB Multilt e r a | Il nvest ment Fund’'s project “Li
Resources to Improve Worker Preparation and Training in the Riviera MayaMUE 1, ATN/MEL 1490
ME).



era. He signal s cul tur al hybridization”,
temporalities, malernities and traditions of the region, as a mode of unmaking
development (1995: 21222). Instead, however, almost all of the current self

procl ai med p TAmagicar goelinmeats have aefashioned the term

“devel opment f o ronaltnarmtives. State drigea cotporatidsms a t
prioritize their “national development” as
ideology. While these new uses of the term deserve more thorough analysis, at first

sight they appear to contrast and rnesnd to the private sector corporativism

propelled ideology of free trade and individual entrepreneurship of the EAroerican
conservative revolution, or what is common
this ideology, development has been appcbad as a currently effective

“depol i ti ci anachige’(Ferdgusa d994:x¥)j auneans of gauging anxieties

of politics of *“improvement” and compr omi
fashioning and rul e” (nLier2n0all7i,z i1n9g9 9“:t 02195") i
landscape of the self (Pandian 2010).

Influenced by Foucault, all of these authors (Escobar, Ferguson, Li, Pandian)
locate an explanation of development functioning in an integral (developee) self, as if
development shouldafter all, have consequences. As Ferguson has clearly stated, after
considering development failures, proponents and critics alike generally conclude that
more resources and honest efforts are needed to overcome problems of backwardness
and underdeveloprant. Therefore, development ideologues do not consider the

possibility that they may have started from faulty premises, but instead they will

approach the problems repeatedly, from the same angle, until their prognosis justifies

1C



their diagnosis.

Nowadayspne of the development expert prognoses focuses on the human life

course. Cash transfers are framed within this logic. Worthman has criticized the logics

of development’s “dual mod el , espedni al ly
investment n individual human development and insielut returns in socioeconomic
devel opment” (2011: 447). However, she pro

model s of devel opment by attending to and

(Worthman 2011: 444),in¢uur al Iy diverse “life courses’”,
Presupposing that regular human “life” 1is
attention to “cultural models of | ife cour
has a stable core thatisspml vy model ed into different “cul

normalizes life expectancies through a particular ontology that can tentatively be
called American Naturalism. She takes for granted the idea of life as articulated in a
particular transition. She conceies of “youth” to be at a poi
in which the return on some development investment will begin to be realized.
In brief, the entire ideology of development is grounded in promises and it is
through their deferral that many kinds ofxploitation (extractivism, labor
exploitation, financial exploitation, etc.) are made possible. Consequently, this
dissertation focuses on the workings of these deferments. | do not consider
development practices and discourses so much to be repressigelative and
disciplinary for a secularized self, the vessel of dispositions (Dapuez et al. 2011), but as
promises of happiness of a progressive his

but in every individual s*ilgihfte tchyactl e "d.e vFeollolp

11



bureaucracy continuously creates great exp
designation of dagweealeommemtg anmacdi nredpd 2004)
researches how the future is shaped differentially in a Mexicatagg through

different transactions as promissory.

Cash Transfers in Mexico

Following the Mexican Revolution (191®17), the agrarian reform did not
preclude local, communitybased forms of land tenure, and rural collectivities
maintained significant atonomy in the administration of their lands. The particular

l ocalism of peasantry, the product of <con
community’s relations with the state more
Alonso 1994: 245). As a resaltpp-down transformation was considered necessary by
the state to assure a new relationship with its base in 1992, when the agricultural
previous reform was submitted to a new reform and the rural sector reshaped yet
again, this time according to the haons of free trade with the United States and
Canada.

PROCAMPO, the first cash transfer (1993), was implemented for promoting a
smooth decline of popular agrarianism while radically transforming the Mexican rural
sector as the Mexican state adjusted tART'A (1994). The Mexican state has viewed the
peasant movements as a solid, popular base that can be relied on for support but at the
same time the state has defined peasants as a base to be subordinated (Bartra 1985: 23).

Therefore a “sembndDagdanviayny eefal . 1997)

reconstruct a different supporting alliance that disarticulates smhablder peasants



from agricultural markets (Bair and Werner 2011). With the constitutional reform of
Article 27 in 1992 and the privatizan of ejidodand, the Mexican state transformed its
principal form of relationship with its supporters through direct cash transfers.

Development experts have created a philosophy and a system of cash transfers,
known by their acronyms PROCAMPO and ®RINIDADES, to smooth the transition
of “poor” agriculturalists towards a mor e
265) of individual |l ife cycles. While | eav
own invention, the developers offer incents to the next generation: the schooling of
peasants’ children, tourism infrastructure
assembly plants financed by foreign investment. According to their plans, in along
term future of 15 years for PROCAMPO (now exdrtd 20) and the lapse of a
generation (conventionally established as a 20 year period) for OPORTUNIDADES, the
transitioxnnubgiosnt €rstel geasant r yréproducnga f ut ur e
poverty is expected to emerge. Implemented in the winter 894, PROCAMPO was
aimed at producers with a fixed payment per hectare in the context of the transition to
NAFTA. This payment is decoupled from current land use and no new properties have
been added since its implementation. PROGRESA, later called OPORDHRE] was
initiated in 1997 to improve extreme pover

capital in the receivers’ children. Trans
assumption they will use the funds better than fathers. In the shorter run, the
ecanomic transition depicted by developers and politicians does not seem to be

occurring, but there have been some rapid

futurities and expectancies.



PROCAMPO and OPORTUNIDADES monies have supported a new set of
expectations. Developers predicted receivers would learn to expect the future to be
distinct and different from the past. Future oriented cash transfers do influence

people’ s prospects, but they do not aut oma

develope s intentions to the receivers, whioch
anticipations and hopes based on a particular model of a middle class life of formal
education and employment. The main “obstac
accordng to developers, is traditional slash and burn agriculture, because it implies a

cosmol ogi cal religion”. By transforming t
aim to transform t he gmgioufiuraksts. Plarfnerd positieelyi nt o
express the vacancy of this lortgrm future as a temporal space that is open to
individual shaping and full of “opportunit
philosophies of this future in greater detail.

Today a battle for the future in many Mayapeaking villages takes place
between development and rituality, in their precisdoth spoken and unspoken
promises for a future. In Ixan, for example, the explicit sentiment of being the chosen
people, inhabiting the last place on earth that will hawater to reproduce life, as well
as the memories of being rebels against the whites in the Caste Wars12684})
galvanizes many social trajectories in a unique future. According to the majority of
these villagers, cohesion and authority, often reflegly considered to be qualities of
time, derive from people who pride themselves in keeping their word. Accordingly,

these people conceive that in the fulfilment of promises resides a great deal of the art

of mastering the time to come. This dissertatioxpdores these modes of envisaging a

14



future, and analyzes how they have intersected within the life of a community that has
experienced, for several years, their-ppesence and cenactment. At the center is a

new reflection on t terex mosbsucciecytexp@dsedinphe o mi s
Catholic concept gpromesthat now takes on more mediated meanings and greater

importance.

The Giftdos Pr omi se

The concepts used for transactions have their own precision. Maya

en

agriculturali stamdt alak ndf a“nbtwebten sgnsesigi’e | n n

those terms to be analyzed laterelelopment transfers of cash are seldom represented
as °“
receivers in MexicoThe Mexcan Secretary of Social Development (SEDESOL) denies
that cash transfers are gift3.he word most frequently used to refer to PROCAMPO and
OPORTUNI DADES transfers by both receiver
examine in detail in Chaptet,leconomists, development functionaries and politicians
use t hertaersrhe ren wira g o ynasgeéively,toiawsl tegal terms
such as “donaci 6n”, “prestacién social”,
usage of these subsiiive terms works to elide any potential imagining of the State as
a corporate person that, to some extent, is obliged to the receivers in some way.

The terms “engagement” or “compromi so
interpretations of cash transfepolicies, although they are the terms through which

policy makers explicitly explain their policies. As | show in Chapter IlI,

OPORTUNI DADEcSo pprogmiasmo s ( OPORTUNI DADES

gift” in Spanish (“don”, “regalo”) or

S

a

201



commonly shared understanding of the total prestatiaresembling in certain respects

the transfers undertaken in marriage for many people (Mauss 1969: 390). Instead of a
conventional contract, @ompromisis the meeting of two unilateral promises that will
unfold not in a determined service, in a certaimie-date and spacelace, but in a

more ample set of prestations (such as mutual love, care, sex and food services, etc. in
the case of a marriage) through indefinite time and indefinite place. In many ways a
compromisar engagement is more than an obligan. It is the prognosis or the
continuation of unstipulated rights and duties through uncertain time. Nevertheless, in
order to objectify acompromisone needs always to refer back to the promise texts,
where, even though aompromisis the meeting ofwo unilateral promisers, their two

promi ses are not necessarily even” in deg
As in the traditional Mexican concept of marriage, the expected duties and

rights of husbands and wives are not exact reciprocals of each other. It is not

coincidental thata program that designates women as beneficiaries and administrators

of the transferred money is described using these terms. The asymmetries of power

proposed by cash transfers materialize in a relationship in which the same language

thatcanbeusedtoels cr i be t he woman’'s duties invol ve

regards to the traditionarlesrpoolnes iobfi Imottiheesr”s

conditionalities” of the program. Neverth
goes well beyond a publunderstanding of normal intimacy.
“Compromi so” was a term first introduced

indoctrination that intended to gain hold among the Maya, first by representing Maya

institutions in religiouslisysetheotermect t er ms.

1€



compromi so” they are Christianizing the s
word that ties). The intentional soul$H¢) of contractors involved in @ompromisare

not necessary tied to the same degree. Although evenness, balanagandlence are
acknowl edged as ideals in exchange, the us
a person who is tied and another who holds her. In many cases liberation from a
“compromi so” is possible thr ouatproduted f ul f i
the engagement. In other cases, for instancéojfredemption) rites, liberation from
entanglements, representing prelispanic formalities of slave emancipation in the

area, is achieved through propitiatory food offerings. Shamans and laplpgmerform

these offerings to temporarily pacify hung

i mmedi ate response to such requests”, how
which initiates further engagement.

Developmental and ritual transfensrould be better understood if analyzed
according to anthropological knowledge of gifts and prestati@thuse both are
considered teleological, quid pro quo transactions that signal a future of engagement
objectified in promises. This future is imagined as atéetime to come, ideally
fostering peace and prosperity for both sets of givers and receivers. The difference, to
be explored later, lies less in their designationcasnpromisdisan in the temporal
frames within which their social and existential procsss unfold. Anthropological
knowledge of giftgiving allows us to describe not only the actual effects of exchanges
but also the specifics of the transactional modalities that exchangers allege, and
anticipate, to be virtuouskor instance, even when casilansfer programs are

considered to have good intentions and ba



(Levy 2008), they have provoked an increasing hopeful enthusiasm that today extends

beyond Mexican technocrats to the transnational development industng

international academia. Despite their failure, they are still praised as a possible means

of overcoming poverty in an era where state subsidies and other direct market and

resource management techniques are in retreat. Results are also uncertaituah ri

exchange. Ritualists who forecast ritual prestations sometimes find that what is

returned to them is “punishment” rather th
All of these transactions work as sounding lines, probing the waters of the

future. However, thee transactions are more than just prospective. They also carry

with them a performative power that limits and frames the exchangers as they move

through a set of unfolding stages of processes that are intrinsically uneven in the

commitments they compriseyncertain in their outcome and also different in the

relevant time horizons towards which they are working. This finesse of process is

i mplicit in Mauss’'s theory of the gift, bu

or subsequent workWhile Mauss considered gifts to be synthetic objects that, in one

form, conflate ontology, law, economics, politics, morality, and, of course, religion, he

al so poi nts o ulatwe meetusedpfeseht bnel gift-agernots

t hemsel ves e n tss199:17%3). eeavang asitle the uastion of what

makes a “gift” a “gift” and not a “present
ter ms, Mauss focuses on his argument that
many societies differentiallyreie t o a “common fund of iideas”

received object, in general, engages, links magically, religiously, morally, juridically,

the giver and t he rlesuchiaprecess of ényhgamensthel 9 9 7 : 2
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“gage, wagayadium, vadihat creates a bond between master and servant, creditor and
debtor, buyer and sell er (Masss®97/m3®)gi c all and

The terms for such bondasprocesses are variously deployed and understood
within cultural and historical contexts, bth in practice and in theoretical work. As
shown by Parry (1986) and Carrier (1995), the denial of obligation, economic
efficaciousness and the imperative of return is at the core of the western everyday
notion of the gift. Poststructuralists do not thirk too differently from native
westerners. For Baudrillard (1999), Derrida (1991, 1999) and, to some extent, for
Bourdieu as well, a true gift should be impossible to return. Not even realized as a gift,
it would only exist wunder( Dehrer ifdoar mi 9091 ,*“ i1n9p9
Similarly, others (Weiner 1992; Testart 1993, 1998; Marion 2002: 345) claim that the
obligation to reciprocate is only based on an "urban ideology", a "trope" or an
"interpretation”; it is not at all enforceable or "given".®Iiny year s after Mal
“pure gifts”, def i n-eturnablspredtations,nveérer est ed and
thoughtfully critiqued (Mauss 1925; Panoff 1970; Parry 1986), the current debate on
gift-giving has not fully taken into account the future possibiéis of returns. Bourdieu
(1990, 1997) has proposed that timing is one of the most critical aspects of the analysis
of gift exchanges. Despite Bourdieu’s sugg
done to analyze the understanding of the future tempataimplicit in prestations.

The use of Mauss in many Latin America ethnographies has been biased,
reduced and underdeveloped, thanks in large part to the influence of one of his self
identified students, Claude Lé@t r aus s . | t i s ciprocityNl®69s s’ not i

[1949]), in particular as discussed in &t r auss’ s chapter “The Pr |



Reciprocity”, that much of the anthropolog
Sahlins (1974) incorporated both types of reciprocity, restricted andegalized, into
American economic ant hr opol-Maxsthistaricismh t he h
(1944)Otherauthors,including Alberti and Mayeranalyzed giftgiving as a time
sensiive process Howeverfollowing Polanyi,Murra and Wachtetualified reciprocal
exchangdan symmetrical and asymmeical classes (1974: 2R)rther disregarding
Mar c el shkhthetislegacghrough an analytics of exchangentil the 1990sThe
proliferation of reciprocity in LéviStrauss, Polanyi, and Sahlins heesarly rendered
Ma u sategoryunusable and as one of the most corded concepts in the history of
Anthropology. Currently* r eci pirsocused t o mean, as Graebe
anything” (2001: 217).

The diminution of the pmantghattbondslarer i chnes
processes is also a temporal one. It was relegated too distantly in the past. Only in Stone
Age economics did reciprocity rule most exchanges. Any version of an evolutionary
framework suggests that whatever reciprocity might have exdigas left behind, or
tightly restricted to specific domains of life. But we can only partially blame Mauss for
his untimeliness. Even when he describes the evolution of total social prestations into
agonistic exchange and, later, of agonistic exchange mbdern social contractual
exchanges, his evolutionism is not a Darwinian one but rather a more heuristic
Lamarckian account of the history and ai ms
evolutionism is a morphological depiction of forms (historical gersesi forms of
exchange) and functions (teleological futures for each of these exchanget}ssai sur

|l e don. Forme et rai son daesrotd&rctragreae dans
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transformation of precapitalistic into capitalistic societig.Instead he shows that the

complexities of exchanges develop from religious overarching concepts into analytical

legalc ont ractual terms. Moreover, Mauss’' obje
changed in different socihistorical scenarios.

In her book on gifts, reciprocity and debt in Ecuador, Emilia Ferraro first
determines that the “[d]ebt, thsedn., Smae not
continues, foll owing Bourdieu (1990, 1988)
its reality, its practice (Ferraro 2004: -3D). Upon this motto, Ferraro develops a very
rich depiction of ritual and economic exchanges in Ecuador in which mutual and
reciprocal exchanges tend to produce debedit relationships. By stating that
reciprocity is an ideal, however, Ferraro dismisses the gift, understood as total social
prestation, to the impossible field of the ideal. As with many other Mauss interpreters
who have refused to even consider the potential existence of total social facts, Ferraro,
following Bourdieu (1990), only sees gift ideologies as masking social practices of credit
and indebtedness. In this regard she argues,

Social and economic life of Pesillo is set by an eternal but dynamic cycle of

loaning and borrowing, producing and repducing loans. Reciprocity is the

ideal norm among the community members, then, all the economic transactions

in Pesilloare reciprocal and short termedFerraro 2004: 219)

She goes on to state that reciprocal exchange is always embedded in debt
systems As reciprocal exchange is a “closed”
according to her, the latter set subsumes the former. She shows debt and people
eternally serving debt through the example of the San Juan Festival, where people

constaenhkw their debts” with the saint (Fe

celebrations, according to Ferraro, always reinforce moral as well as economic-credit
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debt relationships by considering the festivals to be payments to saints and souls. In

Pesillo, these notmuman persons are thought to be responsible for natural renewals

but Ferraro, following Bourdieu’s notion o
the ritualized gift and its timing always entailsef e c ept i on and “t he f ak
ofafakecoinh ( Bour dieu 1990: 6). I n intending to
projection of people’s “debts” onto natur a

not only a social construction but also a given.

As Evens has noted, Bourdieu seems to rgashe western ontology in which
“mor al rules and natur al |l aws signify mutu
practice confounds the ®“social” with the *
epistemologically unraveling a completely unknowabletmae hypostatized in social
appearances, |l i dentify Mesoamerican ont ol
(Evens 1999:17) and “anal ogism” (Descola 2

In such an ontology, an act can never be either social or natural, but alwdiis bo

and neither. By the same token, nature cannot be wholly indifferent to

strategies of authority, since such strategies constitute not only culture or not

nature but also a secondature. In which case, in this ontological picture of

things, it is mistaka to construe ritual practices as simply performative, as if

they did not also purport to aceaplish something instrumentally. (1999: 11B)

The terms used here, however, diminish the potential ethnographic richness
opened up by the concept of thewmprmisaas it is used in Ixan. It is in the
development of the concept of the promise, as a precise expression of lapses of time,
conditions, intentionalities and causality, that | contribute to further anthropological
understandings of temporalities of thedansactions, particularly in terms of the future.

By grounding engagements in ritualized and contrdiéte language that the

participants themselves deploy, | am able to consider promises not only to be
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responsible responses to requests and concrete puefiion of future exchanges, but,
above all, as instruments for measuring and controlling engagements across time, into

varying projections and realizations of the future.

Prefiguration of new engagements

Cash transfers’ i d e othrilmgdSansago Lévg,rcrafteds S al i
them to disengage poor peasants and their children from the waning-{ost
revolutionary state, the same state that had made these peasants its ssiltfgotigh

agricultural reform. These two functionaries replaced CONASUPER pri

“compensations” (“subsidies”) and the *“soc
“wel fare” state with cash transfers. | deat
were purposefully implemented as repl aceme

obligations to provide a fair price for agricultural produce to Mexican peasants or
social prestations to its citizens were replaced by regular amounts of money. This
replacement was transitory as well, intended to last only for a transitional period.
After some time, 15 years for PROCAMPO and a generation for PROGRESA
OPORTUNIDADES, the transfer of money from the state to its recipients was designed to
end. After this transition, disengagement of the state from its former subjects would be
complete. The objdive of this disengagement was to leave former cash transfer
beneficiaries, now fully capable, for a new engagement, in this case with the free
market for rural produce or with labor, both prefigured by NAFTA treaties.

Besides entailing engagements, anture returns, OPORTUNIDADES cash

transfers and OPORTUNIDADES services, such as health checks, are categorized as

prestaciones under Mexican | aw. Article
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“ tfhe Social Security covers contingencies and\pdes services specified under each

particular regime, through prestations in kind and in money, in the form and

conditions provided by this$ law and its re
The OPORTUNIDADES program, therefore, is considered from the onset to be

medi cal, economic &pravides byahe Méxicah mstiteits ¢f Social o n s ”

Security (1 MSS) . Despite the pervasive deyv

promoted by the same program as a euphemis

Mexc an I nstitute of Social Security there i

y social es Therefore, according to the I

transfers” through the | MSS but making “pr

ideology of cash transfers, and the discourses of securitization, OPORTUNIDADES

transfers should adapt to this legal discourse before they could be designated as

“apoyos”, “transferencias monetarias”, oOfr
This distinction is important. Theéerm does not only frame the transfers

according to the Maussian idiom of prest a
euphemi sms, but it also helps to resituate
so called “neol i ber albngestenporaity ofthése | ger s 2012

transactions. Acknowledging that both past and nggt born generations are

2"El seguro social cubre las contingencias y proporciona los servicios que se espegqifiopnsito de
cada regimen particular, mediante prestaciones en especie y en dinero, en las formas y condiciones
previstas por esta Ley y sus reglamentos” (Ley del

3ln the “Report to the Fedesaftheore20k? dbeauetheBr anch and
financial situation and the risks of the Mexican Institute of Social Security M S284blfshes that

“among the institutions which provides social secur
Me xi co c(i“opnreesstdae seguridad social y/ o aseguramiento
is the IMSS which provides for 47.4 million peoples, plus 10.8 million of persons through the IMSS
OPORTUNI DADES program” (I MSS 2012: 1).
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compromi sed in exchanges call ed prestatio
Institute of Social Security, rather than only engaged in a 20 yearsitaon towards an

ut opian but also atemporal “free market"”,
the ultimate givers and receivers

In both types of prestationsdevelopmental and rituakgivers try to convince
themselves, along with receivers, thatter the transaction something good will come
next. Clear intentionalities arise in the stakes. However, these envisioned futures are
not extensions of the giver, as many studies on-gifting have concluded regarding,
for instance, the Melanesian gifStrathern 1988). Neither of these prestations could be
fully analyzed as futureriented extensions of agency, memory, and personhood (Gell
1998; Munn 1986, 1992) becatmsy/tdo not necessary cause them. Onlypest
analysis can tell if a gift obligedraturn. Whether or not rain and prosperity or
development will flourish as consequences of these transactions, no one can say for
sure prospectively. Tokens of a prefigured engagement make a return expectable but
they are never presented as infallible. \Atha prestation promises is uncertain and so it
should be. Intentional and teleological, it depends more on promises of revenue than
on the expost enforceable obligation of a payment.

Giving money to the peasantseturhor the p
When transformed at school, and in the household, the money given is explicitly called
“human capital” by developers. They give m
human capital returns in development once the child is incorporated into ldueor
mar ket as an adult. According to this reas

and only then, will break the vicious cycle of poverty. However, so uncertain is the



social environment that economists imagine they should appeal to promissotingijf
not to mechanical causalityChapters I, I, and Il analyze these exchanges in detail.
Something similar happens when ritualists resort to the resource of paying traditional
spiritual lords for the right to rainwater and prosperity. So uncertaintieir health,
their rain and their harvest that, using the language of obligation, they are taught to
engage in promising, committing themselves and giving away a considerable amount of
time and resources. Chapters IV and V examine these exchanges ih detai

The transactions | investigate here are important mostly because of what they
promise, not because of how they oblige or what they return. In other words, they exist
not so much due to their efficaciousness or causally proven returns but because of the
expectations they convey. Therefore, it is not the aim of this dissertation to evaluate
how much rain or secalled development these prestations have brought to this
particular Yucatan village. This dissertation studies, instead, how promises inhabiting
gifts make life bearable and promissory. | take seriously the implications of promises.
For me the most surprising characteristic of promises is that they are not

systematically or frequently neglected.

Time and the Future

Working in a Maghl emsl afjet wméeh ( PMunn
space, has driven me to rethink some of the all too well established metaphysical
categories of Anthropology. A common understanding of the sgaoe continuum

presupposes space to be a stable background agaimsh time can be compared.

Detienne (1992) has signaled Augustine’s

2¢€
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for spatializing time for Christendom. From it, he says, we have a particularly Christian

idea of time and the event formalized in the worldistory. The infinite frame of

eternity allowed most Europeans to deduce the uniqueness of every soul and event, and
from this unigueness derives our “-historic
American understanding of time, nowadays, precludepatition while it assumes the

possibility of never ending change. Historical Anthropology and Etimistory have

taken these Christian premises even further. In the United States that which has been
dubbed “historical p ar t unmptiohsaHowesemivhemames st r e

speaks of western |inear -weme&rnntcomebar o
perpetuating this sort of spatialization to determine the presence or absence of

repetition. The idea that events happen only once is so ingdized in our selves that,

to some extent, it constitutes them. Otherwise put, we can only constitute our selves, as
Augustine did in his Confessions, by presupposing the existence of sotkm@oaling

eye that watches us from eternity, and towards which s¥®uld direct ourselves. The

infinite god of Christians sets an unrepeatable direction of a vector: as humans go

towards god, an omniscient, infinite, eternal god, there will be no return but instead a

sanction of the human trajectory.

However, presupposng repetition of “cyclical tin
assuming a sole, conservative and simple set of skills for pattern recognition. Instead,
interpreting returns, disjunctive cycles (e.g. death) and conjunctive ones (e.g. the
“seat i ng woullbe adighyyeraative task of dealing with discontinuity,

depletion and renewal (Greenhouse 1996: 150) rather than repetition of just the same.

For the Maya,



Time was structured. Event trends of history repeated themselves from one era
to another, ad patterns of epeated rises and falls were assential feature of
Maya history as far back as any records show. To the Maya, who composed such
books and manuals about the workings of the calendar, it was important to
understand that the flow of time antistory was readable, almost @&xercise in
pattern recognition (Stuart 2011: 24)
Therefore, interpretation of time was a human responsibility, not the
prerogative of a god. Without an eternally stable point of view from which to interpret
time, i.e. ¢ernity as an infinite spacdike frame of time, Maya readings of times were
far more domestic. In fact, quoting the report of Bishop De Landa (2011) from the
sixteenth century, Stuart reminds us th&hilansvere priests and soothsayers who
would receivetheir prophetic words within their own houses, where they would retire
and prostrate onto the floor. Then, “[a] ¢
then speak to entrancedhilans One wonders i f the ‘perched’
singingbi rds, since the word fomubodthnbiYud ad ed
Maya”. (Stwuart 2011: 24)

In Ixan, one could say that instead of a spatialization of time there is a

construction of stable space through movement and timing. Timing space, contoa

our “western” spatialization of time, woul
ti mely movements. This would be the Mayan
am using the terms indigenous (lit. sprung

Mayanist scholars have often stressed the existence of an ordered pattern to which
cosmos, land, humans, spirits and animals should submit. After fixing a center for
movement, orderly motion should start in the east before continuing to the north, west
and then south. Instead, | would propose that the continuum of tispgace, or the

timing of space by establishing an axis mundi and moving, stabilizes space through

2



action. The question then becomes how many times must people repeat actions for
determinatepurposes, such as curing a person of an illness, or how many tortillas must
be given to a spiritual being to satiate her hunger. Thus, the search for equivalence
through repetition and accumulation will be at stake in the projection of any future.

The sens of an unbalanced past and present and the concern for action, as justification

of the future, will also be examined in Chapters Il and IV.

Method, location of research, ethnography
|l xan was one of the places whe(Brieket he Ca

1981) of Cruzo’  ob were initiated in the Ni

Valladolid, the second largest city of the Yucatan State (48,000 persons in 2008), Ixan is

a village with around two thousand inhabitants. Approximately ninatight percent of

this population denominate themselves as Catholic. Not until the late 1980s, when

electricity and running water came to town

allowed by authorities to regularly visit Ixan. The conversion of g@n of aComisario

or communal mayor, marked this turdosing poi

hermanasToday there are two Pentecostal churches, the larger of the two an

“Assembly of God”. However, thtmstvill age’s

Pentecostals.

|l xan inhabitants are regarded in the whol e

someti mes as “secluded” and “isolated”. I n

villages (Brown 1993); peopéepsésbdmmubhsmar

frequently than Mayas, Yucatecos or Mexicans. They consider other Mayaaking



villagers that do not come from places fou

is considered, as are many Mayan places by its inhabitants, to beetiter of the

earth,chuumuk luum Unl i ke the inhabitants of Kanxoc
“traditional” nearby village, I xanenses pr
police system of rotating “guardians”. The

enter the village unless there is a homicide or another serious problem. Constituted on
a rotational basis and involving all the men above the age of eighteen, the guardian
system protects and takes care of security as well as organizational issuescimigc
rotating work services (calletequidn Nahua orfajinain Spanish). It is constituted of 15
“companies”, each of which is directed by
“comandante” who coordinate teedomes(974.r a hi
Until the last decades of the Twentieth century, the economic map of the
Yucatan peninsula was divided according to production of henequen (western Yucatan)
and maize (eastern Yucatan). Then, lexan’ s
of ritualized slash and burn agriculture. Nowadays henequen plantations are all being
recycled or abandoned. Social life and festivals in Ixan, however, continue to follow the
clear punctuation of the maize cycle reproduction.
The Agriculturalist Guild=estival, or Gremios festival, occurs after harvest
(which finishes in January and is initiated in November) but before the burning season
that starts in April and could last until May. The agricultural activity of these days in
February consists of slasiy trees orbakuche'cleaning up the cornfields from weeds
and small trees that could have grown. The other major festival, that of the Santisima

Cruz Tun, and which full name i s Ki’'"ichkel
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13" godY, takes placén the first days of May, from May day to the third of May, the old
Christian day of the Cross. After this festival, the raining season should start but
agriculturalists foreseeing rains ¢knuld al
muukduring these first days of May. Seeding normally takes place in June, but this
activity depends on rain.

However, as the economic activity of 11X
agriculture to temporary employment at Tourist centers (Cancun, Playa deh€ay
etc.), an inner fragment at-Prichard @939: 188)bfs “ oe c
maize makes their living temporalities more complex. Nevertheless, these festivities
are good occasions for returning to the village, and to meet with family arehds.

In 2003, 2005, 2007, 2009, 2010 and 2011, | carried out fieldwork in Ixan, which
ranged from one week in 2011 to almost six months in 2009, totaling around 14 months.
In all of my fieldtrips | observed and participated in cargo rituals (2003, 28079, 2010
in the Agriculturalist Guild Festival, in 2005 and 2009 in the Village Festival and The
change of the dress of the Christ, among others). | have participated in many cargo
sponsorships, most frequently contributing beer, liquor, soft drinksddood to the
main sponsors. From the village, | have also traveled to the nearby city of Valladolid to
conduct interviews with PROCAMPO and OPORTUNIDADES officials, among other
research errands. When traveling to Ixan | frequently visited Mexico City ldlédida,

where | spent weeks in libraries, archives, secretaries and other official dependencies

4In adocumentfromtheVilage’' s archive edited by Ter &dn and Rasn
the Comisario Municipal about the organization of t
Cruz Tun 3 personas Mabentun de | aofoftheovdbrd Ox | ant i k u
“mabent un” i graciagrace ane habvesk Anotleef way of calling the crodsaiam turor

“stone jaguar’
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looking for data and the contextualization of them with officials. While I thought these
processes of data gathering would be slow, painful and frustratingd aways

received very politely and my questions were answered. | had a similar experience at

the Inter-American Development Bank headquarters in Washington DC, which | visited
regularly during the last semester of 2008 and briefly in 2007, 2009 andT2sk#. |
interviewed bank officials, most of them involved in PROCAMPO and OPORTUNIDADES
programs or from the Gender and Diversity Division (which also includes Indigenous
peoples and African descendants). Informal conversations with International Monetary
Fund and World Bank low ranking functionaries took place during 2004 and 2005 in
College Park, Maryland where | lived with my family while my wife was taking courses

at the University of Maryland. Some of them were neighbors or acquaintances of ours

in those days. From them | heard, first hand, popular juicy anecdotes that were
frequently commented on by the press, incl
one country and handing the finance ministry a report without bothering to change

t he ¢ emnamé anitfrom a previous mission.

In Washington DC | collected published and internal papers that evaluate the
PROCAMPO and PROGREESBRTUNIDADES programs in relation to their goals and
schedules. Retrospectively, the focus of my inquiry was howptiograms were devised
to help the implementation of the NAFTA treaties between the USA, Canada and

Mexico, since 1993, with particular focus on how the conversion of the rural sector was

conceptualized as an “adjust mdefuture.lt o a *“tr
determined to what extent, at the | ADB, *“1t
“conditionality”, “incentive”, “reconver si



mor al and ideal expectations instfh@ad of me
programs. | also focused on futurity: in the projection of rural and national economic

growth, the dating of debt and repayment, and the overall time frame of the programs,
especially at the key moments of original design and when PROCAMPO was being

revised by the IADB and Mexican government (2008). The semantic domains and the
parties’ desi gn adadcompensaton, ertitementpa subsiEehn t s

changed over this long process of design, implementation and evaluation, initiated in

1993 and 197, respectively. However, all parties involved in the design and evaluation

of these programs made clear from the beginning that they were not entitlement

programs, the kind promoted by the welfare state before thecsa | | e-kiberdl n e o

er a Carsswere tlefinadhbyg their creators againstkimd programs and

i mpl emented to avoid “bureaucratic and
laden system of political bosses that vertically integrates the Institutional
Revolutionary Party (PRI) from ¢hlocal to the national. Cash transfers were designed
to bypass all the intermediaries and to establish a distant, but effective, relationship
between the executive branch of the national government and the targeted poor.
Officials and economists at theB and in Mexico City spoke of transparency as a goal
of these cash transfer programs. However, they also mentioned or alluded to new forms
of dependence, gratitude and prerogative that the receivers of these cash transfers
should demonstrate.

Chapter o analyzes the context in which PROCAMPO, the first cash transfer
program, was ideated and applied. Based on Mexican president Carlos Salinas de

Gortari s 1978 Harvard University PhD diss
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political support, the PROCAMBP&gram supported the politicaeconomic transition
from peasantry towards NAFTA's free trade
other policies, can be explained as a compromise betwéexrican populism and
American monetarisnior the prospect of a comon future. In this context, PROCAMPO
proposed a particular transformation of th
the poor, as a step toward one of the prog
leadership by creating a transitional relatship between the Federal government and
its new subjects. In chapter one | also analyze PROGRESRTUNIDADES, the next
cash transfer program ideated in Mexico, which has received transnational support
from the World Bank and the InteAmerican Bank. Theash transfer system has
provoked increasing enthusiasm among development administrations, beyond the
Mexican context, due to claims of high impact at the local level, commodity price
effects at the national level and favorable financial terms at the insgional level.
While attending briefly to the policies’ m
promissory framing, on the futures that they depict, or simply imply, for local
economies and for individual lives and livelihoods. This frames the daufuthe
foll owing chapters, which turn to the reci
daily and annual cycles of life in a practical and political sense, and to their own
projection of futures in light of the material, calendrical and ideolodigaterventions
that regular cash transfers have become.

Chapter two identifies and analyzes the temporal macro schemas and their
calibration, produced and enacted by diffe

chapter | discuss fourregimeso f ut ur ity that regul ate peop
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transfers in Ixan: the already materialized Mexit4SACanada free trade horizon
promoted by the NAFTA's treaties, the nat.i
requires political cooperation with navnal politics from their receivers, the

“

transnationally produced universal” [|ife
maize regeneration cycle at the village level.

| begin Chapter three by examining the terms under which benefits are
projected,implemented and claimed through a schematic comparison of Mexican
policy towards small agricultural producers before and after implementation of the
cash transfer programs. This follows a discussion of how the people of Ixan objectify
well-being, turbulerce and distress through exchange and how exchange is subsumed
under an overarching cohererielos | n anal yzing the villager:
transfers, their requests to political authorities, ranging from the president to local

|l eaders, amcermratour €'l oras”, Il i1 dentify eve
qualifying equal and peaceful exchanges. Such a category appears as a response to
di fferent requests, the most i mportant of
elders, and gods.

In chapter four | analyze a ritually cultivated sensibility to respond to nature
owners, masters, elders, ritual helpers and other requests in general. Based on a sacred
system of tributes, current ethicskueghnd cer
sporsored festivals, | describe promises, engagement, exchange and the prefiguration
of the short, mid and long term futures on which sponsors and their families depend. |

describe in detail the sponsorship of Gremios Festival, the ample net of promises and

engagements it implies and the enactments and sanctions provoked by ritual exchange.



Chapter five is dedicated to the promissory as it is constructed through ritual
and development in Ixan. Ritually, ethically and socially the promissory unfolds as a
precise mode of the future. Beyond economics as a normative discipline, and based on
the regular series of requests, promises, engagement, exchange and returns, | theorize
that promissory exchange objectifies a virtuous material regeneration. Instead of
cultivating a virtuous subijectivity, the prospective results of the ritual engagement
should be understood as “rebirth”. For spo
constitute more than just a sanction of morally virtuous behavior but a virtuous
economic réurn in itself. This economic return becomes an ideal for evenness in
everyday life. The promissory engagement of cash transfers receivers with different
state officials signals a series of prospective agreements that can stabilize the livelihood
of | pedple.’ s

In the conclusion | sketch the diverse regimes of futurities and the
rearrangement of these regimes carried out by the people of Ixan for the short, mid and
long term. In particular, | explain how development and rituals of renewals intersect

and recompose.

Cash transfer stages
To unravel the stages of cash transfers | noted how development money is used
and negotiated. One of my informants at the Irt&merican Development Bank told
me that it is very common for borrowing states to requestidobnal loans just to
balance their debts with the bank. Sometimes states use loaned money to buy time

while they try to secure additional funds for the development program supported by
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the IADB. In the case of the PROCAMPO and OPORTUNIDADES prognasitas,cir
the borrowed funds are rearranged as part
approved by Congress before finally reaching their intended destinations.

Political negotiations also occur earlier, when a country requests loans from the
IADBand WB. For instance, as a senior economist at the IADB explained to me, the
PROCAMPO program should have undergone progressive reform to become a poverty
program when President Felipe Calderon assumed office. At the time the IADB was
“pushi ng” gdovemmeriteoxopea aprihe program to all agriculturalists with
less than 10 hectares and to cut funding to those agriculturalists with more than 10
hectares of exploited land. These changes would definitively turn PROCAMPO into an
anti-poverty program. Tle new Mexican administration, wanting to keep maize flour
and tortilla prices as |l ow as possible, an
resisted the more progressive agenda suggested by the IADB. In their analysis of these
negotiations Fox and Halng emphasize that big producers were in little danger of
being left adrift, given that they already received direct subsidies for grain production
and marketing (Ingreso Objetivo) (Fox and Haight 2010: 8). However, the Mexican
gover nment ' s cfrarbne dp calsi c'ys,h ad epslnyc obm ea sperdo daugcaei
(Fox and Haight 2010: 11), did not compl et
reform, as it would imply cutting funds to producers holding between 10 and 100

hectares, towards whom most of tiRROCAMPO funds were directed.

Therefore cash transfer development diverges from traditional development
ideology in two discernible aspects. The first aspect implies a change in the

development perspective of prompting economic development of the countlgsfor
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instance during the Green Revol utGroemeryear s

Re v ol weretaynmsfirst used in 1968 by former United States Agency for
International Development director. BetweetP40and the late 1960s a series of
research development and technology transferitiatives, primarily aimed to increase
agriculture production, were promoted to counter balanttee political influence of
Cuban lead communism in Latin Ameri¢éowever,cash transfer programs are not
productive investments in agriculture. On the contrary, all statistics show that
migration from rural areas as well as economic conversion away from agricultural
activity have increased since cash transfers were introduced. Upon the inception of
cash transfer programslevelopment no longer constituted a set of ideological
practices intended to boost productivity, income and economic growth but rather
became a long term process of accumulation of human capital among a targeted

“problem” popul ation.

However, developmennly appeared to abandon economics in favor of a
humanistic discipline that would enable human capabilities to thrive in a determined
population. When they attempt to contribute to the human capital formation of the
children of the poor, by transferringapital in the form of cash to their parents,
development functionaries only perform an indirect improvement of the economy.

Another remarkable aspect of the development industry since the 1990s is its
sometimes naif trust in money. A tegiown confidencen t he “mul ti pl i er
cash, which | relate to the populist monetarism ideology that has thrived in the USA
economic academia since the late 1980s, seems to have put a stop to rural development

interventions in the Mexican countryside and necessanyastments in health and
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education. We still need to quantify how much cash transfers have been diverted from
investments aimed to improve the quality and the availability of health and education
services. Regardless, development initiatives now prioritash transfers to
individual s, based on an institutionally s
supposedly inherent ability to develop human capital. The total discontinuation of
agricultural assistance to t henentabon,ntr ysi de
along with OPORTUNI DADES’ implicit mandate
abandon the fields and instead fulfill school and health duties, indicate both the
financialization and monetization of rural development. For instance, rather than
distributing fertilizers, crops and technical assistance to agriculturalists as they had
done in the past, SAGARPA and ASERCA promoters started to offer them new forms of
J.P. Morgan crop securitization programs (mainly for maize) to stabilize crop prices in
the marketplace of futures.

Development transfers depend on five stages, which I identify as follows,
1. Development Capital Formation in Development Banks
2. Development Banks provide loans to Underdeveloped States for Cash Transfer
programs
3.Underdevelped States’ administration of | oaned
development ideology and bureaucracy for their implementation
4. State distribution of cash transfers

5. People’s reception and use of cash tran



1. Development Capital Formation

The InterAmerican Development Bank and the World Bank make Mexican cash
transfers possible. The anticipatory knowledge that helped produce these two
influential development banks and, overall, the capital invested in them by developed
states have been Adamental to the shaping of PROCAMPO and PROGRESA
OPORTUNIDADES. The fact that the wealthier countries, in particular the USA, have
regularly invested in development financial institutions implies not only that there is
capital freely provisionedor loansthat will be transformed into development practices
but that development programs primarily depend on the decisions of those who have
contributed capital and thus wield consider influence in such banK&e extent to
which these stakeholders set the irstenent objectives for development banks
constitutes the less explored stage of international development. It would be

fundamental, for instance, to examine which particular national interests promote

5 For instance, the InteAmerican Development Bank is owned by 48eseign states, only 26 of which

can borrow moneyrom the Bank (including Argentina, The Bahamas, Barbados, Belize, Bolivia, Brazil,
Chile, Colombia, Costa Rica, Dominican Republic, Ecuador, El Salvador, Guatemala, Guyana, Haiti,
Honduras, Jamaica, Mexico, Nicaragua, Panama, Paraguay, Peru, Surinaitied Bmd Tobago,
Uruguay and Venezuel a) .-bélowewkeng”tbhkrarehokdal set ane
almost half of the decision power is concentrated. In the 2012 Annual Report (IADB 2013: 28) among them
the U.S.A. had a subscribed capitalcktof 30, 309.7 million US dollars and a corresponding 30.028

percent of the total number of votes. In decision power the U.S.A. is followed by four borrowing states,
Argentina and Brazil (each with 10.904 percent of the total number of votes), Mexid®#3.6f decision

power), Venezuela (5.761%), and by the-bonrowing states of Japan (5.005%), Canada (4.004%), the
borrowing states of Colombia and Chile (with 2.995% each), théonmowing states of France, Spain,
Germany and Italy (with 1.897% eadhpg borrowing states of Peru (1.460 %), Uruguay (1.170%), and the
non borrowing state of the United Kingdom (0.964%). The remaining 32 countries each have less than

one percent of decision power. Borrowing states hold 50.015% of decision power at the ARBE2013:

28). However, in general, borrowing shareholders are conditioned by loans and by thkaroowing

members when borrowers seek to renew an existing loan or request a new loan from the bank.

Therefore, the decision powers of borrowingandrbar r owi ng member s differ. The
in the Bank policies has increased in recent years. In particular, in the Ninth General Increase in the
Resources of the IADB (IADBB through the Fund for Special Operations projects the U.S.A. participatio

in the FSO after IAD8in 49.57%, followed by Japan 6.06%, Brazil 5.58%, Argentina 5.18%, Mexico 3.37%,
Venezuela 3.23, Canada 3.18%, Germany 2.36%, France 2.26%, Italy 2.21%, Spain 2.21%, the United
Kingdom 1.80%, Chile 1.62%, Colombia 1.57%.
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transnational development policies that will later implyon-explicit conditionalities

for borrower states. Making development in
the process of capital formation for developmental enterprises are crucial steps if we

are to ascertain a devadmmppare thdse with iBxgposta m’ s |

outcomes.

2. Development Banks provide loans to Underdeveloped States for Cash Transfer programs
The second stage of PROCAMPO and PROGRERA UNIDADES cash transfers

occurs when these two banks grant loans to thexMan state. Always keeping the

donor s’ interests and goals in mind, PROCA

devised to minimize social turmoil and economic losses produced by concrete policies,

including, among ot her s, ratnmket@99420@8),tbhen of N

peso crisis (1995) and the Social Security Law reform (1997). However, in addition to

implying conditionalities for the Mexican State, these loans also constitute lucrative

disbursements for the Banks. In this regard, as @&thconomist of the IntelAmerican

Devel opment bank pointed out to me, “peopl

that we mainly work as a bank. We mainly loan money and make money from these

loans, even out of interest rates that are much lowertham o s e of pri vate b;:

Underdeveloped states also benefit from these loans, at least initially, as they are the

least expensive financing available to them.

3. Underdeveloped States administer loaned funds and create a national development ideology

andbureaucracy for their implementation
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The Mexican State’s management of |

cash transfers. Although the Mexican State has borrowed money from the IADB and the

WB to finance PROCAMPO and PROGEESRTUNIDADES pragss, it has not

constituted independent endowments for them. The financial and political

oane

management of these funds only occur when

Secretary (Secretaria de Hacienda) and have been complimented by matching funds
from the state. After the loans have been calculated as part of the national debt, a

Mexi can economist explained to me, and

moneys cease to be international | oans.

autonomy in adminiséring funds and starts diverse state building mechanisms by

creating new state entities or reassigning functions to existing ones.

4. State distribution of cash transfers.
State developmental bureaucracies then transfer funds and assistance to
beneficiaies. From the executive branch of the Mexican government, through

SAGARPA and ASERCA, the PROCAMPO money reaches agriculturalists and ex

agriculturalists. OPORTUNIDADES money is also distributed from the executive branch
through Secretaria de Haciendatda SEDESOL (Social Development Secretary), and its

agency National Coordination of the Human Development Program OPORTUNIDADES

(Coordinacion Nacional del Programa de Desarrollo Humano Oportunidades).
According to the history of cash transfer distributiona very important criterion has

been to synchronize the payments, and increase their amount, with the electoral

calendar to maximize the money’' s effect

on



5. Peopleds reception and use of cash tran

| x&d&n’ s cash tfrequengyffrenre govarnenent suppe@rtringerms of
promises. The village’s ritual practice, i
provide this framing through which receive
giving them money. The regular repgon of cash transfers in the village has led to

di scussions of their givers intentions, t
success and, in particular, to assess the evenness of exchange for both parties. The uses
of the received money, whichfurther describe in Chapter IlI, follow patterns of
domestication; the people almost immediately convert the money into maize flour,
minor agricultural investments, such as fertilizers, and some alcohol expenditures. In
general, cash transfer receiveevaluate the regenerative power of the transfers and
what they promise negatively. They qualify both as meager.
As | discovered during my fieldwork, the people of Ixan do not exclusively think
of themselves as “ peasant sSpeakingpeopleg,shey poor s

do not identify themselves by the i ndi gen

Fallaw 2004, Restall 2004) but rather with their village, puebkeagiits name, histories

(Brown 1993, Eiss 2010) and its Ejido. Besidewlsnlt i f yi ng as “poor”, p
(campesinos) and “lxanenses”, they also re
“masewal ”. This category evokes a doubl e |

exchangist practices.
Onthe one hand, aslhave alreadg nt i oned, the term “ mase
Hispanic cosmopolitan word loaned from Nahuatl. It refers to an old historical

relationship of Maya commoners with foreig
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theltz&Ma ct un dzul house.nanmnCeoditaetse | ya rbreifvoarl e
Yucatan Peninsula, the “dzul” house exerte
their trade of slaves and expensive commodities and tariffs. It is not coincidental, then,

that an Aztec institution has been adapted intoilagua franca to express an interface

that was agreed upon by Itza warriors and traders, the Maya population and the

existing Nahuatl elite. Beyond the agreement concerning names, such an interface

purported relationships that would be diametrically diffen¢ if one takes one
perspective or another. Further historical
classic work on the Maya Chontal (1948), is needed to clarify how great festinal

market events articulated different populations ideologically,ramercially and

religiously. In the preHispanic timesna s e w and thédir ditrict representatives,

k uc h k a sean to liaeeendured a sort of fiscal commerce, conducted bghthe

k uc h Kiadhanascudine; kuch, burden; kab, village in the seof jurisdiction)

(Quesada 1985: 664 that could have resulted in temporary slavery if they failed to pay

their tariffs as expected. Taking advantage of this commercial practice of the Lowland

Mayas, Spaniards articulated the repartimiento system, vahtice Maya referred to as

kocha word with many meanings (obligation, burden, blame, ill, reliant on a future

payment, infallible augur and bearing) that are very similarkiach Nevertheless,

coercion was not the only motivation for sponsoring, organigiand paying their

duties on time. Rather, ritual payments in advance should have been considered, as

they are today, to be investments for which sponsors expect returns of

incommensurable gains.

In short,ma s e w wdrecsiuatdd somewhere between tpatronage of a
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master class ad z u lawd@he tass ai n c i, brslédespwho were forced to work to

repay their debts. Thenasewatlass would have been afloat between the two other

classes; they did not submerge themselves into temporal slaverydidathey purchase

upwards mobility through connubial commerce and ritual expenditures for life

renewal, which also worked as tributes to lords. It is upon this ritual and fiscal

structure that therepartimientsystem flourished in Yucatan on@ncomierasreached

their limit of economic returns. Inthe f7c ent ury the term “repart.i

to Spanish functionaries practice of i mpo
leaders, who in turn imposed them on their people by distributing money okiimd
products for a determined amount of future commodities. In most of the Yucatan
peninsula, even in those villages and settlements beyond the reach of the colonial state,
through an in advance rgg@atg mgnéedemmedonn, Spa
buyers (Spanish and indigenous “Principale
returns in cotton blankets and wax (Solis Robleda 2009: 14). According to Farriss (1984:
80), soon after its implementation thepartimientsystem become the main methad
resource generation in Yucatan.

Baskes, who sepattichiendodle meacanaiimea nosconsider
coercion to even be a possibility for Spanshi ¢ al des may amrnndigeidousr e par i
communities According to Baskes, the system shibbke understood, instead, from the
Spanish perspective, which views it as a system of consumer and producer credit
designed to operate in highisk colonial conditions (Baskes 1996). In Yucatan,

repartimienttook the form of cash advances in expectatidrfture delivery of goods

(Farris 1984: 43). The fact that Spaniards and Indigenous leaders agree on the



repartimientterms implies that it was not a completely European import, but rather

based on preexisting ritual economies (McAnany and Wells 26D8:Bracamonte and

Solis 1996: 235, Farriss 1984: 80). Nevertheless, the reasons for exchange were different
from thek u ¢ handimals e w perspedtivek. For them, these reasons involve the
promisoriness of life regeneration. The incarceration of faikgoholder

sponsorships in the Highlands, contra Baskes, still indicate some physical compulsory
consequences of failed payments. I n | xan *
illnesses, are considered to be consequences of negligent ritual behaviociat so

transgression. As personal responsiveness of cosmic renewals Solis also fikdstihe

term indexes compul sion, obligation and *“ a

of the contracts upon villagers uySolis RO
It is fundamental to note that indigenous notions of slavery and freedom,

beyond their rhetorical uses, refer to different historical contexts. In particular, the

Spanish conquest, the®and 1 cent uri es “repartimiento” sy

(18471904) and its renewed “age of sl avery” i

the indigenist teachings of the Mexican revolution in Yucatan (Eiss 2004: 132).

Redemption and enslavement refer, firstly, to perennial ritual practices beyond such

histor i c al contexts. Today cosmic changes tha

“slavery” (Castafieda 2004: 36), or freeing

actual possibility (on tourist sector jobs

73) have less to do with the above mentioned historical events than with rites serving

to evoke these historical events in a regime of historicity that is very different from the

one constructed by western historiography.
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Therefore, | hypothesize that thetual interface that supports an overarching
trading trope has been used not only as a ritual device to naturalize tariff payments as
promissory giftgiving but also still articulates a knowledge in which people and things
are possessed, controlled, owhand reanimated by invisible masters who request due
payments. In festivals like the Gremios | have studled; ¢ heachamde their services,
beverages, food, and ypmaanyaekusaNdverthelessjthef e pur
promisoriness of such ekanges are not reduced or made less potent by the trading
trope as one might consider if one understands a purchase to be a one time, simple and
perfectly equivalent transaction between equal traders. On the contrary, supplicating
cargoholders expect thaheir minor favors in food and services will produce a return
of major favors, such as a direct life infusion and another one mediated by water, i.e.
rain for the plants.

IxAnenses who have long ago also established a continued trade relationship
with local and invisibleY %2u n t ,svhoimpsoneetimes, they refertobst z 8 maak od o b
Itza people, have based these and other economic institutions on their ritual
anticipationand pref i gur ati on of the future. | xan’' s
belief thatland, rain, and maize are material objects controlled by invisible masters,
stresses the benevolence of “owners’” and

clientelistic practices, such dej(redemption) rites and the ritual feeding of field glo

masters ¢akaandh uaj)i,| <wwotlai n these agricul turalis
Permanent ritual practicesd 6 ¢ e e x change”, in both senses
but also as sacrificelpj( “r edempti on” ), festivjagtz “pur cha:
(“arrangement”) and the | ocal congruent un



allowed me to think that these exchangist tropes have been systematically dismissed,
first by the Spanish Franciscans, and, later, by Mexican bureaucrats who embrace the
notion of “subsistence agriculture”. Consi d
for an eschatological spiritual age, Franc
(Kauffman 2010: 122) disregarded Mesoamerican economic knowledge and thegbractic
ritual economics it purported. Later, modernist theology and E#xmerican
economics classified indigenous economic activities under the simple category of
“subsistence agriculture?”.

In short, an ideology of due and in advance payment that brought mgatéon,
upward mobility and an ideology of freedom and autarchy to ancient Maya
agriculturalists must be considered as a still ruling ritual ontology for the majority of
Eastern Yucatan agriculturamaseswywithndbbe ¢
the help of this ritual ontology, portray themselves and their state and national
authorities as involved in an uneven trade of cash transfers for their political support.

Ixanenses, as | have pointed out, suspect that cash transfers could entail a

rse” . Jacinta sees the OPORTUNI DADES progr
money she receives through the program has not increased her purchasing ability. She

can afford the same number of commodities now as she could before enrolling in the
progamHowever, the money’s conditionalities
suffering. Furthermore, |l xanenses believe
in the blood and Jacinta suspects that physicians sell the blood samples taken from the

women inexchange for the money given. The daily meetings throughout the week,

promoters’ di fficult requisites and advice
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retention of OPORTUNI DADES money as puni sh
co-responsibilitiesall reaffirm the oppressiveness of unfair deals with state authorities

and, in general, witld z u | Wodnenband poor agriculturalists see themselves as

unable to directly negotiate with them. However, they do push local authorities to

improve their situaion and at the same time they control them, they ask for more

money. Local | eaders’ therefore request me
such a food, construction materials, etc.) from state authorities, who require their

political support in ex@iange. This support is mainly objectified in numbers of votes
received in official el ections. Due paymen
representatives, i.e. local authorities, some sort of autonomy, not only from those

villagers they represenbut also in relation to state or national politicians.



Sources of Promises
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I
Chronol ogy of policies. Cash to the peasa

temporality of economy at the interface of bureaucracy and the people.

In this chapterl analyze some aspects of the political economic transition
proposed by NAFTA treaties for Mexido.the first half, | examine the effacement of
the revolutionary subjectivity of the “pea

developmental conceptuatiat i ons of t he poor” and the *“
reviewing a chronology of concepts) the seconcdalf of the chapten discuss an
ongoing economic intervention of the Mexican government that is based on the expert
knowledge of International orgnizations such as the Intehmerican Development
Bank and the World Bank. In particular, | show how the executive branch of the
Mexi can government, by distributing cash t
convert peasants into new economic subjectexchange for their political support.
The Mexican countryside has been one of the most radical political scenarios in
the twentieth century. From the Mexican Revolution (1910) to the Mapatista
uprising at the beginning of 1994, when Mexico entkieto the NAFTA, many
researchers take into consideration how the Mexican peasantry almost always defined
itself in relation to the Mexican state. Since the dictatorship of Porfirio Diaz (1876
1910), when a small class of landowners deprived peasant coitiesuof most of their

field plots, the central issue for political conflicts was and still is considered to be land

(Wolf 1969; Collier 1987; Harvey 1996ro 2004 Until Article 27 of the Mexican
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Constitution was changed in 1992, the state was resjimba for carrying out land

redistribution. Therefore, asking for land from the State seems to finally have defined

and redefined who were the peasants in Mexico (Cornelius and Myhre 1998; Det Walt
al.1994; Oteretal.1 9 95 ) . Fol | owiusdefinEioni(\Wolf WW66L-&.),'the f a mo
volatile category of peasants has been qualified as economic conservatives, atomistic,
andselir ef erred to as “the poor”,

The peasant stands, as it were, at the center of a series of concentric circles,

each circle maked by specialists with whom he shares less and less experience,

with whom he entertains fewer and fewer common understandings. This may be

put another way. There are those close to him, peasants like himself, whose

motives and interests he shares and umstands, even when his relations with

them are wholly tangential. They are *w
Mexi can parl ance, “nosotros | os pobres”
group characterized by enduring social relationships, but segaty of people

with whom interaction and understandings are possible on the basis of common
premises. This is the positive reference category of the peasant. With persons

falling within this category everhanded relationships are possible. Each may

and wil seek his particular advantage, but each will be aware of the narrow

limits beyond which the seeking of advantage threatens to rupture actual or

potential relationships (Wolf 1966: 487)

Thesamequwet i on, “ who weoccapied haay apademsas well.s ? ”
Approaches to the fate of peasantry range from Marxism (Dobb 1946), dependency
theories (Gunder Frank: 1971, Warma@ 2 articulated theory of peasants (Laclau
1971, Mayer 2001), direct erasure of the category (Kearny 1995) or the reemeeggenc

new peasantriesRloeg 2009Most academic studies of peasantry have considered

“peas dgorear y'gadture” (Wolf 1955). Li kewi se,
structure” of pleiaksea nstosc iaentdi epse aismtnltude r el at
influence” between an "“elite half” and a p

1956:38Ex pl anati ons oonfgotihneg ciantteeggorrayt’ison i nt o &

socioeconomic system” (Hewitt awaysAl cantar a
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dynamicprocess btransformation of these parttake many forms, including
modernization, gradual developmentalists (Redfield 1988plution (gradual or
revolutionary, Bonfil 2006: 8%, more revolutionaily, overcoming° i nt er n al
colonialism” (Mehéadez00Pharg e'elng@é @ar i zati on” (O
2004:16). These explanations diverge in respect to which formrblsctable farewell
to the peasantsnight take.

However, he Mexican postevolutionary statehas constitutedits peasants
through the national deology of indigenism, giving #m a prominent role in political
emaci patory narratives. According to Hewit
fervently believed in the inevitability of progress from a backward, isolated, Indian

societytoa modern mestio, nati onal one while “[o]rthec
deterministic dependentistas were similarly convinced of the unilinear advance of man

toward liberation from oppression of all kinds (Hewitt de Alcantara 1984: 182).

Although Cardenismo (193¥940) failed t@chieve most of its stated political goals, its

advance of peasant empowerment in Yucatan has been one of its most powerful

|l egacies (Fallaw 2001: 167) . I n short, whi
condemned to disappear in modernist eschatolgyisuch as modernization or
revolutionary narratives, Mexico’s post re
with a political force that constituted it as the main character of a stéd process of

national emancipation. Therefore the implementaticof the Ejidal system was more

than a simple economic strategy; it implied political and cultural dimensions as well

(Zendejas 1995; Green 1995: 268).

While it is true that many people in Mexico refer to themselves as



“campesi nos” , t hysundeahea/goaooiticigm, mosonlyim avadehac

milieus but in government as well. After the Mexican Revolution, many people,

including urban elites in Mexico City, made it clear that peasantry was the main

problem Mexico had to solve in order to become adarn nation. In this sense, for a

former Minister of Agriculture, an ASERCA functionary in Valladolid told me, the

countryside had to get rid of its peasants to finally become productive. Another

functionary, this time in the headquarters of SAGARPA ixikte City, joked about my

long research, which | started in 2003, telling me that when | finish it there will be no

peasants in Mexico anymore. In Mérida, another ASERCA functionary explained to me
that the current barriewaso“tigettinglirgidon’
computer specialist in charge of controlling the PROCAMPO and insurance programs

from a desktop, he had a very accurate conceptualization of what maize means for
agriculturalists. These three functionaries come from very diffier&ackgrounds,

educations and generations. However all three of them work in these dependencies of

the Agricultural Mi ni stry, and share a com
history. They are especially aware of what the 1992 Constitutional refornnméa

the countryside.

In 1992 a constitutional reform finished one of the main processes started by the
Mexi can Revolution, ending the state distr
or common land, of almost every single village in Mexico ajethfrom common to
private property and became alienable. At the same time, a program of land
certification called PROCEDE started to consolidate these new land titles. In agricultural

villages people received a title representing the percentage of tgaoproperty. This
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change in the regime of land property had many implications. One of the more
important is the alienability of land and, subsequently, the virtual end of a form of
agriculturalism based on a particular regime of commons.

The change in onership regimes meant that communities or communal land
no longer pertained to moral persons or villages. Instead, individuals are now the only
legal owners. This change is meaningful, for instance, when a person asks for a loan. In

the now alltoo-commonsituation in which she is unable to pay back the loan, the

financi al institution c¢ an ejddlralxamthigishe i ndi vi

happening more and more frequently. Representatives from financial institutions come

to the villages with cheks and papers to sign and leave with the land certificates.
Dismantling the multidimensionalEjidasystem, through land commodification,

al so brought swift changes for the consti

Mexi co’ s 199 2 ormaoataly allowed for theradidnation ®ffEjidos lands,

but also made the promotion of ®“integral

(Art. 27, subsection XX). Following these and other policy changes, references to the

rol e of “ tchnpesipdanahe aatidna politi¢al narrative began to wane. In

reframing the national ideology of Indigenism (mainly administered thorough the INI,

National Indigenism Institute 1948003), the state relation to the peasants was

replaced by an overarchingarrative of economic and human development of the rural

poor or the indigenous peoples, which, si

ex- INI, today known as CDI (National Commission for the Development of Indigenous

Peoples 200 Internationaly funded by the InterAmerican Development Bank and

promoted through the Plan Puebla Panama (2Q006, now called the Mesoamerican

t
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Project), this narrative imaginedaloager m f uture i n which *“the
devel opment of t he (Mesoanerean®noject2813) wBuddde o n ”
achieved.

For instance, in its founding document the Plan Puebla Panama states that,

At the interior of the region (but also in the countries that constitutes the

region) there is a great ethnic, language, cultural anustom diversity. By this

reason the indigenous question does not admit an homogeneous solution,

applicable to every groups (unless in what refers to the atteckoverty and

marginalization).(Plan Puebla Panamé 2001: 26)

The document couples povertytvih  “t he i ndi genous quest.i
the possibility of a homogeneous solution.
governments and transnational narratives, in close identification with the poor,
“peasants” f ade awayMdsoamdridarprojett.d-lomthe e gi on o
southern Mexican states to Panama, the end of peasantry seems to have been
orchestrated to bring the post revolutionary narrative of Mexican Corporated
Nationalism to an end. Replacing the peasant with a more universal sylije the

poor or the indigenous, or by combining bo

different fate for them—one that does not involve working in the fields.

NAFTA as a past future

In the academic literature, the North American Free Tradge®ements
(NAFTA), the Plan PuebRanama (PPP), and the constitutional reform of 1992, among
other political facts, are frequently referred to as historical landmarks that serve to
explain the current geepolitical subordination of Mexico to the United &s. John

SaxeFernandez has synthetically called this
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Fernandez 2002). The trope comes from a comparison made by the then U.S. vice
president Albert Gore to the importance of the Louisiana and Alaska purchaskesheit
NAFTA treaties, while promoting their approval in the U.S. congress. Therefore; Saxe

Fernandez’'s trope applies not only to

annexation of Mexico, performed by *
temporality of imperialistic and neamperialistic relationships. He explains that the
United States instantiates a new form of administering natural resources, labor forces
and capital that transcends an already ineffective Mexican natiestate sovereignty.
Once under its rule, the Mexican territory, its natural resources and its labor force

would be controlled and exploited not by the Mexicans but mainly U.S. American

Multinationals.

an e

neol i b

From the 1848 U.S. annexation oidallyal most

expressed as “ malkerndndez dedudes a dominajioh mastdraplaneby
referring to punctual facts in a series. However, S#ernandez does not explain why
his fellow Mexicans would embrace such a manifest destiny. Leaving aside sitiygo
expectancies of the majority of the Mexican people, SBrenandez limits his focus to
the geapolitical strategies of U.S. corporations, ascribing an influential role to
neoliberal ideology in the political and economic expansion of the USA. Mainly
imported from the USA through Mexican elites, the poetic reference to the agency of
“neoliberalism” not only sounds holl ow
epiphenomenic and subsidiary to the strategic appropriation of economic structures

and resources.

and

|l magining the existence of a transnatio



help to confound her with a vague mass, a mixture of historical era, epoch, or
knowledgepower , finally expressing something a:
2011: 407). Iregards to the systematic hard core economic policies and, in general, the
political economy proposed by international organizations such as International
Monetary Fund, the World Bank and Inté&merican Development Bank in the last
thirty years, Iprefet f ol | owi ng Guyer (2007), to descr
ideology and a specific disciplinary knowledge, monetarism tends to reduce all
economic phenomena into their financial aspects. For instance, as the Mexican case
shows, monetarist rural devepment programs would not focus on boosting
production and commercialization of agricultural produce but on its financial
securitization over ti me. I n the case of m
promote production or to open up new markeltsit to financially stabilize its price in
the long run through the financial market of futures (for instance, ASERCA 2012).

Today, having been considered left adrift by the New Mexican rural economy
(Gravel 2007), smadicale agriculturalists receive inogives, in the form of cash
transfers, to adapt to the new conditions proposed by the NAFTA, i.e. the abandonment
of agriculture. Cash transfer development programs differ from the former ones, in
both their characterization of poverty and in their means@ends of redeeming
people from poverty and their destinies as
encouraged people to leave the countryside, opening them up to diverse personal
futures, among them, an urban and much more monetized poverty. AfteErimational
organizations naturalized monetarism as an expert knowledge that should influence

transnational policies, monetarist policies such as cash transfers were implemented in
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Mexico, which had to contribute to the NAFTA markets by providing a large a
inexpensive labor force.
In what follows | analyze the economic transformation of the Mexican

countryside that resulted from these evolving development policies.

The Third generation of rural development

According to the development literature, thérét generation of rural
development programs in Mexico started in the 1960s. The Organization of American
States’ 1961 Conference in Punta del Este
in Rome, 1966, marked its main trends. Following the modeidistrialization by

import substitution, the Mexican government intended to face recurrent agricultural

crises by redirecting resources to the i m
industrialization. Under t he aigdeaorlioagni craelf oir
and the “green revolution”, both reactions
revolutions, especially to the Cuban influence in the continent, a series of measures

were promoted under the | abel onedgé,ext ensi o
capital, technology, but also of some distribution of certain vacant soil, was advertised

as the solution to rural poverty in the present and in the near future, while the

industrialization process was taking place. Many programs were subsequenahted
withthesegoalsinmindihese i ncluded, among others, *“F
el Desarrol |l o $S109c8i2a | " L(aP IOoEOR)d i1n97c3 6 n Gener

Zonas deprimidas y Grupos-198R2gi maaihas he( CSPF

Al i mentari o Mexicano” (SAM) 1980.



Nevertheless, in 1982, President De la Madrid made a definitive turn when he
privatized 500 public enterprises and i nau
that time, the second generation of Mexican deveatognt programs was identified
with the start of PRONASOL or Mexico's National Solidarity Program, on December 2,
1988. In a context of a debt crisis and structural adjustments recommended by the
International Monetary Fund, the World Bank granted Mexicoiabmvestment funds
to smooth out unpopular measures and, at the same time, to cut the social budget. At
that time, PRONASOL consisted mostly efiimd transfers (food, health assistance,
etc.) and represented a strong expenditure on the poor. Econoliéidalena Villareal
points out,

Despite the fact that the president had decreed severe cuts in the expenditure

for social programs, PRONASOL itself held an extremely high budget. In 1992

PRONASOL disbursements represented 4 percent of the national public

expenditures and 2.2 percent of the social expenditures. While in 1989 it

represented 6.6 percent of the total public investment, in 1992 it had reached

17.3 percent (Valencia Lomeli and Aguirre Reveles 1998: 69). However, during

this period,poverty continued to increase(Villareal 2009: 126)

PRONASOL made possible the radical reformulation of the Mexican State.
However, a deeper structural adjustment aimed toward integrating Mexico with the
North American Free Trade zone promoted the third generatiod@yelopment
programs. From this political context emerged PROCEDE, PROCAMPO in 1993, and
PROGRESA (later called OPORTUNIDADES) in 1997. According to the first Article of the
Presidential bill of its creation, PROCAMPO is an unconditional cash transferaprog
addressed “to transfer resources to suppor

1994). On purpose, this rural program was ideated not to promote productivity but to

support the switch towards a context, i n wh
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based on their international references” (
guidelines of the World Trade Agreements, PROCAMPO should be considered a
“decoupled” cash transfer, which means ¢t ha

production and,thee f or e, shoul d not be considered to

PROCAMPO®ds miracle.

Appendini has noted that PROCAMPO goals were not economic but political and
social (1998:31). Just before the presidential election of 1994, 3 million checks were
delivered to producers. At that time, many NGOs protested that the program support
was being linked to a vote for the PRI in many states (Appendini 1998: 34). However,
direct cash transfers such as PROCAMPO were more than electoral gifts to buy votes;
theyaremos e ef fi cacious than that. A detailed
necessary to identify its main objectives. In the horizon of NAFTA, a greater
transformation was needed to make an urgent transition from an outdated mode of
agricultural exploitationt o w a matles of‘production based on efficiency and
product i vi tlhythedirstisecton qf theePROCAMPO BiIll, preceding the
already broad objective “to support the ru
one, its author, President Sahs de Gortari, states eight considerations. These are as
follows,

WHEREAS

(1) " That tpheConstiluaon ofthetUaited Mexican Sta&t the State

mustlead thenational development, to plan, to coordinate and dire¢be

economic activity,n the seng thatthe general interesdemandsand in the

context of the freedomsecognizedby the Constitution ”

(2) “that the countryside represents a
the sphere in which the necessity of change is more urgent andfsignt for
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the future of the country;

(3) “that the constitutional reform of
its legislation, have established the juridical bases for the rural development
from the premises of justice and | ibert

( 4 hat & support system (un sistema de apoyos) that fosters a major
participation of social and private sectors in the countryside is necessary, to

i mprove inner and external competence;
life; and the modernization of theommercialization system, all for increasing
the rur al production units’ Cc aspppdsti | ity

system so conceived eases the conversion of those areas in which is possible to
establish activities of greater profitabilitygiving economic certitude to the

rural producers and greater skills for adaptation to change, demanded by the
new rural development policy already enacted, and the application of the
agrarian policy contended in the constitutional reform of article 27;

(5) that the same support system promotes new alliances among the same sector
and with that one of the private sector in the form of associations, organizations
and societies able to face the challenge of competition, though the adoption of
more advanced tdmology and the implantation of modes of production based

on efficiency and principles of productiveness;

(6) that due to the fact that more than 2.2 million rural producers who assign
their production to selfconsumption are at the margin of any supp&ystem,
and in consequence, unequal conditions against other producers that
commercialize their harvestghis system is implementedvhich has as one of
its main objectives to improve the income level of those producers.

(7) that t is necessary througiirect supports, to contribute to the recovery
and conservation of the forests and jungles, reducing soil erosion and water
pollution, and promoting the development of a culture of conservation of rural
resources, and

(8) that being the highest nationahterest to support rural producers through a
program to raise living standardpreservenatural resources and promote rural
development. (Procampo 1994)

From these considerations, one can deduce that change in the countryside,

modernization and, moreencr et el y, easing the conver si
profitable activities, as wel |l as i mprovin

PROCAMPO"s most i mportant goals for the fu



very general. In fact, one couldgue that the lack of a precise aim was deliberate.

Depending on whom one asks about PROCAMPO, one finds different answers. At
the | ADB, economists state that PROCAMPO® s
incorporation into the NAFTA treaties, concretdly relation to dismantling later
subsidy schemes. They also recognize that PROCAMPO implies poverty financial
assistance for smoothing structural adjustments, too, although this is understated in
the program’ s papers. On tamkitsovnnwebpagdhyaand, P
the Marketing Support and Services Agency (ASERCA in Spanish), stress a different
objective: to compensate for U.S. and Canadian agricultural subsidies. However, the
price compensation argument is insufficient if one takes into smieration that over
2.2 million agriculturalists, according to official documents, produce for-self
subsistence and their produce does not reach markets. It appears that while the
obvious objective is “to transfeof economic
agriculturalists” the reasons why such sup
purposefully vague. Furthermore, presupposing the existence of farmers whose
products are mainly intended for sefubsistence does not necessarily preclude their
commerciaization of some of their surpluses in informal markets. Therefore it appears

that the program aims to simultaneously compensate for the radical decrease in crop

prices andscabsvetentseffhrmers” or peasants
activities.

Ifthe program’ s aims were to increase agr.i
Il iving conditions of poor peasants whil e,
prices” system for some staple crops (the
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also respoded to a higher intention of reshaping the Mexican rural and labor sectors
according to the NAFTA productivity rates. The guaranteed price system was devised to
guard crop producers’ viability -lacode al so p
consumersSettled by the State years earlier, the internal guaranteed price for yellow
maize in 1990 was about 50% higher than the average international price of imported
yellow maize (Hibon et al. 1992: 316). Nevertheless, one of the conditions for signing
theNorth Ameri can Free Trade Agreements (NAFTA
that would distort price formations. PROCAMPO, then, would signify receiving fresh
money from international organizations in the form of credits while shutting down
expensive subsideon the maize price to do away with unproductive peasants and
convert them into a fresh source of labor.

As the program i<oupheiddedfedm aglwe cud e u
i.e. not considered as an incentive to produce more crops (for opgmmde
coupledness see Taylor et al. 1999), the main aim of PROCAMPO was to replace a system
of high guaranteed prices for staple crops while Mexico was in transition to the perfect
market environment of NAFTA. A Adear phaseout of abovequota tariffs br corn, dry
beans and milk powder was negotiated between Mexico and its partners the United
States of America and Canada. Like the tariffs, PROCAMPO was also supposed to last
from January 1994 to January 2008. However, the transition towards this endifage
market did not end the PROCAMPO cash transfer system as it did all border protection

and tariff of imports.

The first Unconditional Cash Transfer Program. PROCAMPO and its creator
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Following the model of capital accumulation, President Carlos SalileaGortari

wanted to “modernize” the agricultural * ma
participation of the private and social se
competitiveness”, “to improve | i wansefgf st and

of resources in support (“en ®RACAMPO) t o t h
1994: 12). As a fairly new idéaunconditional cash transfers made their appearance in
the development milieu through PROCAMPO. According to the PROCAMPO booklet
print ed for information purposes, PROCAMPO’ s
subsidies, especially those developed coun
(PROCAMPO nd: 4) while Mexico was adjusting itself to the NAFTA rural markets.
Nevertheless, amrding to the same official publication, around two thirds of
PROCAMPO recipients no longer marketed their products. According to this PROCAMPO
booklet, 2.2 million agri-cohsumptiens, pro
(PROCAMPO nd: 4), were going teenee for the first time a subsidy meant to secure
them an income. Therefore the price compensation argument applied to only one third
of PROCAMPO recipients.

If not for price compensation, why is the government still paying
agriculturalists, after the expy of the original tariff-linked transitional period? | argue
that the continuation of payments is intended to ensure the continuation of
governmental support. In a context of increasing poverty, then, taking away cash

transfers would imply that the suppt reattributed to the government could

6 FabioVeras Soares records that the first Conditional Cash Transfer was implemented in Honduras in
1990 afrograma de Asignacion FamiliaT hi s program’ s objective was to
adjustment policies on OHWA#). poorest families” (Soar e
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potentially transform into social unrest and political destabilization. My hypothesis is

that cash transfers were instruments devised, tested and perfected through the expert
knowledge in American Universities andtine r nat i onal organi zati ons
as the InterAmerican Development Bank and the World Bank, to smooth the negative

effects of structural adjustment programs on the very poor while maintaining and

increasing political support for the governmenhat implements such adjustmentsor

evidence | must nowshift further back in time in this chronolog, even prior tothe

progr ams creation.

Hi mself an author of a PhD Dissertation
Investment, Political Participatio and System Support: Study of Three Rural
Communities” 1978 (published with a signif
“Producci 6n y participacioén politica en el
extra-economic uses of development programs ir ttountryside. Following an
economic impact evaluation of two rural development programs implemented in the
first half of the 1970s, Salinas’ disserta
and the support of the government produced by these fwograms.

According to his research (Salinas 1978 and 1982), development programs
addressed to the rural sector should also be studied as incentives of political
participation (“independent variable”) and
the federal state and government. Salinas concludes that the more participation a
community engages in, the “less dependency

(Salinas de Gortari 1982: 321). Salinas, therefore, is concerned when communities that

hadrc ei ved abundant resources from the State
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support” towards the political “system” (S
di scusses the I mportance of the relation b
community* out er | eaders”, |like the “radical pr

Both leaders boost participation in the community and solve community problems but

they are “very -criencatl pawbirdspabobien” ( Sal

323). Ths mode of participation, even if i1t 1is
desired by devel opment programs, he concl u
support to the system” (Salinas de Gortari

development are enemies of support towards the National State. He states this in black
and white before his policy recommendations,

Nevertheless, the fact that the most benefited communities from the State
actions do not manifest a level of support superiorthose that [are]

meaningful for not receiving [any] benefit, shows that the State did not build a
solid base of support; this is, the big political weapon that was thought could
mean public expenditure, has no effectivity for buying political supptirat the
State expectedSalinas de Gortari 1982: 325)

Bypassing peasant leaderships and the complex series of representation

bet ween the people, their villages repres
and the National executive branchwithat¢as t r ansf er “system of su
included in Salinas’s book’s recommendati o
programs that avoid “counterproductive eff

the state (Sal i namsplli9e82:di3dsx6o)v.erSaliisnash’ast a

system” could be an efficacious means of b
7For Salinas the outer devel opment | eader, who he r
radical”, incentivizes more participation than the

fundamental to understanding growing commity participation that cannot be channeled through the
“vote” (Salinas 1982: 323).
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people and the National government, leaving aside public investment in rural
communities, which he mklasnnodetsdrn mund ad.,e Ipyrit
(Salinas 1982: 324).

With this research in mind, it is reasonable to consider PROCAMPO to be a
transfer of a minimum amount of cash per hectare meant to establish a direct but
distant relationship between the State (atthetme of Salinas’ s writin
t he *“sPtaattey” as a unique entity) and its rec
for the rural poor is more than a compensation for the changing prices of crops; in the
eyes of its givers it materiales as a farewell gift, a regular amount of money that
should maintain indgenous peasant support for theational government without
encouraging their political participation. To this end, the main objective of such cash

transfer programs is to promptrecev e r s support for the poli
break with | ocal “caciquism”.

“Caciquism” is a wel!/ known but still de
which a local leader is considered the gatekeeper of the human, natural, economic and
political resources of a community against external menaces (Ouweneel 19985248
Bartra et al. 1975). Mesoamerican peopl e’s
with their villages (Tax 1937; Medina 1995; in Yucatan, see Brown 1993) materialize in
processes of vesting authority and power in various representations. When human
leaders are conferred power, not through legal but rational principles (Knight 2001
331), they hold an akmbracing decision making capability when representing and
negotiatingc o mmuni ty i ssues with “t baeiquemiura i de” .

permanent form of clientelism of one patriarch over equals indicates a
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misunderstanding of the processes upon which leaders are supported and rotated
following various bottomup logics, among which the ritual is not least important.

Therefore, Salinas’ aim of discouraging
organized political demands against the national government, which could potentially
be organized by “r adi ceaahdlopal leadeostinsideshe f r om t
villages, could be deduced by juxtaposing his dissertation (1978) and book (1982) with
the PROCAMPO program he i mplemented after
following the Zapatista movement uprising in January 1, 1998 ml i na s’ book’ s
PROCAMPO’'s unspoken objective was debunkin
“caciques” and “radical promoters” by payi
support, to individuals and expecting in return the retribution of poliat support to
the national state.

Furthermore, cash transfers signal the
of devel opment that actively sought to *“ex
metropolis to the peasantry, following green revolution steggies. As | will describe
later, after the implementation of PROCAMPO, SAGARPA promoters were not officially
allowed to assist agriculturalists with seeds, fertilizers, agricultural knowledge, etc.

Cash transactions replaced anykind development assistace or services. Deoupled
from production, PROCAMPO and, later, PROGREERTUNIDADES sought to
implicitly promote migration from the countryside to urban centers. In his dissertation
and book Salinas also clearly argues that migrants to the citiesnane positive and

less critical of the state than rural villagers,

Distrust and criticism of the performance of public officials are notorious among
rural inhabitants. Centuries of exploitation, decades of rhetoric and the
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unfulfillment of promises do noallow a good confidence level. 62.2% of the
sample’s peasants consider that the maj
for their personal interests; this can also be observed as a uniform rate in the
three studied communities. Migrants are more optstic: 60% accepted that
they (public officials) offer help to the general people, which seems to show that
the migration process is an escape valve quite useful to reduce ted &
criticism to the system(Salinas de Gortari 1982: 129)
In this sensemy interpretation is that cash transfers both tie the government
and peasants together according to a “dire
“support” but also divide peasants from ea
from rural areas and ecomoic reconversion. In other words, such transfers
intentionally aim to complete a process of disarticulating peasants from rural markets,
and political arenas while simultaneously inducing them to support the government.
After the abandonment of crops guareed price schemes cash transfers intend to

|l egitimize the “dumping” prices of importe

producers into petty consumefs

PROCAMPO Implementation

During the springsummer cycle of 1994, eligible farmers received MXN$&30
hectare, an amount that rose to MXN$350 for the-faithter cycle of the same year
(around US$107 and US$113, respectively, using the exchange rate of January 1, 1994).
Initial beneficiaries included 3.3 million growers of corn, beans, sorghum, whieat,
soybeans, and cotton. From this group, 2.2

f a r mwho assign their production to self o n s u mpm¢cordaing to equivocal

8According to Timothy Wi se ( 20itar8 prodictstoeMexidmatt ed St at e

prices below their cost of produdthieomTOSn ofurti mg d
he studied, 1992 005, Mexi can “[c]Jorn farmers experienced t|
of $99 per hectare, per year”. (Wise 2009: 1)
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government documents ROCAMP®@994). The fact that most of their production was
aimed for selfconsumption does not mean surpluses were not commercialized inside
the indigenous villages. The program implied a budget of US$ 3.5 billion. The program
is financed by the Mexican State and by loans from the h#ererican Development
Bank (1A0B) and the World Bank (WB). As with similar programs applied in the United
States and in some of the European Community countries, they were devised to
“di scourage [agricultural] production faci
(Calva1993:2H.owever, the same author i mmediat el
case of Mexico, where the alimentary shortage obliged in 1992 to import US$ 6.98
billion of al | sorts of f ood: me at , mi | k,
PROCAMP O’ aldipcauragemsne df agricultural production depends on
financial policies that extend well beyond Mexico.

For an idea of the production and trade of maize crop before and after the
implementation of NAFTA, one should recall that corn production did detrease as
many predicted it would, but it only increased from 18,125,300 tonnes in 1993 to
23,301,900 tonnes in 2010. Maize imports, on the other hand, increased exponentially.
In 1993 Mexico imported only 210,644 tonnes, valued at $69,727,000 (avalumibf
$331 per ton) and in 2010 Mexico imported 7,260,620 tonnes of maize, valued at
$1,436, 750,000 (at a wunit value of $198 pe
same time, the number of agricultural producers in Mexico declined 21% ddneg
1990s. In this sense, Cargill increased its gross income 660% betweeir®29%Hhd
20072008 (Carlsten 2009).

As a consequence of the policy of discouraging small maize producers, which
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was applied through a radical reduction of maize crops, morenttveo million
agriculturalists | ost their jobs (Spieldoc
initial objective of supporting 2.2 million agriculturalists who never received any
“subsidy” prior to the progr anhtansiiionmgl e ment
them from agriculture to something else. Nevertheless, after the maize crop prices
dropped around 45% and left these small agricultural producers without any possibility
of marketing their crops, they would hardly survive as consumers. Mdshem left
their rural villages, sold their percentages of Ejidal land and looked for another way of
life in the cities. As a Witness for Peace report summarizes,
NAFTA promised lower food prices for the Mexican public due to cheap
subsidized grains iported from the U.S. Like most of its promises, the exact
opposite has occurred. As real prices for harvested corn declined, prices that
consumers pay for their staple grains have skyrocketed. In the first six years of
NAFTA, the price for corn tortillasearly tripled, rising 571%. Tortillas are
Mexico’s most I mportant food, represe

nt
Mexico’s 50 million poor. By January 20
massivedemonstration throughout Mexico{Witness forPeace2009)

CONASUPO (National Commission for Peopl
system that helped smaBcale producers sell their maize, was dismantled in a process
that started in 1980 and was finished in 1999. At the same time, almost 3 million small
holders and Ejido workers abandoned agricultural tasks; the majority of these people
now receive cash transfers as a minimum subsistence income. Most of them, more or
less quietly, grow older and poorer in rural areas or migrate to the United States or to

any of Mexico’s big cities as a cheap | abor

Is it so obvious what cash transfers are?

Hitherto cash transfer theories and practices have endured for over 25 years,
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through rapidly changing, turbulent and unpredictable conditions to which all pastie
recurrently react. The continual adaptation of such programs, by both policy makers
and their receivers, is the underlying process of my local study of PROCAMPO and
PROGRESAPORTUNIDADES. These unilateral gifts of money from the national state to
the poor, that appear to come as predicted by the international organizations, are not
static. The negotiations of the terms and practices of the gifts recursively reshape their
aims along with the particular relationships established between their numerousrgive
and receivers.

Cash transfers should be analyzed according to the historical context in which
they originate, specifically, the economic knowledge and practices promoted by
monetarism since its inception in the late 1970s. The enduring idea behind cash
transfers, such as PROCAMPO or OPORTUNIDADES, is to provide poor people with a
certain amount of money. By definition, cash transfers opposkind transfers and,
more importantly, presuppose markets in which monies can be spent efficiently. Given
that the givers presuppose that the receivers of such transfers should or will improve
their freedom to choose what to do with the money, a witn game seems to start.
Rather than spending a lot of money on what are seen as cumbersome and inefficient
publicse vi ces, “subsidies” and “entitl ements”’,
and much lesser quantity of money that, according to some studies, should have a
“mul tiplier effect” (Sadoulet et al. 2001)
indirectef f ect s of cash transfer programs where
wor k” (2001: 3). I n an expression of wunive

if the household is liquidity constrained and hence has underemployed and ill
allocated produtive assets relative to an unconstrained situation, the cash
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transfer should generate benefits at least similar to a credit prograand
expectedly higher, since there is no risk of failure to péyadoulet et al. 2001: 3)

According to the same paper, tmaultiplier for all households varies between
1.5 to 2.6, being higher for households with medium and large farms, few or no children
and nonindigenous backgrounds. However, when | mentioned this paper and the
possibility that PROCAMPO might have indireutltiplier effects to a SAGARPA chief
economist and his cavorker, an economist in charge of controlling PROCAMPO data,

they just laughed about it. The chief economist said that they receive those papers as

“compl i ment”. But he r aiynobedwwistosimplyn at PROCA
increase agriculturalists’ incomes and “th
international organizations”. After | ask

money to agriculturalists will of course increase their imoe in the exact amount of
the money given, he | aughs again. “Of <cour
PROCAMPO' s objectives are reached. Because
Nevertheless, he explains to me that even though ASERCA and SAGARRA r
academic papers when they praise PROCAMPO, there is a more complex reality that
they do not address. Referring to academic papers like the abusetioned, he admits
that,
They seem out of context, they only use a little projection model to ruouit
and to get an 1.25 or 1.45 coefficient, and, from it, they give political advice or
validate policies. [But] They shall get closer to the countryside. It is very difficult
to calcul ate the [cash transfer] effect
From his words one can also deduce how he would calculate these effects. From

our conversation it is clear to me that much work remains to be done, in the

countryside, concerning the particular economic effects of cash transfers.
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Nevertheless, there are oth@&ffects development specialists do not seem to want to
consider. According to one chief economist of the Infemerican Development Bank,
there has not yet been a serious study regarding the inflationary effects of such
programs. Given that the people reiwe the money and use it immediately, the sellers

of some products could raise their prices without consequences for the demand of the
product. Instead of saving or investing the money, the receivers of the money need to
use it immediately, let us say,rfaaize or frijol in the Mexican case, then the seller of
maize or frijol could take advantage of the aggregated demand and raise the consumer

prices proportionally to the increase in demand.

Anticipating New Poverties
At the Inter-rAmerican Development B& a chief economist in charge of

evaluating, among other things, the PROCAMPO and OPORTUNIDADES programs

explained to me that “there is a secular t
has escaped it, and it is of reducing the countryside populatn ” . For hi m, Me x
“indefectible in that direction”. The aban

logic, will make the countryside more productive and the peasants will discover better
ways of life and better means of living elsewhereslinvorth quoting this economist at

length to reveal the overarching and ineluctable logic of his narratide. mantains

that,
There is a secular trend, in every country of the world, which no country has
escaped.. and it is thaioof Ledusi sg@gyt.he
looks a regression of what is the percentage of the country population versus
the devel opment | evel, at the gl obal | e
regression is |ike 0.95... That eths i nel uc

income level increases, the countryside improves technologically. When [the
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countryside] improves technologically, it expulses people. And Mexico is in this
process. Mexico is in this process and
see the mdernization process as a process of countryside modernization and of

one of Il ooking for opportunities.. yes.

It is a process of an economic structural transformation that transforms the

countryside. Itincrease t he productivity, by any mes¢
producing vegetables or “whatever eve
countryside and it involves more technology, more capital, it decreases the

| abor demand and peopl estgtegythavay ... That s
OPORTUNIDADES supports because basically what OPORTUNIDADES does is

giving the people human capital. Not to keep them seeding maize but keeping

doing the best. And the best for many people is going away. But no one says to

the peophd fetadgya. [I nstead] “Study a
every one is going to do their best. Some will stay. They have an enormous

talent and they are, potentially, agricultural entrepreneurs and they will

become rich in the countryside. Otherswillbeonv i € act or s and t he:
(laughs) but giving them human capital for doing the best activity, tmedhey

are more productive in.

Nevertheless, when | restated the question and asked if this trend was universal
and had not a single contradictorycasen “ human hi story”, the <c¢h
thought a millisecond and answered that in France, more precisely in Paris, the reverse
trend is now taking place. There many people are abandoning the lower quality life of
the city for the better life the countrygle can offer. They are, overall, members of the
middle class, tired of commuting and high housing prices. His explanation did not end
with a case that contradicts an ineluctable trend but, kewinically, he told me that his
wife likes to grow arugula ahthat perhaps in a few years they could go to the French
champagn® do so.

In short, cash transfer interventions aimed to support the smooth transition of

Ssubsistence farmers”, mainly maize produc
maize buyersBy transferring modest amounts of money to these agriculturalists, their
wi ves, and their children, the state’s mai

direct relationship with each of these populations. By reshaping the economic means of
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livingfor agri cul turalists families, cash tran
new economic lives but also towards new economic subjectivities and political
leaderships. However, the state functionaries who implemented these programs took
for granted the effectiveness of existing health and education facilities and had high
expectations of marketlriven development for the transformationofeg e asant s’ |
aspirations. In this sense, the implementation of cash transfers as facilitators of the
political atomization of exEjidatarios through the promotion of uppemiddle class life
objectives falls short when, as was the case in 2008, maize flour prices spike and cash
transfer receivers cannot ensure their subsistence.
In taking on the tasks of travelinggbserving and conducting interviews
throughout various places, including IADB in Washington DC, Mexico City, Mérida,
Valladolid and Ixan, | hoped to observe and describe the subtlety and newness of
promissory practices. In particular, of the ritual andstatransfer prestations from
which | am reconstructing some practical contexts in which they make sense. However,
these contexts are not actual but virtual. They arise from the perspectives of the future
that the actors, including both givers and receivefrgave in a particular moment.
Intermediately, there are creative, or not so creative, misconceptions and
misunderstandings. For instance, almost every peasant in Ixan completely disregards
the supposed aims of the cash transfers. The same attitude ofagune and lack of
interest is evident among IADB functionaries regarding the agricultural calendar and
ritual temporalities of Ixan. For |l xanense

government gives to its peasanrdohgtedrm For th

economic transition they call reconversio



interacted with many people inhabiting var

futurities differentially, according to their position, or imagined position, relation to

the time-space continuum, which could usefully be compared to the continuum of

“progress” Redfield described many years a
The Washington DC perspective assumes that the subject who is supposed to be

in need ofitaHdmars oapght i n the midst of a

is not unknown; change is transnationally prefigured. Based not only on expert

knowledge but also on the common sense of knowledgeable experts, such a change

evokes a familiar notion of pragss. As | carried out interviews at the IADB with many

Latin-American economists of different nationalities, | discovered that they all have in

common some expertise that they learned from the Economic Departments of various

American universities. For itance, as | describe below, they anticipate the effects of

their programs through the ®“experi ment al m

mi ssing |ink among them, in terms of “cons

progr ams t heysthey sy, ihtp all $dtvAnmegcan, govarnments, relates

to common sense expectations. Even if one could draw a continuum of expectations

from Ixan to Washington DC, it is important to know, first, how these expectations

have been objectified, limited, arekpressed in particular contexts or from which

negotiations and struggles they emerged. Despite the characterization of indefinite

economic growth, with its own specific market orientation of equilibrium in the long

run, as a modern and progressive treatlexpectations, there are attendant moments

in which there emerges a violent turmoil of prospects. As a result, people have to

reorient themselves according to concrete situations, as was the case, for instance,
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when NAFTA and MeXxi &detegninddih@sé negv padiaes. mithe cr i s
following pages | will describe how Conditional Cash Transfer programs emerged as a
means of cutting social spending, incentivizing agriculturalists reconversions onto
other economic activities and how developmentteocrats attempt to test and
evaluate the results of these programs.
While Salinas de Gortari based PROCAMPO on his Harvard PhD research on
political participation and support in four peasant villages, using the program to
smooth the way to NAFTA agreents, another important PRI official and policy maker
in Mexico, Santiago Levy, a PhD in economics from Boston University, was also working
in the same turbulent context. While Salinas and Levy both belong to an epistemic
“el i te consens uiadilpolicg dctars lousedtinrindemational t
organizations and U8ducated technocrats (Orenstein 2008; Teichman 2004), they also
gathered significant reasons for shaping new national policies from the domestic
political context. Levy was Deputy Minister eite Ministry of Finance and Public Credit
of Mexico (19942000), general director of the Mexican Institute of Social Security
(IMSS, Instituto Mexicano del Seguro Social) from 22006 and considers himself to
be the “"main ar cOPORTURIADEG&f aBR@ERESAs havin
budgetary adjustments duringthe 19915 economi c crises” (| ADB
Immediately following the Mexican Peso Crisis, Santiago Levy helped create
pension reform (through a new law of social security) that was latetiogped by many
Latin American countries. The Social Security Chilean model (1981), incepted by the

“Chicago boys brought into power by Pinoc

the World Bank were also central points of reference and actors & ploilicyymaking



process. According to Tara Schwegler, “the
positive effects of the Chilean reform, and by the rtadlate 1980s it had urged Mexico
and other countries plagued by underdeveloped capital markets and neacr@omic
instability to consider similar reforms” (
that, in theIMSSreform boasting the PROGRESAR ORTUNI DAES progr am,
than supplanting politics with technical discussion, a new form of political wgtmg
took place through the i diom of World Bank
World Bank and a team of the Ministry of Finance and Public Credit.

The 1994 crisis was extreme. Wi thin one
Mexican peso to floats value dropped from 4 pesos per dollar to 7.2 pesos per dollar.
Then the U.S., in concert with international organizations, bailed out Mexico for
around $50 billion. Derived from social security reforms, PROGRESA emerged from the
“gover nme rptograms (dvy 2006:t15), including PROCAMPO, that were
addressed to poor rural households. Instead of discussing the international
compromises and the dismantling of the welfare state, Levy prefers to mention the
motivation for change represented by theisis at that time. He states that,

Therefore, along with managing the sherérm macroeconomic ramifications of

the crisis, which included a rather modest expansion of some existing programs,

the incoming administration embarked on the design of a newrapgh to food
subsidies in particular and related poverty programs more generally that would

be able to
- incorporate the academic research results summarized earlier.
-Take advantage of the | essons and ex
programs.

- Use the cisis as a motivation for change. (Levy 2006: 15)
According to the bildl of its creation I

- To improve education, health and alimentation conditions of poor families,
particularly children and their mothers.
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- To coordinate attons to keep children at school, attending health and food

problems and ensuring that childredo not work during school time.

- To support childen to complete basic education.

-To change parents’ and family attitudes
health and alimentatiorpresent.

- To promote community support and partigation in the PROGRESA program.
(PROGRESA 1997: 39)

The program’ s goals do not seem particu
keep children well fed, healthy, and in schosg that they may accumulate what will
eventually be referred to as “human capita
the national context if we are to understa
remind us of the troubled and exceptionatigins of the Conditional Cash Transfers,

The debut of the first conditional cash transfer (CCT) Programme, called

Progresa (subsequently Oportunidades), in Mexico, was paradoxically rooted in

the willingness to cut social spending. As the Mexican econaiay seriously

hit by the Peso crisis, the Ministry of Finance decided to replace the traditional

in-kind transfers to the poor by an innovative experiment that would target

fewer, more needy households, and offer them cash on the condition that they

complywith a set of requirements, intended to break the vicious circle of

poverty. Initially implemented on a relatively small scale, Progresa was found to

be an effective mechanism particularly for improving uptake of preventive

interventions for children by P01, and subsequently scalag at the national

level in Mexico. Its principles were soon replicated in other Latin American

countries, and more than 10 years later, dozens of other CCT schemes have now

flourished from Honduras to Ecuador or Nepal, witheoof the most recent

implemented in the city of New Yorlk(Lagarde et al. 200807

If one compares the budget of the former PRONASOL program to that of
PROGRESA at its time of i mplementation, th
budget was 12 bithn dollars during its first four years, averaging around 2,400 million
per year (Corneliugtal1 994: 8), while PROGRESA’'s avera
was 517 million per year (Zedillo 1997 and 1988)ween 1989 and 1994, PRONASOL

representedan average of .51% of the Gross National Product. On the other hand, in

1997 PROGRESA represented just .04% of the GNP (Zedillo 1997 and 1998). According to
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University of Guadal ajara researcher Carl o
program amory others (just 15.8% of the total resources to combat poverty) with the

aims of diminishing populist uncontrolled expenditures that targeted the poor
inefficient:By” (BBRarbbma c2oMd0d nues, “PROGRESA
utilization of scarceresources, that theoretically does not accept populist

di spensat i on3 The ¢aBfararbefficiebt@rd depopulist use of smaller

amounts of money in the context of the Mexican peso crisis, then, discursively justified

the shift toward moneérist policies. The basic premise of cash transfers was to provide

the poor with a certain amount of money, leaving up to them the choice of its possible
conversion. Rather than allocating substantial sums of money for what were considered
“inefficient” public services, the monetization of poverty allowed for much smaller
expenditures. Cash transfer programs provoked exceptional expectations perhaps as a
consequence of been implemented in the context of a huge devaluation, promoted by

the 1994 economicciiss, and by the NAFTA’s harsh stru
every Conditional Cash Transfer program has the same main objective of breaking,

once and for all, the poverty reproductive cycle. This shared objective still stands as a

token of excessive expeations.

oMagic bulletso6é6 for targeting the poor
I n the 2000s when “monetarism” gained m
as the new solution for poverty. “lnvented

structural adjustment via the interface between PRDRNt&nN functionaries trained in

economics at U.S. universities and international organization experts, such as those



from the World Bank and the IADB, Conditional Cash Transfers were replicated in many
other countries. The international development industfincluding not just aid donors
and multilateral organizations but also the researchers, experts and consultants funded

by them) found in the category of cash tr
Dugger 2004) that would finally solve the probleofgpoverty and backwardness. De
Janvry and Sadoulet, two World Bank consultants and economics professors at the
University of California Berkeley specializing in poverty and agriculture, state that
conditional cash transfers (CCT),
[H]ave been hailed asbhg among the most significant innovations in
promoting soci al devel opment in recent
Center for Global Development, was thus quoted in the New York Times on

January 3, 2004 as sayi rmlgseas'yducanbomea k t he
to a magic bullet in development. They are creating an incentive for families to

invest in their own children’s futures.
can really make a differencelinDuggdr t hi s
2004] . I n all cases, the program’ s obje

objectives, is to correct for market the failures associated with maternalized
positive externalities. CCT thus seek to create incentives for individuals to
adjusttheir behavior toward matching the social optimum. Subsidies are
provided in exchange for specific actions. As such, they act like a price effect on
the action; they are expected to induce individuals to increase their supply of
the action by raising therice for this action via a conditional cash transfer. (De
Janvry and Sadoulet 2004)

Leaving aside the “magic bullet” trope,

how conditional cash transfers function with more economic concepts. They apply

notonssic h as incentive”, adjust ment” Supf
explain how CCT should work. They propose
adjust their behavior toward matching the

promoted by sbsidies and irkind transfers. While promoting particular actions, CCT

are also believed to i ncrease the “supply”
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rai sing” their price. Nevertheless, beyon
tokeepinminddk hat this “price effect” iIs being afg
actions, including feeding their children and sending them to school. Economists and
CCT proponents are amplifying the range of
effect”, " adhjdustimertnti ve” by applying then
apparently cannot, or will not, do well enough on their own: feeding their children,
sending them to school, vaccinating them and taking them to health checks. This goes
well beyond simplistic economiexplanations of human behavior. Economists, through
these modelings, presume to objectify mothehild relationships as if, firstly, they
could implicitly blame mothers for raising their children in economically inefficient
ways and in contexts that, devl opment t heori sts assume, rep
Secondly, after objectifying these complex familial contexts of poverty reproduction,
they attempt to intervene in family relationships by conditioning mothers to receive
regular transfers of cash factions that,a prioriand without further explanation, are
considered sufficient to break the poverty reproductive cycle, e.g. mothers supplying a
social optimum of alimentation, health and education to their children.
Although family relationships couléhe modelled by simple economics and
regul ar transfers of cash could effectivel
their children, it remains unclear why creators of cash transfers believe that poverty is
an endogenous and inheritable phenomenon tiparents transmit to their children.
After Amartya Sen and coll eagues developed

1999), concluding in the 1990s that poverty should be conceptualmamnd income

as a capability deprivatioyor, more precisely, ade lack of human capital in the poor,
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development ideologues and the international donor community turned to the use of

transfers of smal.|l amounts of money as
The new confidence i n money’ sancpitall i t vy
in the poors’ children was reconstituted

capital providers, such as development banks and the donor community, and a
population of beneficiaries. Following the traditional idea of a capitalist who trarssfe
under certain conditions, a definite sum to an entrepreneur, who in time would
produce an innovation leading to economic development (Schumpeter 1934: 191), the
conversion of development capital into human capital was supposed to occur through
transfers of cash. The particularity of cash transfers as an investment in new
entrepreneurs resides in the fact that developers considered cash transfers to be
performative tokens of the entrepreneurial capacities of their receivers. By

incentivizing the producton of a determined set of knoWwow and skills necessary for

thriving in what Ong has called a “Western

205 349), developers’ capital should multi

conversion from cash into hman capital.

In this new context where family relationships could be optimized to meet the
social optimum, new expectations of economic growth, personal improvement and a
change of life for many poor arose with the old idea that poverty is a consequerae of
lack of capitalism. Immediately upon its implementation, PROGRESA was said to have
increased receiver family incomes by around 36#bwever, after a few years of
improvement, in 2008 the extreme poverty reflected the same indicators as in 1992,

fouryea s bef or e PRO@RE8dHaight 2010:c16)pTheretomeaking



the cycle of povely reproduction is an unfulfilled promise for the majority of
receivers.

According to an evaluatiorrém the World Bank (De Janvry et al. 0n the
last ten years more than a quarter of the peasant population has left the countryside.
Moreover, the peasantwho remainedhave lost a third of their incomes, in comparison
with their earnings from the previous 20ears. The same report acknowledges that
ovelhe “tong run”, lawwokedaisc “fTabocka” de pobre
factory (de Janvry et al. 2@ In this sense, many supporters of the program also
wrongfully state that* e x t r eentet yp"ovbenef i ci aries, which i
Bankstandar d of the “extremely poor” (|l ess than
exist after receiving OPORTUNIDADES incoame®(ding to the SEDESOL measures).
Such an incorrect statement could be shown by simple arithmetic: Apeyo alimentario
for the houwsehold ($18) + or&poyo alimentariovi vi r mej or” for the h
one infant allowance ($8.40) = $36 a month. This amounts to more than one dollar a
day for the child. However, if one scratches the surface of the supposed success of the
program, one can see beyond development propaganda. One World Bank document
from 2004 states that in Mexicfi]espite the gains between 1996 and 2002, particularly
for the extreme pooy poverty remains widespread as in only slightly below levels
prevaiingbebr e t he 1994/ Wo9%5% dc Biasniks’2004: 1) .

The same World Bank that funded the PROGRE3BRTUNIDADES Conditional
Cash Transfer Program in Mexico, and subsequently similar programs around the
world, admits that poverty in Mexico in 2004 remains uaciged, if not worse, from

the period before the program was put into effect. Once again, in another official
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document, this time from CONEVAMational Council for the Evaluation of Social
Developmen013, onefinds that the majority ofMexicansin 2010are poor (46.3%) or
extremely poor(11.49%) In the Yucatan state, betweet©082010 poverty increased
from 467% to47.9% (CONEVAL 2012: 17), velxileeme poverty increasgéfrom 8.2%0
9.8%in the same periodCONEVAL 2012: 17). Thusgsty did increase steadily,
showing thatin 201048.5% ofYucatan tetal populationwaspoor (36.8%) oextremdy
poor (11.7% 1.7% above the Mexican average (CONEVAL 291

CCT programs were so generally stated and so inadequately adapted to
specificity that when they do fail it is always easy to place the blame on the recipient.
By portraying cash transfers and their conditions as pertinenent remediations of
poverty, CCT programs suggest that any continuation of poverty suggests failure on the
part of poorparens, who must not have appropriately spent the monetary benefit.
However, there are other ways of explaining the failure of PROGRESMRTUNIDADES
to break, once and for all, the poverty reproductive cydter instance, in his book
signi ficartdl y nttietnlt @ d n“s GeyyBAasd), PRDGRESA me s 7 (
OPORTUNIDADES ideologue, Santiago aekypowledges that the current social policy
that he also designed contributes to trapping the poor in poverty and PROGRESA
OPORTUNIDADES ruims risk of becoming p@nanent.”Despite increased years of
schooling for future cohorts of poor workers associated with PROGRESA

OPORTUNIDADES, firms are unlikely to offer them formal jobs and they are unlikely to

CONEVAL’ a 2012 Report conspadeerr’shagfireesohmeare per son i s

deprivations, or “carencias”, out of six possible d
education backwardness, access to health services, social security access, househould facilities, and
access to food. Accordingtbte 2010 survey “methodology”, the popul

line had to have, in August 2010, at least the above mentioned three deprivations plus a monthly income
below MXN$ 684 (in rural areas) and MXN$ 978 (in urban areas).
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seek formal jobs” (Levy 2008: 229)
Levy goes on to suggest fudr social security reform as a possible solution to
this problem. If the Mexican state no longer requires employers to contribute to social
security for their employees, Levy argues, then, employers would be more willing to
hire PROGRES2PORTUNIDADES sdized youths. Instead of requiring firms to pay
for social coverage (from heath coverage to pensions), the necessary funds would be
collected through the direct consumption tax from which the state could get 5% of the
Mexican GDP, proposes LeVhis reorm, Levy argues, would provide universal social
coverage and, at the same time, foster productivibnce again, Mexican development
would involve abold pro-market monetarist movement, i.e. taxing the poor with a
regressive tax schem®, counterbalanced yothe populist one oproviding that which
the Mexican people hagrior to neoliberal reforms, i.e. universal social and health
coverage.
Qualitative CCTprogram evaluations directed bylercedesGonzalez dé&a Rocha
and Escobar Latapspecially theirquasi-experimental impact evaluations from 2007
to 2008 Gonzélez de la RocR0§, claimthatst udent s wi t Hotfel ong exp
programand particularlyindigenouswomen, achievedsubstantial changes in their
schooling,their occupations and itheirferti | i t y” ( Escobalhesd at api 2
findings contradict the quantitative evaluation (Freyje and Rodriguez 2008; Yaschine
2012) that ®“concluded that t h¢Escpbardgiapiam has

2012: 188Nevertheless, Escobar Latapi, therent qualitative evaluation researar

%1t would be ustul to compare the fiscal reform proposed by Levy, which started to be implemented in

2013 by Mexican President Pefia Nieto, to regressive USA fiscal systems such as the ones Newman and
O'"Brien (2011) analyze. | n a rethte theaeiffdcte af redrdassvetad s oci ol
systems to the production of systematic poverty.
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of the OPORTUNIDADES progranoposes that any failure to accomplish the
program’s main objective, . e. breaking th
children to one day get” Bscobablatbpi 2012: 18&arb t h an
be attributed not to the program but to Me
st r uc Escobae latagi 2012: 186)

Alejandro Agudo Sanchiz, a former qualitative evaluator of the PROGRESA
OPORTUNIDADES programs hlso acknowledgedo s s e’ s ( 20sghlas cr i t i g
who assumeprioristic effects of development policies, specifically in terms of
predicted policy impact®f CCT. He suggests that by diminishing or ignoring
preexistent practices in OPORTUNIDADESed ver s’ communi ties, re
dismiss the production of new effects. Concurrent with my observations in the context
of Ixan, Agudo stresses that kldeades have used the traditionakquicand the
community village systers of sanctiondgn Chiamsto recreate further incentives for
receivers’ compl i anresponsiilitiestAtthelsaanefmre,ogr am’ s ¢
reinforcing entitlement relationships, rec
through traditional gift-giving and debt relatioships(Agudo Sanchiz 2011, 2012)

In light of this evidence that reveals cash transféad to achieve their main
objective how are they continuously justified within the development industry that

exports them everywhere?

The Counterfactual foundatidn a new oOopovertyo
One recurrent topic in my conversations with economists at the Infenerican

Development Bank concerned methodology. After politics, both national and



transnational, economists indicated that the most serious parts of their job could be
referred tfoaatsudlcounCentrary to its reput at
metaphysical entity has a very good purchase in the current development industry.
Counterfactual theories of causation have focused on singular causal claims in the form
“‘event ¢ caused event e”. Where ¢ and e are
depends on c; if and only if ¢ were to not occur, e would not occur. David Lewis, the
creator of the most elaborate counterfactual theory of causation, explains that,

We thirk of a cause as something that makes a difference, and the difference it

makes must be a difference from what would have happened without it. Had it

been absent, its effectssome of them at least, and usually-afvould have been

absent as well. (Lewis 1971%51)

According to the development | iterature

is constructed to answer the counterfactual question: how would outcomes such as

par ti ci pbaimgthavé chamged if the intervention had not been undertaken?

Countef actuals refer to potential case studie
objectify the “impact”™ or the “effect” of
establishing “a comparison between what ac

happenedintheabence of the intervention” (White
evaluations seek to answer cauard-effect questions through Randomly Controlled
Trials (RCTs), which are thought to be capable of isolating causation. By a strictly
random process, RCTs dibute subjects into an experimental group and a control
group. In other words, they look for the differences in outcomes that can be directly
attributed to the causes implemented by a program (Gertler et al. 2011).

At the IADB as well as in other Devaitognt Banks and development

organizations, counterfactuals are said to be the gold standard in impact evaluations.
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Development banks, agencies and many Economic departments have even established

an exclusionary policy” whifundedunlesgtbemme nd s

claims can be supported by RG&sed evidence (Scriven 2008: EEderico is a junior

economist at the IntetAmerican Bank. After meeting at the house of some common

friends, he offered to expl aipmentWenmata t he *“

few times in the Bank to discuss general issues, PROCAMPO, OPORTUNIDADES and,

more concretely, his work there. After our first interview, Federico had been sent to

Peru to negotiate with the government a program that at that time he cafled n e

| aptop per child”. According to Federico,
To pursue a program for distributing laptops to the elementary school children.
Going to the very poor schools and gi vi
theoretically this is goimg to improve the learning process of those children a
|l ot ... therefore, yes, the government thi
the IADB to do the evaluation. They cannot do it because it is not going to be
trustable. If they do it, nobody will belie in it. Then, the IADB should do the
evaluation. That’' s t h alsothasexternallredmbity. a b o ut
The Peruvian government went to the Bank not only to ask for a loan to support

the program but also for their free evaluation of tigogram. Nevertheless, some

difficulties emerged in the process. At first the government representative opposed an

experimental approach to the evaluation. The reasons were not epistemological, but

practical. One group of school children would be gives thAptops while another group

would be observed over the course of more than one academic year proceeding with

their normal learning processes without laptops. Conflicts could arise between

receivers and nofreceivers and between givers and noeceiverseven if they could

be minimized in some form. Beyond local concerns, however, the negotiation of the

experimental impact evaluation has an important political economic side. The inter
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American Development Bank staff wanted to pursue the counterfactual xeatal
evaluation not only because they consider it to be a more scientific way of determining
the effect of a program in a particular case but in order to validate and replicate the
program everywhere. Federico says,
Then, we go there and chatted withh e m... we want to make t he

because the evaluation is going to be very important not only for Peru but also
for the other countries of the region that are in the same situation, in the same

model . Then the | ADB has ngabautdhe tADBi® s ... Be
to do that evalwuation.. it won’'t be fair
is going to benefit the whole region. T
the good of the whole region and to the creation of knowledge is wiat

should do.. therefore, Il now.. I am going
going to say.. ook, we pay for the eval

there we are going tsee how the government reacts.

At that time, Federico reflected alese two sides negotiating over the initial
steps of a supposedly very popular program that involves a government taking a soft
credit from the bank and, later on, giving laptops to the poor children, but also
establishing an experimental impact evaluati@s a standard for every country in the
region.

Among other programs, Cash Transfers have been repeatedly validated by
counterfactual evaluations. For instance, the certitude that Conditional Cash Transfers
programs will break the cycle of poverty oncadhfor all is presented as if it were based
on indisputable counterfactuals. However, in the best case scenarios counterfactuals
can only test some variables, not an entire promise. Using counterfactuals, for instance,
one can “esti mat elingtfdnlzoth boyscandpirlsewill encreasecoh o
average, by aboutoreal f year” (Todd and Wol pin 2006:
for comparison,

The model predicts that without the subsidy, girls will complete 6.29 years and

9z



boys 6.42 years of schoalinHad the program been in existence from marriage,

given our estimates, children’”s mean
would have increased by 0.§éars for both girls and boy¢Todd and Wolpin
2006: 1403)

Al t hough Todd a nbdsedvdn PROGRESA data angd eoncernss
only the PROGRESA case, its prognosis is only applicable if every condition remains
unchanged. But even if we allow that all conditions remain consistent, which is almost
impossible, would half a year of additional sctiag per child really be sufficient to
break the cycle of poverty reproduction?

On the other hand, evaluation specialists like Michael Scriven have shown
repeatedly that what development functionaries call Randomly Controlled Trials, and

the counterfactuds they produce, do not match the mimimun requirements of being

considered “double blind” (Scriven 2008:

experimental subjects (in both the treatment and control groups) nor the experimental
administrator shouldknow that they are taking part in an experiment or a program
evaluation. According the the same author, designing and applying RCTs to human
affairs presuppose insurmountable problems,

Such studies are of course open to the unintended explanation of tlesults

by appeal to the Hawthorne effect or
members of the experimental and control groups to work out which one they

are in.Hence the common argument that the RCT [Randomly Controlled Trials] designs

being adycated in areas like education, public health, international aid, law
enforcement, etc., have the (uniqgue)
is completely invalidwas careless to suppose that randomization of subject
allocation wouldcompensate for the failure to blind the subjects (as in single
blind studies), let alone the failure to blind the treatment dispensers, a.k.a.
service providers (the requirement that distinguishes the doublénd study).

The RCT banner in applied humagiences is in fact flown over pseudRCTSs.
(Scriven 2008: 13, emphasis in the original)

The Hawthorne effect Scriven references relates to the experimental bias
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produced in experimental subjects as they interpret themselves as being subjects of
experimentl situations. When analyzing an old experiment at the Hawthorne factory,
a researcher called Henry Landsberger discovered that worker productivity changes
were attributable to their realization that they were being studied, not to the light
intensity charges they were subjected to (Landsber958). In short, the Hawthorne
effect appears when experimental subjects react in response to their conscious
awareness that they are under experimental observation. For instance, a perverse
variation of the Hawthorme effect occurred in a Peruvian school during an evaluation of
a Conditional Cash Transfer program attached to education and health.

As another member of the InteAmerican Development Bank told me, when a
program similar to PROGRESRORTUNIDADES waduatad in an indigenous village
in Peru, the children who did not receive the cash transfers (control group) obliged the
children who had received them (treatment group) to clean up the school. After some
months of disagreement and negotiation, things calddown and everybody seemed
to accept that the Conditional Cash Transfer program did not imply counter

prestations or conditionalities
receive the benefit. This e egamupreaetiorsh ows
against the treatment group were due to the fact that both groups knew and inferred
something about CCT programs, specifically what conditionalities should be imposed
on the receivers. Both groups involved in the evaluation acted on theiareness that

they were being studied and reinterpreted the program. Put in other terms, and

beyond all the ethical claims that could have justifiably arisen, zero or sthijled

evaluations like this one show that there will be always an interpretataond a
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reaction among the studied population. People will think about what is happening to
them and the realization that they are part of an experiment or in a control group
necessarily biases to some extent the entire testing of a program.
However, whaseems more problematic than the above mentioned negative
Hawthorne effect, and much more common, are cases in which, as in the program
named by Federi co positiveeeadtiampareonducqgad éomthetop | d 7
down.
Tested i n P e fromthe badk thropgh thérvehdl€ region, such a program
has a clear reference to Nicholas Negropon
Negroponte announced his project in November 2005 at the World Summit on the
Information Society and it was later evaluateimplemented and reevaluated in the
USA for the One Laptop per Child Association he also founded. The fact that before any
pseudeRCTeval uati on in Peru, someone in the ba
program to Federico to be promoted in Peru, should égarded as part of the
program’ s expectations that could be sprea
others, may or may not have been attached to a zero or sihtjie evaluation, and in
effect positively biasing it. Regardlesss, it is worth @@Wledging the potential
influence of such expectations.
In other words, to recommend a line of credit, to evaluate and to implement a
similar dispensation of laptops or cash transfers in various countries is, firstly, related
to the good outcomes alreadttributed to a similar program and, secondly, to the
Hawthorne effect that biased the first and following evaluations of other programs. In

brief, the contagiousness of development expectations in such previously evaluated



“good out c o me stdisolate ie pseudmxmesnentdl desgns.
Moreover, the counterfactual disambiguation alleged by the development
industry produces more concrete expectations for development. Development then
wor ks beyond the “hope geneNuigehdepids.Bpnachi ne”
normatively establishing causes and effects, the counterfactual development
expectation machine, after implementing the evaluated policy, has no other choice but
to blame the real world when it has not coped with such expectatiéms.
ant hropol ogical terms this could be also co
concept Tara Schwegler coined to refer to
anticipation of the knowledge claims of ri
theef fi cacy of the counterfactual, unli ke th
rest in its ability to keep power relations ambiguous but in a once and for all radical
disambiguation.
In the particular case of CCT, Gaarder et al. state that,
CCT impacevaluations provide unambiguous evidence that financial incentives
work to increase utilization of key services by the poor. Further, the evaluations
indicate that cash transfers, accompanied by information social support, weight
monitoring and micronutrient supplementationcanstimulate healthier feeding
practices and i mprove young children’s
particularly the incidence of stunting(Gaarder et al. 2010, my emphasis)
CCT evaluations, according to a comparative study cdroet by Gaarder et al.,
only state that there is evidence that CCT
provided health, educational, and food services. In the language of counterfactual
causality (Lewis 1973) invoked by almost all the pseRd8s, there is a counterfactual

effect of CCT, which is namely an incremental increase of the utitilization of health,

educational and food state services. After this statement, the conclusion Gaarder et al.
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arrive at is tentative and not at all based in guarfactual thinking. Despite the fact

that the authors have identified nothing more that the possibility that CCTs might

i mprove children’”s nutritional status and
say with certainty that, under certaincondbins, CCTs “can sti mul at e
practices and i mprove young children’”s nut

Immediately following their claim, Gaarder et al. clearly establish the conditions
necessary for such good outcomes to occur,

However the mixed picture with respect to outcomess/accination nutritional

status and, where we have data, morbidity and mortatguggest that

encouraging utilization when services are of poor quality may not produce the
expected effects. Moreover, the mixed rdétsusuggest that assumptions about
needs, household decisiemaking and causal relationships might not be
entirely correct and thus our expectations for impacts, given the current

program designs, may be incorre¢Gaarder et al. 2010)

Cash transfers mahave have encouraged the poor to use state provided
services (such as health, education and food assistance), but the quality of these
services remain poor. Could it be, then, ropincidental that cash transfers were
implemented alongside structural gastment processes?

Devel opment progr am e, nanedHawthomeesfects@r,o s i t i
more generally redundant causalities, frequently come from the same modernization
and developmental narratives that gave birth to development banks. Inipaldr, the
institutions that spread CCT worldwide, evaluate them or contract independent
evaluation teams, fund them, and help implement theseem to only be reproducing,
through pseudeRCTs, a counterfactual expectation, rather than identifying CCTis rea

effects.Thus, if a development bank has in hand a previous positive evaluation of a

program, resulting in recommendations of further evaluations and the production of a



positive leading case in Latin America, it is more than anticipatory knowledgeighat
being created. Knowledgeable expectations for development are being created and
reproduced. In general, whgpseudo RTC experiments isolate a cause that the
underdeveloped world cannot reproduce, externalities such as the alleged impossibility
of firmsto offer formal jobs (Levy 2008: 229) are highlight€terefore, explanations of
externalities that impede a program from working properly are frequently capitalized
by the development agency, which continues to ask for more funds for new programs
to be ealuated and implemented?ut in another way, if state services to the poor were
optimal and firms were I|ikely to offer the
superfluous?

The ontological importance of ill formed counterfactuals through psetRI®6Cs
residesin remarking upon the actuality of the virtual more than in transforming the
actuality of the actual. Otherwise put, the imperative of development morphs itself into
a transnational prefiguration of the future and, through counterfactual causality,
produces trustable expectations. Keeping in mind that all indices show that after
almost 20 years the poverty reproductive cycle has not ended, it seems necessary to
reevaluate development’s methods of evalua

propaganda.

Moral egmmists: adjustment and incentives at the interface of bureaucracy and the people
In explaining the reasons for transitional programs such as PROCAMPO and
PROGRESAPORTUNIDADES to me, another economist from the IADB spoke of

per sonal a d | besical@=on 30 Y{eaold Agritujumlesti facing the new
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free trade reality of 1994, he concluded retrospectively, would have to do an
“I mmedi ate personal adjustment”™ if he was
a personal adjustment, clarifies the ezamist, will surely mean going to live in the

city. Even when | ADB economists consider t

reconversion it implies, to be desirabl e,
down this very tr ans leffarning but hdlmng thénmknmalkephe ng t h
transition”, he clarifies.

Once | mentioned that the transition was imagined as taking as long as 15 years,
from 1994 to 2008, president Calderon later extended it for six more years, the IADB
economist pointed outthee t hat was “an i nconsistency 1in
“you cannot attach the program to an actiyv
words, by failing to achieve the condition
activity, he stresses, PROCAMRfter all, has become a subsidy for sraadle
agriculture. The inconsistency, neverthele
program is transitional and the issue is t
same time that,

You are paying them todep doing the same activity, then the guy is going to

keep doing the same activity. Because you are paying the guy to do the same

activity, then, he will never adjust, h

you are not gving the incentives to do it.

From his words one can imagine that the program only becomes meaningful and
effective if it ends. In other terms, the sense of an ending for {tergn transitional
programs like PROCAMPO or OPORTUNIDADES, according to this IADB economist, is

what makeste pr ogr am an incentive” for recipie

development program designers could still blame politicians for failing to end
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PROCAMPO and OPORTUNIDADES at the scheduled times and thus failing to produce
poor personal adjustments to the pmissory economic conditions of post NAFTA labor
markets.

When | asked him to elaborate upon this notion of adjustment, the economist

continues,
Adjust ment would be.. when you change to
downgrade your level of life. If ypare a physician, for instance, and you want
to work as biologist, for example, it w

years you are going to be poor because
PROCAMPO what should have been done is to identify whe deenaged and
having given them a payment. One has to know if that is possible, first, a
payment that should be independent of the fact that the person keeps her
activity or not. On the contrary, one h
decrease theirinome t o make them adjust .. i f the ¢
remains in the countryside you will have to pay him forever, because he always
will be there,and the impact will be forever
According to this expert, perpetually paying agriculturalists for an astjment
that they will never carry out is the potential worstase scenario. Nevertheless,
adjustment occurs, for him and most economists, in the individual landscape, as self
obligation. Economists and government officials incentivize peasants te self
adjustments through poverty. Such an impoverishment of peasants is a controlled
moral experience for them.
PROCAMPO was implemented to help people change. Cash transfers seem to
allow a different experience of the future, an open ended one, which the peakaikts
Therefore, cash transfers were imagined and devised by economists to condition
receivers with moral obligations but also, at the same time, to incentivize them, in the

case of PROGRESRORTUNIDADES through the accumulation of human capital in

their children.
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According to current development expert knowledge, the relationship that the
economistgiver has with the pooireceiver is not at all a plain obligatory legal bond
between the two but a moral relationship (that conditions and incentivizes) grbed
on the certitude of counterfactuald he desired transition, articulated by Salinas and
Levy through regular transfers of cash, should take place in the inner part of the self
where personal adjustments are made and human capital accumulates. In shstt

transfer givers expect that nometurnable economic transfers incentivize change in

their recipients. The sought after economi
change in the receiver’s moral attidaude to
a |l egally enforceable obligation. Cash tra

the poor peasant with the burden of lifting herself out of both peasantry and poverty.

The dissimulation of the transferaly commun
form. The regular cash amount stands in fo
prestations” due by the state to its citiz
controlled State abandonment of peasants to reframe themselves in their owmimor

terms. “Adjustment is an economic euphemi
expected outcome of the cash transfer transition includes both the economic and moral

reconversion of expeasants. Outside of the regular nature of rains and moonsamor

bureaucratsteachepeasants to accumul ate choice in -
Cutting them off from ®“apoyos”™ or suppo
“incentivize” the poor and wultimately prod

p e a ssassumed ataraxia. A single, letegm transfer of cash (for around 20 years in

both PROCAMPO and PROGRESARTUNIDADEYS) is considered sufficient for

101



developers to adjust adults to entrepreneurial activities (preferably in urban
environments, but exceptinally in the countryside) or as a once and for all
accumulation of human capital in children. As both programs work almost in
synchrony from their beginnings (in 1994 and 1997, respectively) to the present, | will
show in chapter V that from the perspewt of receivers, fathers and children take
monetary gifts for disengaging themselves from the national state, a state that has,
from the revolution to the 1992 Constitutional reform, produced peasants as its
political subject. In chapter Il and Il | witlescribe how the state requires the mothers
and partners of these new projected subjects to help in their conversion.

Leaving aside around one million wealthier agriculturalists who also received

PROCAMPO, in this chapter, | focused on the SalinasdegGortag over nment ' s p
for the transition of 2.2 million, primarily indigenous, agriculturalists. The Mexican
government consider-edfthcsegtboupeasabes “bBe
NAFTA' s horizons. Through moonwertthematoi on, t h
NAFTA' s poor . However, the achievement of
years, the majority of indigenous peasants were not categorically transformed through

cash transfers. The generational change and the program ideateihdoicing it
(PROGRESAPORTUNIDADES) has been more successful in homogenizing and

propagating horizons of expectations. In the following pages | will leave behind the
denunciation of the overarching effect of neoliberalism or, better put, populist

monetanism, on communities, which fails to address how newness is produced, to

instead investigate how people engage with the future temporalities proposed by

international organizations and the national state and, more concretely, how a
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promissory economy was gteloped from the bottom up, while international

organizations and the Mexican state sought to achieve the monetization of poverty.
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Calendrics of Development and Ritual Transfers

In this chapter, | will discuss four temporal macro schemas and tbaiibration
as they have been proposed by different expert knowledges to regulate the lives of
peasants and their children. The first is a generational transition to the new economy
proposed by NAFTA, instantiated by cash transfers in an approximatejyed@0span of
time. Based on transnational ideals of development, Mexican and-Ateerican

Development Bank (IADB) economists have set this-tengp engagement as a

necessary period for the “reconversion” of
The second temporalsehme emer ges from i nternati ona

“human devel opment” model, in the context

conversions. Its main objective has been the once and for all accumulation of human

capital in the children of the pooWorthmanhas al | ed t hi s devel opmer

model ” because it -ininmgstmensinifdividualhumam “ out si de

devel opment” ®&amud Ireter nsSi mni d®ci oeconomic

from the individual to her communityThe individual lifecourg has been, then,
modelized as a universal temporal curve where human capital accumulates in
childhood, through constant transfers of money, health, care and education, while at
some point in her youth the individual starts making incremental returns teeth
community that has fostered her growth. In short, this model patterns the human life

course as a consecution of human capital as a neccesary condition for the creation of
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economic capital. The “dual” human devel op
the human life course (one from childhood to the first youth, the other from the youth

to aduldhood) implies the functioning of at least two generations. According to the

direction of various transfers (receiving in the first stage, to giving back in tbeosd)

it constitutes a sort of intergenerational exchange model that always lasts more than 20
years.

The third is a transitional span taken by the Mexican government to implement
these transformati ons t hpoyodsihgedreticaltyruelt ar y “ s u
development policies in Mexico depend on-sigar presidential terms. Nevertheless,
the development support programs of Salinas de Gortari (PRI-1988), Ernesto
Zedillo (PRI 1992000), Fox (PAN 26Q006) and Felipe Calderon (PAN 22062) hag
expanded in the same direction, intending to secure direct individual loyalties to the
state. Simply stated, cash transfer programs established direct relationships between
recipients and the executive branch of the Mexican government through the
monetization of poverty. As a result, local leaders have lost power and politics have
been nationalized while “striving” has bec
present continuous tense, the reconfiguration of support between the state and its
population points towards the harsh transformation of peasants into the poor.

A fourth temporal schema is enacted ritually in Ixan. Agriculturalists, sponsors
and ritual specialists, following the ritual calendar, reflect on temporalities of maize
regeneration.Following the yeaito-year cycle of cultivation, harvest and preparation
of the soil for a new cultivation, they pattern time in nested cycles. Mainly through

major celebrations, such as the Gremios de Agricultores Festival, they look for material

10t



regenerdion in a term of less than one year (maize cycle and health and power for the

people of Ixan), social engagement between sponsors througimbual terms, the
formation of “elders” or ritual specialist
function in these sponsorships) in the middle and long term, and the formation of a

mostly invisible class of elders and lords, those which inhabit the natural realm and are
calledY Y2u n t ,snithe vedy tcobg term. All of these temporal schemas are marked by
transacions. These transfers are given as anticipatory answers to uncertainties of what

is to come next (in time).

1. Developmental cash traresfierthe NAFTA estpgons now

The PROCAMPO program was first designed to last 15 years. The term went from
1993b 2008, accompanying the full enforcemen
foods such as maize. In 2006, Felipe Calderén promised a new PROCAMPO to increase
voter support. In 2008 PROCAMPO was renewed for 6 more years. This new PROCAMPO
was not muchdifferent from the old one. There were no substantial entries into the
program and the changes that were included only implied more control in terms of
clearing the list and getting rid of deceased or illegal recipients. In 2013, the program
will turn 20 years old and the IADB will have the results of an evaluation that was
initiated in 2009 (IADB 2010, NIE041).The envisioned time horizon towards which
development cash transfers were given away, popularly called NAFTA, has already
arrived. Nowadays it hasst its entire promissory glow and has instead taken another
form as it is lived and experienced. The free market is no longer a promise but a

difficult reality for many.
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In Ixan as well as in other rain fed fieldplots, PROCAMPO calendrics entail a
yeary di spensation. People expect it in Apri
alert the farmers through the press according to a particular schedule of disbursement
each year. When it is paid, people in Ixan cash their checks or, nowadays, withdraw the
amost US$200 amount that is given for two hectares, the amount of land the immense
majority of ®“procamperos” have been all owe
implemented almost twenty years ago. They almost immediately spend the money on
food, mostly ormaize bags ready for consumption. Since 1994, every year some people
complain to the vilage PROCAMPO comptroller. They want to get into the program and
receive their money for working at th&jidaas the rest of thérocampera®. There are
around 200 reipients of PROCAMPO in Ixan and more than twice that many who did
not enter the program in 1993.

Cashtransfersive entered into their receiver’ s

change has also taken place. Many of Yucatan villagers represent themsevesas

moving away from agriculture toward an ea
“smoot h job” o AsthetobrianmibdastrysiruCanc@n’grows

exponentially each year, ever since its invention in 1973, temporary jobs are said to

abomd. However, nowadays, the majority of t
suave” but are instead hired as manual |l ab

villages imagined themselves switching from physically intensive activities to
attending to ourists or performing less demanding jobs in the service sector. Among
the most successful of these people were those who could afford to buy their own cars

and become taxi drivers. Instead of leaving bodily effort and tiring tasks in their past,
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they find more of them in their new temporary jobs thatthesoa | | ed “ Ri vi er a
offers. A majority of male workers have gone from the field plots to construction sites,
where new hotels, neighborhoods or restaurants were being built, only to come back
again afer their contracts expired to burn, to seed or to harvest their field plots.

The generation that was schooled while these changes occurred, even if they did
not get the easier life they were promised, still believes it is possible for their children.
Corstant political discourses on the potentialities of the tourism sector to employ an
“indigenous” | abor force, have someti mes i
Devel opment and different NGOs to finance
over the paninsula (some of them are analyzed in Alcocer et al. 2010).
Schematically, one can identify at least three generations with different horizons of
expectations in the NAFTA development ideology. These are just ideal types and should
not be taken as represgatives or categories for the classification of real persons but
they do serve to crystallize assemblages of expectancies and hopes. The period-of 1973
1993 agglomerates the ideas and images of a great transformation that materialized in
the constructionof Cancun.

In Ixan people now over the age of fifty know it well. A transition between two
worlds occurred. One without running water, with no or few grade levels in primary
school, no electricity, no need to travel outside the village to get a job atid their
grandparents’ “traditions”; the other with
coming from outside the village including, for example, Walmart stores, resorts, new
roads, television, telephones, and cars. This generation saw or heardeh@an ex

nihiloof Cancun, in the early 1970s. At that time in Tulum, a few kilometers south, the
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people were convinced that the explosions of dynamite, cranes, lights and other
phenomena the grand constructions brought to their eyes and ears were arsiogn
the end of the world.
In Ixan, 130 kilometers from the sea, the people did not withess these changes.
The generation born between 198@70 did not frequently think of working in the
tourism industry. In contrast, members of the generation that grap/ with the 1970
1990 expectations, or who assumed them naturally, have all heard of tourism and the
changes that occurred throughout the peninsula. Now some of them regularly go there
to work. Tulum, Cancun, and Playa del Carmen offer them jobs asselrexture of
joyful and fearful excitement. However, th
of tranquility and evenness” that they say
once a month, in the village, helps them withstand so much traveéing work in the
Riviera.
A second generation of new expectancies popped up after the PROCAMPO

program was i mplemented to ensure Mexico’'s
date this generation from 1990 to 2010. The people born in this period grewthp wi
two cash transfers. PROCAMPO, aimed to help older agriculturalists, such as their
fathers, survive the transition to the NAFTA world and PROGRESBRTUNIDADES to
help them in their households and schools to start more productive duties.

After NAFTA tlere is another way of avoiding working in the fields. By traveling
every day one can get a temporary job, for

that came to the region in the nineties. At that point, NAFTA opened up to the

international capital pasibilities of taking advantage of a very cheap and industrious



labor force. In the villages, maquiladoras were thought to be the perfect solution to
long commutes to the beaches and having to spend nights away from home. Given that
some maquiladoras havbeir own buses, many women were tempted to work at such
a “good job"”. However, according to some s
labor required by maquiladoras usually limits the length of employment to no more
than two yearker §6y akatbhewwill agers consi
maquiladoras seem to purposefully fatigue their employees with the aim of rotating
them every two years. In order to ensure that their labor force remains young, between
16 and 35 years old, maquiladorasjuire that their workers work up to 16 hours a day,
six days a week. One of these “maquil ador a
workers. The people that | interviewed about this particular maquiladora told me that
it imposes the same or woeswvork conditions as the others. For this they blame its
Chinese owners and managers.
Depending on different generational expectaticrg/hich | conventionally
group into three sets of people born between 198¥0; 1971990 and 1992016—
economic developrnt and NAFTA temporal schemes accompany and promote the
fading away of a peasant way of life so that another, more wesikenindividual, may
spring forth. PROCAMPO support is given to older farmers, an immense majority of
whom had entered into the pragm in 1993. OPORTUNIDADES support is aimed, on the
other hand, at their children, as it is almost exclusively administered by mothers.
Women are required not only to administer the money OPORTUNIDADES cash transfers

provide, they are also made respongb] t hr ough obligaciones at

resposabilidades”, for the success of the
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of future individuals.

2. OHuman developmentd6é or the wuniversal mo
poor children

NAFTA teaties have liberalized investment and commerce of almost
everything, including staple foods in Mexico such maize and beans, since 2008.
Nowadays, “free trade” no |l onger works as
helped to accelerate expectancies of depment in the present. The children of the
poor, who receive PROGRESRORTUNIDADES cash transfers as they grow up and
prepare for the future, are objects as well as subjects of a set of expectancies of
development that is more universal than the NAFBAdr market. The more open
ended objective of the OPORTUNIDADES program is the development of potentialities
and capacities, or the investment in *“ huma
Therefore, the temporal images that the program provokes in bendfiesaand
developers are notofaloAiger m progressive transition, s
great transformation marked by a purpose.
an instrument of human devel opment” s( OPORT
“contributing to break with the intergener
(Oportunidades 2012: 12).

The conditional cash transfer OPORTUNI D.
called “Apoyo alimentario” or faMXN$@2E®Nt ary s
(around US$18 at September the first 2011 conversion rate) and is given once a month

for the whole household. According to the 2012 OPORTUNIDADES Norms of Operation
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bookl et, there is another monetary support
which i s aimed to “compensate” the “intern
consists of a monthly stipend of MXN$120 (around US$9.60 at September the first 2011
conversion rate). A family could also profit from other OPORTUNIDADESsgiams
addressed to infants (MXN$105), older people (MXN$315), primary school scholarships
(from MXN$150 to MXN$300) and high school scholarships (from MXN$440 to
MXN$960). However the maximum amount a family could receive a month (combining
alimentary support withscholarships) is MXN$1560 (US$125) for those families with
primary school children and MXN$2520 (US$202) for those families with high school
children.

Considered exemplary in the transnational development industry, PROGRESA
OPORTUNIDADES has servedasdel for many similar programs all around the
world. The reasons for its perceived success are many, but an important one is the
program’ s sanitized depictions of the cano
“human capital ” b edaerveerlso PASIGRORTUNIDADES ‘aimsitona n

halt “the new generation’s inherit[ing of]
incomes that allow them to overcome their
2012: 2), its action is considered transformativiscdete and measurable.The reasoning

is simple, perhaps too simple: for the prestation of money, poor mothers will feed and

send their children to school and health checks. Once hospitals, alimentation and

education have secured a normal brain developmantl education has broadened the

children’s potenti al choices, they wil/l be

engage in economic activities that will lift them out of the circles of poverty.
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Nevertheless, such development programs take for grarst¢rhnsformation of youths
from support receivers into support givers.

For most individuals in younger generations, cash transfers are referred to as
something only old men and women receive. Although there is a newpsagram for

people over 21 yeardawho opt to continue their studies, official documents state

that, as of 2012, there has been “no i mpac
However, these youths are the ones expecte
and “ adj us themeodetof life torarmtimer. @hey are in the process of

transforming themselves into definitive economic agents, either by switching from
agriculture to another economic activity or by leaving high school to engage in any full
time labor.

Therefore, it iscritical that in the coming years developers shift the focus of
support from-2a2theyedrid daled) st  Ot-#0geapsar ent s’
old), who are going through major economic transformations and challenges, for
instance having children, teing care of them and developing economically productive
activities. If this tendency continues, the treatment of developees asp@uuctive
adults or, put plainly, as children, there is more need for a more respectful and

balanced relationship betweenedelopers and developees.

How should OPORTUNI DADES money accumul at e
Unlike unconditional cash transfers such as PROCAMPO, OPORTUNIDADES imply

somecontrapr est ati ons, el cumpl i miento de sus

( OPORTUNI DADES 2012: 11), or the fulfill me
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engagements, for attaining the proposed tr
book of rul es, Regl as de Operaci-6n Oportun
responsibilittes obl i gati ons and suspensions of the
( OPORTUNI DADES 2011: 2r8)s.polnnsiibtielm t3i.e6s.”2,, otn
“The ful fil-denemdnoifbitlhiet x’o by the benefici e
fulfilmentofthepr ogr am obj ecti ves” siegdandos al so t he
perceiving the monetary support (OPORTUNIDADES 2012: 10).
These ceresponsibilities are itemized as follows:
T Enroll children in school and “support
fash on”
1 Register for the assigned health unit
1 Attend health appointments

1 Attend monthly health talks".

Point 3.6.3 also describes obligations. They are itemized as follows:
1T Use the cash transfers for the “improve

especiallc hi | dren’ s al i mentation and educat:i

11The 2012 booklet, for the first time, includes possible exceptions to attending the regular talks.

Families with a member who falls under one of the following catéggare not required to attend: an

anemic or undernourished child, a diabetic, a “sexu
contraceptive method, a “sexually active man” who h
checks and undernourished pregnt women. It would be very interesting to inquire of the program

designers if two of these exceptions, which require no special care from the mother receiver nor any

ti me consuming disability, such as faam1iwlko wiagds ma
l ong term contraceptive method or “sexwually active
themselves as “contributing to break with the inter

(Oportunidades 2012: 12).
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1 Support the basic education fellows to attend classes in regular fashion and to

i mprove their ®“aprovechamiento” or | mpr
1 Present the national health card in every health check

1 Partidpate in health talks.

T 1t is the “mother’s responsibility or t
undernouri shed chil d” to attend the hea
mandates.

T Give the monetary support destined for
1 Receive and consume alimentary supplements.

1 Keep family conformation updated.

Once a month, compliance of these @sponsibilities and obligationst refer to
them generally as conditionalitiesare monitored and sanctioned by OPORTUNIDADES
promoters and health personnel. Monthly suspension of benefits will follow if
recipients do not concur with the required health talks or health checks, if the student
misses classes (4 or more unjustifiable absences), or is suspended from school. An
indeterminate supension occurs if the beneficiary fails to collect the cash transfers

twice, does not use her bank account for four months, does not fulfill her or her

f ami | y’' sreshoasiilitieshduriogofour consecutive months or six alternate
months, ifitbecomse | mpossi bl e to prove the benefici
administrative reasons. Definitive suspens

exchanges” alimentary supplements received

present false documentation, Uize the program for electoral, religious proselytism or
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profit making, when the family surpasses the seeiconomic conditions fixed by the
program, when the family does not allow surveys of its semtonomic and
demographic condition, does not acceps itertification, or if the only member of the
family dies(OPORTUNIDADES 2012: 14).
The program is devised to identify the
familia beneficiaria” as mothers over the

behalf of he family, each beneficiary holder receives the total monetary support or

“apoyos monetarios”. The family could requ
when “she no |l onger |ives in the househol d
disabled, st di es or has a job or had been identif

2012: 18YOPORTUNIDADES cash transfers are supposed to only be spent to support

l' iveli hoods and children’s education. Ther
alsoburdened with* o b | i gatrieosnpsdns i“bciol i ti es” or, 1 n Qe
The burdens of these developmental tasks, along with the conditionalities of the

program, rest on the women receivers. In Ixan, these women must attend regular

weekly OPORTUNIDADES megithat stress their responsibilities regarding their
children”s transitions towards better |ive
of normalcy women should attairdow, exactly, do the designers of the program

propose mothers go about transfoimn g t he recei ved money into

Such a transformation is above all a moral one and it demarcates a universal

temporality of devel opment. For this progr
developments. Taking for granted that mothensi | | f ul f i | | their “cort
(“obligat troenssp’onasndoi“lciot i es” ), the program’s
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will embody human capital in three main forms: through state health, formal education
and through household food. Alimentary supporillprovide the basis for the moral
| eap that woemsemnasrieol“eco for or “obliged” to
law, these women are truly situated intergenerational links between the state and their
children’”s future.

OPORTUNIDADES discoursgetrates their situatedness as well. For this
program, the Mexican state avoids references to the social prestations it owes to
Mexi can citizens as much as possible. | nst
responsibilities”. The OPRPONRITdishusdbAMDIBES pr ogr
Mexican state as the provider of social, economic and medical prestations. Instead of
“prestaciones sociales, médicas y econdmic
transfers of cash. A second hypostatization is performdegmwthe OPORTUNIDADES
documents avoid even mentioning a mother’ s
exclusive focus on specific effects, phrased in queasitractual terms, not only treats

the mother as a mere condui tdoesViolemcetbi cy” (
the complexity of the motherchild relationship that would generate the preferred

adult capacities. Assuming that it is not necessary to consider the complexity of the
mother-child relation, and avoiding even mentioning the fathehild relationship as a

capability enabler (Dapuez and Gavigan: forthcoming), developers prefer to express

and | egi sl at e mot -oatrass, whicredo aovhave tegal effeots bgtu a s |

instead refer to mor al -resporsipleses? . “obligat:.i

Mothers, for instance, are morally obliged tseithe cash transfers for the

| mprovement of the family’ s wel!/ being”,
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and education. However, thisisonlyaquasont r act ual “obl i gation?”
not provoke a “binding obligation” that ca
who does not i mprove her family’s wellbein

money on her child or children cannot be sued or contractually obliged to reimburse
the money to the state. The state is similarly not held legally accountable for the
promises it makes through cash transfer programs as the efficacy of the cash is
dependent on the mother’s ability to prope
responsibility.

Asmany researchers have pointed out (Molyneux 2006, Agudo Sanchiz 2010,
Delgado 2013) Conditional Cash Transfers addressed to women take for granted a
gendered distribution of care and burden mothers with the sole responsibility of child
development (Franzoi and Voorend 2012: 390). Disregarding the potential of fathers to
contribute to their children’s futures, th
stop paying the mother i f shreredpessinitl if toil
Thisistheexteh of the state’s enforcement of the
no circumstances can the state enforce the fulfillment of such cuasitractual
obligations, so the mother’s prestations ¢
They could constitue a debt without responsibility (natural obligation) or just moral
obligation, but never a lawful debt. Thus, according to the law and the developer, the
prestations mothers are supposed to provid
obl igati ondbloirgat i“omo™ .al

Why has the state chosen to speak to the mothers using the language of

obligation?
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According to Jane Guyer,

The most striking revelation to us may be that gift law has come to occupy a
space where obligation is defined and enforceable. Batehs profound

di stinction between a “binding obligati
| aw, payment of a natwural obligation is
as a gift” (para 240) because It cannot
“dnoative intent”) and is not revocabl e (

circumstances)(Guyer 2012)

In the above quoted paragraph Guyer, following Hyland (2009), describes how
gifts were the object of the law and how the law needed not only to translate theim
to isolate the contagion of gifts under the law of contracts in a market society. The
Inter-American Development Bank and the Mexican state have chosen to frame their
cash transfer programs into a language of natural obligations, withouth charactegizi
them as legal gifts, i.e. gratuitous transactions, neither as transactions that imply
binding obligations in the legal sense. As cash transfers givers justify them in the light
of a future wellbeign (after economic reconversion of peasants or theidcén), cash
transfers serve to disolve a legal binding obligation the Mexican state have with its
subjects.

The notion that the new Mexican State intends to reframe in the sphere of
natural obligations between mothers and children, however, comes fronlaingul
idiomofther eal i n the mar ket pl aclLatin, Frergh,adt aci é6n”
Spanish in most Roman derived Civil Laws,
Prestation has a long etymology that relates to praestation, (the actiagivaig but
also of manumission or to redeem slaves), praestantia (excellence or preeminence of
persons and things), to provide and to give a loan, staying a priori, etc.

Social prestationsPrestaciones sociale€Spanish, are the objects, for instance,



that the Mexican people are supposed to receive from the Mexican state. Under the
Mexican Social Security Law, OPORTUNIDADES cash transfers are designated as a
“prestaci én” that the state owestatudso t he Me
citizens and is complimented by free medical assistance in poor regions. This includes
Oportunidades Medical assistance, provided byIMESOPORTUNIDADES medical
infrastructure. Cash transfers are legally part of such prestations, but in this case they
are adminigered by the Secretary of Social Development (SEDESOL). The Mexican
Institute of Social SecurityiifSS then provides the health facilities, personnel
stipends and some basic medicines, while the Secretary of Social Development hires
and trains promotersadministrating and disbursing the OPORTUNIDADES cash
transfer money they receive from the Secretary of Finance.

Cash transfers should then work as virtuous links between the people and the
state, for instance, reincentivizing mothers to take their childréo the hospital, as
part of the intergenerational prestations the state administers. However, when a whole
range of prestations from the state to its citizens, including entittiement subsidies,
education, health serviceprestapiessaciaaode
“economic prestations” are being replaced
complain. Contrary to development expectations, cash transfer receivers point out that
they were in better condition before they began receiving the transféis that end,
they perceive their state as failing to adequately support them.

Il n I xan, often cash transfer money is u
hospital, paying private doctors, or buying medicines when free medical assistance or

free medicine are not enough. While development functionaries consider cash
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transfers to be positive reinforcements for improving the health and education of poor
children, many | xanenses instead interpret
abandonment or as nager compensation for the lack of state investment in their

economics, health and education.

Stipulating, binding, adjusting and releasing in a Maya village

After NAFTA, more than just structural adjustments became necessary.
Economists are often critiged for being strictly concerned with the economic aspects
of reality. Neoliberalism is also sometimes defined as a regime that only cares about
marketplace mentalities. On the contrary, what | am examining here is an integral
enterprise for transforming huankind through moral adjustments promoted in many
countries by the economists of transnation
counterfactual prognosis.

However, morality of exchange does not exclusively emanate from cash transfer
practices, or, onlie contrary, the marketplace is not automatically an amoral purchase
in Ixan. In Ixan, as | am going to develop further in the next chapters, sale relationships
are also imbued with moral and religious feelings. Besides the autochthonous notion of

payment,the binding consequences of an agreement entail a far more important

aspect. It should be noted here that the E
|l ack the forceful i mages that ®“compromiso”
Yucatec calltomind. M&@ accur ately transl ated as "“ent a

themselves through words when hahne’y (ulsiet .vekr

word but also wordabha¢(l knots)edowolt &' bhak
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make engagements,lances, pacts and commitments. It is also worth noting that
when cash enters into these sadhforced agreements, it also is embodied with some of
their tying quality. While many anthropologists consider sale, distribution and-gift
giving to be very diffeent phenomena, the expressions for such transactions are
almost interchangeable for Ixan ritualists and Maya speakers when they allude to a
previous stipulation. As | will describe in the following chapters, ritual promises are
reminiscentoftheearlyad c| assi cal Roman wunil ateral <co
According to Watson,
This was a verbal contract; the promise
promise..?” and the promisor i mmediately
same verb. Only the promisor was bourithe contract, however, should not be
seen as by any means necessarily involving a gift or as being of a gratuitous

nature. Stipulatio could be used for all sorts of transactions. (Watson 1991: 239)

An etymological analysis, while far from comprehensigeuld still help

il luminate traditional, “perverse” and equ
from “promissus”, “promissa”, “promissum’”,
As a compound, “pro”, fir sthilemi#tdrefersadtre t he a

delivery of something sent (missum). Nevertheless, there is always the possibility that

the anticipated object could remain undelivered. When promised, the object has not

yet been sent, delivered, or given but instead exists, astgin its linguistic form. Once

promised, the promised person, thing or service is then rendered into a stage that
exists prior to any actual movement and ap
distinction between the constative and the perfoative.

Il n Spanish, “compromiso” ad-thssene” mor e

complex. The particle cum signals mutual
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signals, once again, a temporal mark. As an indicative and subjunctive conjunction, it

indexesa particular how and when. I n many sent
sense predominates, at times “compromiso”
delivery back and forth in time. Succinct]l
“af-greanise¢ . Literally, after something has be

imply that the promised object had moved, and that the transaction has been

completed. Engagement is always previous to contracts and sometimes a substitute

object facilitates the trasaction of the main exchange object. It is also something

delivered that could definitely be understood as a substitute for the promised object

that works to keep the engagement aliveaking for granted that a promised object

does not exist because itfigevious to any actual movement that could transfer it from

one possessor to another, is to diminish t
time “pro” is a temporal mar ker of anticip
now that anchors he performative solemn vow. It does not seem coincidental, then,

t hat the interface of Il xadan's |l eaders and M

promesas and compromisos”. Although spo
differ from political engayements there seems to be at stake hereecisd confidence
insuchtermslx &nenses’ repetitive use of the term
compromiso, does not deplete its meaning, as 1{&vauss might have argued referring

to other foundational termdor gift-giving relationships, nor does it render them mere

floating signifiers (1968). The repetition of these terms only shows that there is no

categorical di fferentiation of exchanges i

more plastic interfae. In other words, people use such terms for different contextual
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totalities but toward the same aim of centralizing many semantic domains into one.
People use the same terms differently in Ixan, Valladolid, Mérida and Mexico City.
“Compr omi s nocg, nstdadaf sphingirgy foeh as a limitless process of
semiosis, in which one interpretation indefinitely generates another, returns to
constrain its users to a determined circular definition. Among Sparspkaking
Mexi cans, “ compr ohalic sootractual dealmnavhieh all partie€ a t

agree to submit themselves under God’s arhb

century, compr omi s signals an act of alr

abide an arbiter’ sesdgionafreguestspromises gifisx an t he s
engagement, reception and returns, considered to be normal conditions for actual
exchanges, contextualizes engagement (mookthan) as mutually binding support.

I ntelligibility of an i nt &ar¥Mexicassiso f pr omes
strengthened by understanding the importance they place on the matrimonial

arrangements for a matrimonial agreement. In this sense, as suggested by Mauss (1969:
390), Mexicans seem to understand the matrimonial institution as the last tota

contract Western people endure, as it implies a compound of duties and rights (love,

care, food, sex, etc.) that should be exchanged, ideally, during the entire lifetime of

partners®.

12Marriage arrangenents, in Ixan, also iterate the same ritual phases | have described above, with a

speci al emphasis on exchange. There are two “agreen
two-st ep agreement i s taoorceroichitd edodienotg@mnd& p alnhies hs maasl 1“ o n ¢
involvesthetebe groom and the bride’ s father. The big one
intermediary, most often anaestrcantor or a s haman. I n the “small one”,
bride’ st t adihfetrr avfi al cohol and tobacco to politely a
assumes himself to be humbly asking. Once he has be
after the bride has talked to her father and mother abouttteev eni ence of t hi s marri a
agreement could take place, also in the bride’s fan

and a ritual expert. The whole process is similar of any other ritual request. Later, when the parts are
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Gifts, sales, or whatever the transactions might be, are alwaysnexfdp as promised
prestations according to Ixan’s highly for
cash transfers. However, from the developer perspective, the money given to the
recipients of PROCAMPO and PROGRIPERTUNIDADES cash transfers ended to
induce adjustments and to incentivize change but only in the inner landscape of the
self. Oddly enough, the economicorpsgac onomi ¢ noti on of “adjus
for Ixdnenses stronger ties to break but also concrete promises, which develoipm
technocrats are not disposed to formulate as such.

Thus, the promise of development or, more concretely, the promise of
accumul ating human capital i n the poor’'s ¢
as a pledge by the development agencies, ianaan it lacks any contractual force.
Otherwise, the poor could make the claim to development officials that their children
were not taken out of the poverty cycle as promised.

Il n western economics, “adjustmentt” appe
would induce some agent, internal to the individual, to restrain or subject another, also
inner, agent. Adjustment is a call of responsibility, one that should be internalized and
addressed to an inner self and which serves to control any conspicuoesnetization.
Incentives work the other way around. Money rewards a particular set of actions or

inactions. In the case of PROGREFORTUNIDADES, this includes making sure that

children complete their schoolingrand “rec
consiered having reached an agreement, a dowry is exc¢
“mookthan” and “compromiso”. When | asked unmarri ed

engaged, they told me that they dyetdThetrading thopey e
beyond excusing their longerm bachelorhood through a boast of masculinity, reaffirms the seriousness
and expenses of engagement, marriage and later family business.

enoug
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adjust ments”. For PROCAMPO, the main obje
of these “adjustments” and “r ecpeasanter si ons”
remain out of extreme poverty.

The state and developers portray people without humapital, and always
peasants, as trapped within a repetitive material world. The spirit of development, on
the contrary, should be composed of the same matter with which decisions are made.

To give money away to the poor seems, in this moral context, nbt aimmoral

enterprise but also the condition of morality itself. Or, otherwise put, it is the condition
of a precise morality in which the future, as an open set of possibilities, illuminates the
present and the past. Money, even the small amount of cesfsters, stands for an

ideal regime of futurity in which the beneficiary should have opportunities and make
choices and decisions by herself.

Reconversion, thus, should be considered a progressive attitude, rather than a
definitive state of mind or a setdf skills, geared to future employment. The PROGRESA
OPORTUNIDADES designers and implementers justify the cash transfers as shapers of
inner moralities through their production of expectancies. For them, health and
education are only the means by which@gad c¢choi ces can be accumul
capital”. Capital is, of course, the key t
reproduce itself. It is in the new morality, as an opended seHreproductive capital of
possibilities, that the develoers trust. Therefore, development officials intend for cash

transfers to produce an inner self that would be prosperous in expectations.

3. The Mexican State harmonizes the suffering condition of its people.
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PROCAMPO (1993) and PROGRESA (1997) madeLd sigitch from inkind
transfers and services (agricultural consultancies, development of new products,
implementation of irrigation, marketing of crops, agricultural schools, etc.) to financial
services (securitization) and monetary transfers. Althdutpeir implementations were
sensitive to election calendars, national and state news and other events, their main
aims were also a radical reduction of rural populations and the preparation of new

generations for a different labor market. However, in thational realm, money is also

conceived as a support coming from t
the money received is actually coming from the Mexican State through loans taken
from multinational organizations such as the Inté&kmerican Develpment Bank’,

The designers of PROCAMPO and OPORTUNIDADES prescribed that the

obligations for the men would be relegated

economic activities, while the women'’ s

children.Bys upporting the devel opment of human

generations—through compulsory education, for instaneeCCT operate as regular
engagements between mothers and the national state. As women are defined as the
primary receivers of the transfergnd households are defined by the extent of regular
food production and consumption, CCT are intended to regulate a state of normal
everydayness. But they are also, above all, moral gifts obliging mothers to produce

human capital in their children.

13Among others, the IntetAmerican Development Banks borrowéd, 2009, a loan fdPROCAMPO ME
L1041 for $750 million; in 2002 a loan for PROGRIPERTUNIDADES-BH for $1,000 million; and in
2009 a loan for PRO CAMPQOQMZE3 for $500 million. The World Bank borrowed in 2012 a loan for
OPORTUNIDADES, IBRI5067 fa$2,753.76 million of US dollars; 2011 loan for PROGRESA
OPORTUNIDADES, IBRDS8O0 for $ 1,503.76 million US dollars and IB&EB0 for $ 1,250.00 million US
dollars).
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PROCAMO and PROGRESRORTUNIDADES are also expressed as the direct
object of the verb “to give” in political
They are most often called “apoyo”. The re
transitive but also asymmtrically reciprocal. As | have shown in chapter one,
monetary support given to farmers was devised to create a return of political support
for the federal government. Even if transfers are represented as unable to be
reciprocated, the cash transfered frothe Mexican state to its beneficiariedways
induce a sort of architectural relationship where receivers consider themselves to be
supported by “government” cash transfers,
supportive of the government. This is nad say that the supporting reciprocal
relationship is symmetrical and extemporal.

OPORTUNIDADES promoters are trained to use harmonizing discourses of loving
care to convey the desired emotional and moral framing of the cash transfer to women
beneficiaries These discourses of loving harmonization employ many analogies of

di sarrangement and unevenness” that women
symptoms of their poverty and the discomfort that cash transfers evoke in them. As |
wi |l | anal y z pectives méhe ned chapter, ip the falowing lines | will
investigate the terms, concepts and principles with which the beneficiaries are
encouraged to understand OPORTUNIDADES money.
In addition to detailed soci@conomic explanations of the concept of
“structur al poverty”, OPORTUNI DADES cash t

moral training to assist in transitioning people out of poverty. In many short courses,

taken in 2006 and before, promoters were t
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poor and the “love” required from promote
anewage point of view, documents for promot e
organi zational <culture of promoters” and r

“

requr e t heir amorizacion” (sic). “Amorizaci
action of expanding love (amor) from the top of the OPORTUNIDADES program to its
beneficiaries (OPORTUNIDADES 2006) but it also seems to be an intentional play on the

word amortizacién (amortization), which would imply to redeem an invested capital.

According to an OPORTUNIDADES PowerPoint presentation, this loving coaching is

fostered by the creativity”, l earning” <c
“particgpatpwnayional culture”, and is passe
heart of a model beneficiary. In the presentation, this beneficiary is visually

represented as an oval that contains four concentric circles. At the center of the oval is

an “A”, imgptésent oving capacity of “amori z
attempt to harmonize with her own loving capacity (OPORTUNIDADES 2006).

The purpose of this “amorizaci dén” i s to
According to another PowerPoint prestation created for promoter training purposes,
“Ilw]l]hat allows the poverty to be transmitt
“higher school desertion rates” and the “h
(OPORTUNIDADES 2006). It also statesythatdt t acki ng t hese two “c
poverty the program will break the vicious

generation’s “human competences”. Along wi

this presentation stresse®utshkidistppeatgati ve e

programs”’ , and the negative conditions

ou



According to the presentation, these include,

“discrimination of the poor, indigenous,nea u | t i v aitleuds t(r“andoo s ” )

people, and women"”,

‘paternalism”,

“public servants' arrogance”,

“di smi ssal of the citizens’ rights?”,
“privatization of the public sphere”, “
“bureaucratization”,

“conformism”,

“seffsuf ficiency?”,

““i“m"ndi scipline disguised as freedom” (ind
“conflictduet o i mmaturity” (conflictividad por
“i“ndi vidualism”, (OPORTUNI DADES 2006) .

In these OPORTUNIDADES document representations, therefore, poverty is not
so much constituted by a lack but by various activities of suffering. The training of
OPORUNIDADES promoters (OPORTUNIDADES 2006) presents nine slides rhetorically
organized in halves. Displayed on the first half of the slides are the qualities required of
the promoters (love for Mexico, professionalism, honesty, etc.). A rhetorical transition
then reads, “because our country still suf
half of the slides, are the negative conditions enumerated above. Rhetorically speaking,
these slides’ trope stresses nostnesded much t
for the transformation to occur. The presentation highlights personal values as capable
of transforming a reality that “still”™ end
padece” emphasizes the tempor altennthetraler e of
of suffering in the imminence of change. But instead of taking the form of reasoning
(we suffer from A, therefore we need B) these slides take the form of a call (we need B

because we still” suffer f rwithguaktiesandT he pr e

wills of transformation first and foremost
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persons willing to work according to the

public service attitude an8®006).dhsealisor Mexi c

addressed to promoters to facilitate a manifest destiny. In the repetition of these

rhetoric constructions, attitudes and aptitudes come forward. Promoters are called on

to control the distributi omhtrandfersiare dlveaysc hangi

portrayed as transactions that entangle receivers into a bondage of conditionalities

while, at the same time, by harmonizing them, also open up immense sets of

opportunities for new generations. Conditionalities and possibilitieserdback and

forth to a model of the subject, or better

devel opment” in which freedom is the conse
The young woman who provided me with a copy of the presentation seems to

have lost the willof change that the OPORTUNIDADES document demands. Karina was,

in 2009, a 2§ear-old woman born in Cancun. Her mother came from a traditional

Valladolid family. But after marrying a man from Mexico DF, the couple moved to try

their luck in Cancun in thearly eighties. Nowadays, Karina lives with her boyfriend,

who is also from a traditional Vallecana family. Nevertheless, they are not wealthy; nor

are they house or landowners. He works as a psychology professor for a small salary at

a new private univergy. Karina was, at the time | met her, unemployed. Previously,

she was earning a modest living training and working as an OPORTUNIDADES

promoter. She remembers those times happil

knowi ng peopl e” th®jobbGoingtdtlee villages and tplking to the f

people was, according to her, very gratifying. However, she also remembers the dark

side of the job. She did not | ike the way
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Development promoters are authoritaan, she says. Usually, they lie about
going to some villages and they keep the travel allowances. Most of them do not go, she
says. She also remembers arbitrary acts against village people. They treat them as if
they are stupid, she points out. She talfe that since she abandoned the
OPORTUNIDADES program, almost one year earlier, she has not been able to find a job.
However, she would never go back to work as a promoter. She is tired of almost all of
the bad things the OPORTUNIDADES training PowerBany s Me xi co “ st i | |
She also claims that this is not going to change.

What most strikes me is that her pessimistic view of the future is similar to the
OPORTUNIDADES diagnosis of the present. Karina told me that the problem is not only
the govermment, but the Mexican people as well. In her analysis she left aside Mayan
speaking people from the villages and did
still suffers”. Instead of taking sufferin
does notsee all these supposedly bad habits as suffering at all. However, for many
people in the Development industry, suffering, as an obligating index, seems to
motivate immediate action, compensations, and, at the same time, a promise of change.

In the developnent discourse, the poor deserve being freed from their suffering and, to
some extent, also being freed from themselves.

In Ixan where suffering is very well conceptualized, often as a supportive
capacity, often as bur den nsidérgddobe enoughe nt pr o
support for peasants. As | am going to discuss in Chapter Ill in my analysis of the
reception of various transactions, Ixanenses have different understandings of suffering

and support according to their gender, their relative positionthe village hierarchy
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and their economic activity. Some agriculturalists complain that the same policy
dynamic that distributes cash transfers al
devastating smaikscale maize markets. OPORTUNIDADES beneficiarieg othér

hand, complain about the extenuating tasks the program imposes on them, adding to

the burden of their normal activities.

As regular sources of money, however, most families count on these incomes to

buy mai ze for ¢ ons unaptosomeextenfanceagain,l i tt 1 e he
“supports” the people, the cash transfer p
reveal an insufficient participation in an

problem here is not so much that the promoters live in@mpletely different world—

most of them are bilingual and they live in villages that resemble Ixan in many

aspects-but that the repetition of a development discourse, which is sometimes a bad

transl ation of a text pr odsypooe onpliesemmorale Uni t

construction unrelated to Ix&dn’s concrete
Despite their complaints, women in | xan

required talks and tasks and today it is considered their duty to do so. However,

exchangeinlxange s f ar beyond “Amdriean undecstargiegob us Eur

gifts as ‘transactions within a moral econ

reproduction of soci al relations’” (Strath

The Gift Economy 198&89). Exchange in Ixan is a consequence and a reflection of

requests, promises and commitments or engagements. Poverty in Ixan induces the

people towards very sophisticated languages of asking. Such a requesting language

ranges from the obvious demandsmbney from a neighbor or family member to
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formalized oral rites addressed to nature lords. Actually, the ritual genre called

“rogativas i n Spanish stresses the needy
asking for resources from the specificloodr nat ur e “owner”™ i n orde
compassion, commiseration and empathy. The potential giver and the requesting
person establish an asymmetrical relationship, based on elective affinities most often
expressed in highly hierarchical terms of kinshipMe and slavery (mothedaughter,
father-son, loverloved, mastesslave, etc.).

The purposeful actions of the development promoters, on the contrary, can only
induce discipline as a moral tradition for accumulation. In the OPORTUNIDADES
discourse, the suéiring condition of poor Mexicans does not deserve compensation but
should promote, by itself, a moral transformation. The developers and their poor are
unable to see that poverty, suffering, and endurance resume their normalcy in their
everydayness. Instebof understanding the local and moral forms of poverty,
developers reject poverty as if it is universally experienced and understood.
Disregarding poverty as a cyclical vice reflects the moral reasons supposed by
developers and promoters for its avoidan@her than the local subjectivities built up
from it. However, if the cash transfers remain meager, ensuring that a family stays on
the verge of misery, it is because they are supposed to promote moral reactions, not
affluent consumption. The program retvers conceive of the money as an insufficient
“support” that transforms into a painful a
Ixan place their confidence in nature lords to resume their pious dispensation of rain,

maize, animals for hunting, frug and vegetables, as if the ancestral economy was still

in operation.
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Our question needs to focus, then, on whether and how this moral and temporal
framework from the past has been reformulated in some way, in response to a changed
economy and a changeelationship with the state. This question is taken up in greater
ethnographic length in the following chapters. The next section provides a basic sketch
of the ancestral resources and expert knowledge of local givers brought to bear on the

present.

4. Rual calendars and expectations of rebirth

MayanCatholic redemption takes place in material and twsrldly events
instead of producing a heavenly segregated
Cannell 2005 and 2006). The economy of redemptiamd)sponsors pursue is not
premi sed on unidirectional transactions. E
are not perfectly coeval to the people and are mostly situated outside the village, in the
forest, they are sai d rngsa Haweverjthesemanssatee t he p
not between equals. Sacred lords, virgin images, Magatholic crosses, saints and,
sometimes, the Christian God, respond to the offerings only if they are rigitty
timely addressedTh ey  “ " (k @ ®)affetings. h e | requebts as well as other

symptoms tha communicate divine willtake the fornsof“ waimgs ” or o f

puni sshmeinxan’s peopl e al wa yofferigpandgiftd er t h at
(they frequently use theverbal phrasec h oraappropriate”, but alsoméaat in the sense
of “begging) . Kucho’ ob oifrportraying themselvesm® imtgtmg s

exchange through opening gst make it clear that these gifts impé/request.

Thereforethey alwaysrepresent themselves agquesting or loying life, i.e.
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responding to a previous demamdade by masters and godsawmting in the same

manner aghese mastersdo i e. " beggi nsprhethtngin ddyance c hasi ng”
After the offerings are given to the lordstualists expect mastersvill be

pleased calmed and sastied. Then, lordswill take care of the people, the animals, the

fields, the weather, and administrate n d  “ w alrerk Succéssfully. Rain, health

and prosperity, as well as poverty, tragedy and disgrace are results aintiedy human

exchange withy Y2u n t ($ords$ oo réastérs), or human neglect or denial of exchange

with them. That is to say that they will reciprocate only if the practitioner has a

committed “engagement with them. rings t hese
have the explicit aim of “appeasing” and *
familiar but hierarchical form. For instance, when | was taught to pray by an old
sponsor he suggested that | ask favors from divine entities by familiarly calling them
“li-ftatl eer ”-mot h Whilé eveénjoree in Ixan is expected to make requests
of masters and gods in a humble way praying and showing respect and engagement
with them,k u ¢ hoo féstival sponsoractas representatives of the family and the
entire community in calendric festivals that are critical for their rebirth.

Particular care is given not only to the art of engaging people and divine entities

but also to its logical opposite. As Vapnarsky (Personal communication) has encouraged

me tonote, there is a whole series of polite linguistic and Aorguistic modes of

procrastinating engagement i n soci al act
central institution, and through it, almost everything is expressed about politics and
ritual life, as a lingua franca, people use excuses to politely reject or intend to deflect

engagements. This social art of raommitment is a fundamental tool for keeping
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oneself centered in one’s own business but
of others. Polite deferral of requests could also help give particular engagements the
importance they deserve. Otherwise, a person who engages in many sponsorships or

ritual activities could be thought to be incapable of performing any of them in a very

commi tted manner . Putting one’s intentions
for not contributing towards a common sponsorship. Most people understand that

other people are also highly intentional beings and that coordinating wills is not an

easy tak. Besides, people also prefer to not crookedly engage others in common
businesses because anfdkmed agreement will surely end badly.

There exist many codified strategies for both asking and deflecting engagement.
Alcohol and tobacco always work akéms of engagement (Gabriel 2004). They are well
associated with the task of asking someone else to engage in ritual or social activities.

So much so that a friend of mine jokingly told me that when he sees a person carrying a
bottle of liquor and cigarets approaching his house he hides himself. Once the parties

have smoked tobacco and consumed shots of liquor, the conversation then turns

towards the main intention of the visit and the request being made of the host is

difficult to reject outright. To dathat, most of the time, the person will say that he or

she is not feeling well or carrying a long illness or, while accepting to give the service

or the object asked for, also making it clear that he or she is not sure of being able to

fulfill the requestfor various reasons. Having to work outside the village or having too

much work to do in one’s own fieldplot are

engagement.

The verbmaat demanding, asking for, to beg, or to order, has a variety of uses,
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from asymmetrcal requests made by “2u n t er gddopdnisbing or causing social or
personal harm and tragedies, to humble supplications in human prayers addressed to
them. Accepting or receiving a gift or offering is also frequently rendered in the
transitive maatik and a requested gift or offering is also referred tovagatan(past
participle). Asking, therefore, appears as the most important task or obligation in many
contexts. Before giving, receiving and giviack, the three Maussian obligations
according towhich almost all gift analyses are framed, the request, at least in this
Mayan speaking village, emerges as foundational to the initiation of every exchange.

Many people who request the work of a r
méen” Seenoputy%u nt wastdre @ owners in their places or, more
specifically, to temporally resituate them in their far pastness in order to secure a
possible short er m f uture. However, instead of | us
compensating oleiime-spiritual owners for a future, ritual sponsors stake themselves
with promises. Dexterity in promising is fundamental to balance a turbulent milieu in
which demands can transform into turmoil and disaster. In Ixan, ritual activity as
future oriented action tendg¢o recompose not only sociahd phenomenical
relationshipsbut the materiality ofbeingsas well.Sponsors expect aterial rebirth at
the four majorcalendricalfestivals:

1 February 15 to February 2Gyemiosr Guilds Festival.

i May 3 and 4kiesta de Bantisima Cruz Ture Festival of the Sacred

Cross Tun.

i July 23 and 2€,ambio de traje del Santo Cristo de la Transfiguracion

uneven years) or th&irgen de la Asunc{én even years), The change of the
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dress of “Christ dfVitrhge nT roa n sAfsisguunrpat ti ioonn’

1 July 31 to August Torridagbullfights) or Fiesta del Pueltlwe village
festival (with a new host every day). Each day of bullfight is propitiated by one

nojoch kucand his helpers.

Ku c h o’ o bthesegestinaddar their prosperity andthat of their family,

crops and animaldyut shamans indicatéhat the prosperity of the wholevillage

depends on the performance of these sponsorships. t hi s context, “buy
“life” and “rain” shoubdabeipaasi alfl yredmm
and to “getting p oexpeessédn paticularuitgshinthesec hange

festvals Buying is based on the purchkasser’s in
evaluation of the result produced by these intentioas a transcendent act, i.e. the

change in the possession of an object. Powederiibr paajtali) is also imagined as a

material but invisible effluvium that enables some forms of futur{tyenerally called

“rebi k@aldgand &voids othergcat egor i cal |l y c aastgopd “ puni
] a arttaw@ Inaskeptical fashion one might suggest that the power inhering in

things is nothing more than Ixanensesxpectations of renewal that have been

projected onto an object

14Until the 1990s few scholars had suggested that the temporalities resurrected iodvtesican ritual
exchanges might be more actual and enduring than th
fetishistic exchange”, “articulated peasants” or ev
Mesoamerican ritual exchange logics were muchremcomplex than the discrete Marxist categories of
capital, money and commodity or their others, recip
(1996) partial i ncorporation of Mauss'’ i nsights ben
selling, and lending as rigidly opposed terms (Appadurai 1986). However Monaghan stopped short of
descri beaxxghdmgddt-eamsd ealn ompmegmi ng and prospective rela
among humans and nehuman persons. Instead he preferrdde t er m “covenant” (1995)
us an expost and more rigid conceptualization of a mutually beneficial deal. In a paper on the
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In what follows | angoing to describe a common characteristic of ritual activity
that could shed light onto the local logic of things (an ontology produced mainly by
reflection on ritual practices) to leave the art of promising, as a necessary and balanced
responses to demarsgto the next chapters. To conclude this chapter, | return to the
temporal arcs of engagement analyzed in its opening sections. The first one, according
to the village givers’ perspective, paral/l
requested, inhat it works on an annual cycle, while also invoking more distant
horizons of mutual implications and feedback effects. The ritual calendar entails one
year long cycles of renewal, which in turn are composed of-fwar long sponsorships.
Although I will daborate more fully on this particular engagement in the next
chapters, here it is necessary to point out that ritual engagement not only models
ecological time, and its reframe on occupational time (Ev&nigchard 1939), but it also
helps Ixanenses contt promises coming from the State, the NAFTA free trade
horizons and the more abstract development cycle of accumulation of human capital,
especially in the shorter time frames of the first temporal arc. Ritual promising and
engagement are, then, fundamaeitto understanding a philosophy of endurance,
continuity and insistence based on ritual practices that remake the time to come as
promissory. Before analyzing the ways Ixanenses make and remake the world as
promissory, in its various temporalities, | willescribe some key local notions to

understand how the world is. These notions come from common peasants but are

transformation of Nuyoo (1996), he argues that Mesoamerican gift exchange has moved from obligations

into “redirpecacdl foon mutually financing sponsorships:c
society there is not a clear downplay of spirit gifts and spirit exchanges as in other cases. In fact, in his
chapter entitled “ Eart h ansdamBrigan ontology Miffers aadidally fromc | ar i f i
“the division between spirit-Candsmaanerhdudhlat]. i He a
that for Oxaca's Nuyoo people “there is almost noth
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further developed by shamans who, using their expertise of the invisible, play the role
of believable specialists in the true nature of thingis.the following chapters | will
examine how the one and two year periods of promises and engagements help the
people endure longer or indefinite temporal frames, such as those proposed by the

State, NAFTA and human development.
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Promises in the Life andPolitics in Ixan
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Reception and deployment of the money by the people

This chapter discusses how the people of Ixan objectify wellbeing and distress
through exchange. Conceptually and empirically, transactions in Ixan should be

addressed by first ientifying the tasks required to achieve an always desired result:

e v e n nhop. sefer tq translatdojas “evenness because it d
invisible qualities of objects, intentions, persons and things. Moreover, as a reference to
proportion, balance, harmony, calm and tranquilitigj also implies an imperceptible

state of affairs in contrast with heated, turbulent, or distressed beings. As they are

inner and nonrapparent, these qualities are believed to inhere in intentions, spirits, or

human and norhuman persons until their results, whether crooked and twisted or

rightful and balanced, are made apparent.

As every exchange implies the purposive rearrangement of people and property
in appropriate ways for such an end, evenness is both tmalition of possibility of any
intelligible regularity (grounds for intelligibility) as well as the most desired and
intended result(most frequentlye x pr e s s e d aksa ¢ alitesd bith),hl” o r
which works as an overarching normative ideAlsthe most general objective of all
exchanges in Ixan, including money andkind transfers as well as human acts of good

will in general, evenness is considered to be an ontological quality with many

particular semantic domains of application. To exploreh a broad notion of

evenness’”, applied to all aspects of |ife
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aesthetics and the correct price of a commodity, it is necessary to analyze its particular
uses and, later, to draw some conclusions about how naxaand empirical grounds
pattern each other. In particular, how do people learn, teach and exchange, expecting

t o even” their world through transactions
For Ixdnenses, invisible winds are understood to be responsible for almost

everything, and thus cahing these spiritual fluids is of remarkable importance.

Evenness, once again, subsumes almost everything under an overarching coherent

telos

Likewise, the common greetingx a bé& (how do you do? lit. how is your road?) is

responded wi {ehenismyspul arwill). im@skihg’such a question one is

not only interested in ascertaining the ot

mainly concerned with his or her material health. To describe this ontology

figuratively, the enjoyment da steady calm in the local mechanics of fluids

corresponds to being in good spirits, in right health and intentionality. In this sedsé,

refers more to spiritual volition than a personal soul, likgan Both souls are tenuous

but material. Good moqgdealth and honest volition synthetically indicate the

evenness of such a substance, in a setting where people lack ecdledistinction

between physics and metaphysics.
For shamans this mutual reflection is further present in general ideas

concerningthe human body and its diseases, including the belief that an illness is an

epiphenomenon of a more fundamental instability of effluvia. Even the common

substantivek 0 o prellb @ m j ,a 0"gsneird K o n and sickness re

to Gueme®ineda (personal communication), are composed withkh&aochaism,
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meaning “mask”. Therefore, one can al so th
behind which hide either calm or turbulent fluids. On the contraky, @neamd

healthy, happy andoyful. Meaning literallyk (gaceful, beautiful, enjoyable) arabl
(intentional soul), the terms almost express the causation of the beautiful intentional

soul in the state of being which is healthy or happy.

Enjoyable dancing, perfect bodily motiomd aesthetic beauty, in general, are
usually qualified by the adjective “even”
evenness and tranquility in bodily schemes). In Maya Yucatec, steaditogsand
justice tojil) is also supposed to be shown in firéce (tojo) of a commodity. Moreover,
when native Mayan speakers describe phenomena such as social unrest, dangerous
high-crime areas such as suburban Cancun and injustice in Spanish, they frequently use
adjectives and nouns that are not particularly men i n g f u | (such as “des
“revuel to”, etc.) projecting semantics tha
assumptions in other languages. However these concepts have deeprarad echoes
in Maya Yukatek. Terms suchxasa 6 a (disof@erdd, jmbled, mixed, turbulent, etc.)
andx e amrdk a dradss)jumble and mix up) constitute an ample semantic domain,
which ranges from the morally wrong to the ithade, sick, decomposing or other
different processes of fission. For instance, Ixanenses oft t ol d me t hat | x4&
villages had been populated with factions of families that emerged as a result of
turbulent relationships or from quarrels between political parties in the past.

Therefore, the local notion of change assumes that, at sometpois timely that

violence and chaos should erupt to decompose and recompose beings.

In the same vein, Ixanenses consider strangers and excess threatening to their
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village’'s fragile equilibrium. For instanc
baby to be dangerous because in his inebriated state he is too heated and could

unbalance the precarious temperature stability of a newborn, simply by looking at her.
Visitors from other villages also arise “w
ordinary Ixan life. Shamans say the same about invoked spirits. A shaman told me that

his responsibility Ilies in not only callin
then delivering them back to their rightful places. Once the§ a | aanecallexpne

has to be very careful about sending them

they have a prayer to gooldhwmayn.t dof, tdhays sW

you will get a bad wind”, he warns.

In this sense, many also suspectthat Resto st al “her manos” di s
the village ritual traditions but also its
sects” are considered “divisive” by most o

and their prayers. In 2009 they said th@germanodid not get extra water from the
gods, through their “loud” prayers and cha

1]

s ame puni shment” the other agriculturalis

dismissive view ohermanosery clear when heays that he will believe them only

when he sees much better harvests frome r manitpass 61l n t he end, “puni
even for everyone” this year, he says. |t
Maur o uses the word *“ elarityaofavetyoegdticeterm,agual i fy
|l oan from Spanish “castigo” or punishment,

In short, punishment is also a resource for maintaining evenness. Instepdeof{td s 6

punish, to whip, to cut) otoop(to fuck, to makea problem, to scrub, to clean)
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cavtigoeonnotes a teleological sanction of
correct them.

As fatherly and motherly interventions, punishments and miracles regroup and
restore the normal. Incarceration is one frequeexample of the restorative functions
of punishments. If a person becomes too drunk in the village, he or she is expected to
have violent outbursts. In short, one can consume the same amount of alcohol in a
tranquil and peaceful way or to cause trouble.the latter case, people normally
expect the drunken man to return to his old problems. For instance, if someone accuses
another person of theft, then the accused is expected to respond angrily and go to the

accuser’s house t o ifight Thereforehaverybaynuhdernstandsi t e h

” [

t hat al cohol normally “heats and messes
point of causing problems for others. Following this line of reasoning, the village is
considered to be an entity thatis alsothough t o be “messed up” by t

overindulgence and thus the v-mdkérange' s guar

punish” him in the village’s jail. I n the
the person into the cell room and letting him sleetil he is released the following
day.

As almost everything is spoken of in terms of order, stability and evenness, and
there is a manifest will of readdressing chaos through almost compulsive ritual activity,
it is also interesting to ask if there isx@ven more basic concept of entropy being
repressed through “evenness”. The normalcy

hurricanes, the overthrowing of governments, apocalyptic droughts, pests, famines and

social unrest, appears in almost every singépattion of the future constructed by

14



Ixanenses.
It is not simply a story told by ancestors; it is a common set of expectations
learned from infancy in many different narratives. Today its actuality recedes towards
the longterm future and nobody will cosider it to be imminent but rather a middle to
long-term possibility. However, the normalcy of catastrophes and miracles is also a
source of pride, as if it proves that these villagers are destined for greater things than
other people. The centrality in té village of the story of a nehuman living being—=a
lostbook+ s rel ated to this perception of the t
expectations. Most people say that “thirty
time ago, a living book was used to fk the future and, above all else, to help the

ritual specialists counterbalance or even
equilibration.

Local recompilation of oral narratives (Aban May 1982; May Dzib and Noh Dzib
Noh1999) identified the village th the axis mundi, its cross idol and its lost book.
Knowntestamentio, a name derived from the Spanis
testaments (“Nuevo testamento” and “Anti gu
ancestorsif u k u ¢ h )mfdtkeddokdlprognosticate,

[h]ow the [visible] world will be over, when is going to be maize, and which are

there possibilities to do things for humans and animals to survive. And how to

work the earth. And, there, it [also] talks about what is gotadhappen in he

time to come. (Aban May 1982: 13)

AswiththeSant 2 si ma, Ki 6i chkel eémb&&umi Cobzl o1
13"god Cross Tun”), everyone in the village
Every year it revealed a new page on its g&n agriculturalist told me. However, there

were people “who wanted to read many pages
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made it bleed”, he pointed out. When | ask
responded that he had not, that he had justdnd the story from older people. Another

person also told me that all inventions are prognosticated in this book. The airplane,

the bicycle, the radio, everything is in the book. The location of the book is unknown

today. Villagers believe that it was firtent to the village of Chichimil4, and then to

Mérida and to Mexico City, andgregodneh pweopl e

it, “because they are inventing all these

Il n 2009, l xan’ s Gremios festianedlto sponso
me that, once a year, the book, by opening
new year’'s events. Then, many of the ancie

that were going to happen in that year. He also told me that the book wooilde back
to the village, by hook or by crook. People in Ixan consider the book a constitutive part

of the village and often refer to it as th

Making requeststibhe president Salinas de Gortari

On October 25, 1990, president Caudalinas de Gortari visited IxaAccording to a
petition archived into the villagegComisarigoublished by Teran and Rasmussen as a
book ofc 0 mi sdacunieatirs 2007, during his visit the community of Ixan requested
from the president,

4km of pipedor current and drinkable water

8 kms of paved road

a building for a library

a Technical and Bilingual secondary school (with housing)
a credit for local artisans

rehabilitation of the comisaria’s roof
construction of a chapel for the Santisima CruzTu
“a minibus for supporting Indigenous thea
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a three ton truck for Ejidal Transportat
supports to promote agriculture, porcine and poultry farming
construction of an Ejidal house

2kms of wiring to bring light to the Santisima Cruz Tun Chape
digging a well into the Santisima Cruz chapel

an improvement program for 170 houses

construction of a community theater

300 hand grinds

a 24 hour physician service in the health center

To investigate the location of the local liolsook of prophecies (Té@n and
Rasmussen 2007: 1996)

This record of the October requests, dated November 15, 1990, is signed by the
comisario Municipal, the comisario ejidal and a representative of the village Artisans.
On March 21, 1990 the village representatives also asecka letter to the president

requesting a stateun tool shop. On October 25, 1990, there were four more individual

petitions to the president. The first requests the paving of 8kms of roads. The second, a

“house for books” . The€ross.hnithe byrth getitionetie t e mp | e
people of I xan ask the president for the *
name is |Ixan of the Santisima Cruz” that *

Nineteenth century, because of innumerable suffegfis of t he Spani sh rul
Carlos Salinas de Gortari soon responded to at least six of these petitions, and he

ordered the pursuit of the most expensive one, the construction of a new temple for

the village cross. In the village, on October 25, 1990, héapss o mi sed” t hat he

do everything he could to return the book to its village. He commissioned the director

of the National Indigenist Institute, Dr. Arturo Warman, to create a search committee.

In the village, some people also formed their own corted and an elders council to

oversee the search. On November 18, 1990, Dr. Warman was received by the village

authorities and spoke with three elders about the book. In an act of the same date, the
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Comisario Municipal writes that Warman warned them thaithwthe little information
he had “the search is difficult because th
he asked them to make a [local] investigation by writing a document and sending it to
him to see where he f i ndasmuasser2087al9@.Inchent ent
same act, a person was commissioned to do the local research.
On January 12, 1991, this person sent a letter to Warman asking to be designated
as a researcher and telling him that he had already done some recompilation work.
Even though the letter is signed by two persons, some parts are written in the sangul

first person, for instance,

pl ease, you, send me my designation as
plural first person “we do eynneehtooltent t he
name of a welknown anthropologist] to interfere with our work, certainly, for
many years he has been stegimformation from this village(Teran and
Rasmussen 2007: 206)
Therefore, it is possible that the whole village is being invechas the active agent
“we” in the statement “we do not want the
victim of the Dane’s supposed theft of inf
“information” about the village has its ow
On Marchl4, 1991, the people of Ixan, its comisario municipal and its secretario,
sent a letter to the Governor. In it they saluted the newly appointed Governor but
i mmedi ately asked for her help for the “ mo

becausewedomnt want to continue enduring (“sopor

15During the 2009 Gremios festival, while | was conducting an interview outside the house of a ritual

sponsor, a drunken village sergeant came out shouting. Both of his nephews were chatting with me.

Addressing me from a distance of around two meters, hetoldnee “get out of this vill
your village..” and then, addressing his nephews, he
the Englishmen do, he is studying.. for fucking us,
Interpreting, reading, writing and collecting information are closely related activities for many

Ixadnenses.
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the functionaries that come here to Ixan and promise and do not fulfill (their
promises)” (Teréadn and Rasmussen 2007: 213)
secretary complain thathe village people have done everything that had been asked of

them, while those functionaries responsible for the construction of a new temple for

the cross, the installation of running water, the paving of roads and repairing the

comisaria roof have doneothing. In the end, they ask the governor to carry out an

audit to see how the money is distributed,

‘“l adrones del puebl o or people thieves’ |,
(Teran and Rasmussen Z0@214).

The Comisario and his secretary sent even more letters of complaint to the
president, the governor, the communal pres
president, and the CONACULTA president. After Salinas authorized one billion pesos for
thete mpl e construction on May 1, 1991, most
be channeled into the lack of information about the book of prophesies. According to
the letters, at that time the search commission increased from two members to twelve.

In addition to the elders council, the search commission included a Secretario General,
a President, a Secretario de trabajo, a Secretario de consejo, two councilors, and six
“Seguidores”.

In a letter to president Salinas de Gortari, dated May 20, 199 totimenunity of
|l xan denounces Arturo Warman and says that
of finding the book]”. They continue to cl

collected by the commission, making a proposal for the search and aniagything he

had asked, Warman “denies our expenditures
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April 18 of this year. We are sure our book exists yet, the last [time it] was read [was] in
the year of 1942, in the Valladolid Cathedral, in the fourthttcemnnar y of i1 ts f ou
(Terdn and Rasmussen 2007: 22@8p Immediately after, the letter says that the people
of Ixan do not want Dr. Arturo Warman to come back to the village, nor any other
personnel from the National Institute of Indigenous Affaitagtituto Nacional
Indigenista, INI) unless they also bring the book back with them.
I n terms of a concern for ‘evenness’', W
adequately matching the efforts of the vil

“

termst@” or expenditure” to describe an u
precisely when they say they have done everything to find the book, is especially
poignant. The expenditures they want repaid are not explicitly noted in this or any

other letter.* Ex pendi tur es appears to be the mone
duties, and errands afforded by the | x&an’ s
The termgastoa loan fromSpanish, is also the one chosen to refer to all the services,

monetary, and inkind expenditures a festival implies for its sponsor. The letter
addressed to the President denounces War ma

characterizes Warman as refusing to help, to fulfill the promises and to pay back the

alleged budgtary debts to Ixan, it portrays the President as helping and constantly

visiting the indigenous villages Concr e
situation” and they also claim to be “expe

onytooomf ort our spirit?”,
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A new chapter of a lost book
In October 1991, a new researcher was tasked with finding the book. Edith
Argueda Ruiz was not born in Yucatan, but she was interested in learning Maya because
she was studying, according to a letter she ot e, Mayan “geroglificoc
wanted to know the village culture (Teran and Rasmussen 2007: 237). While she was
residing in the village taking Maya lessons, Argueda Ruiz came in contact with the
directors of a cultuCampessintaT ewliiTelmathad I nd
established a few years prior, and has many youth participants. Based on her contacts,
the government granted Argueda Ruiz the task of creating a new proposal for finding
the book.
She began by organizing a new search committee @ research center with the
people of Ixan. She then visited functionaries in Mexico City, Merida and Valladolid,
including Dr. Arturo Warman, the Yucatan Governor, and the Valladolid President.
According to one of her letters (Teran and Rasmussen ZB(1J; the governor asked

her for reports of I x&a&dan’s political probl e

and the village’s alcoholism problems. She
interviews, recorded oral narratives about the book, tranbed them and, after two

years, she gave some photocopies of manuscript legends to the village authorities.

These were not photocopies of the book, but a compilation of stories. She also provided

this compilation to President Salinas de Gortari during laist visit to Yucatan,

according also to Teran and Rasmussen, misrepresenting it as the sacred book of Ixan

(Teran and Rasmussen 2007: 46).

When Argueda Ruiz returned to the village, people discovered that the magical
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book was not recovered after all atigiat she had told the President that she had found

it. Believing that she had lied or had given them something other than the book of

prophesies, the authorities felt deceived. They called for a general village assembly on

May 19, 1994. During this assemlthe Comisario Municipal, Comandante, Secretario

del Comisario and Comisario ejidal all informed the sergeants and the people of Ixan

that Ms. Argueda Ruiz, who had been working in the village for two and a half years,

had denounced the village authorés to the President Municipal of Valladolid,

according to the village authorities at th

charge, the authorities decided that she was to be expelled from the village the

following morning, on May 20, at 9AM. Irthe meantime, she was to be incarcerated.
Argueda Ruiz spent the night at the village jail. According to withesses, she

screamed and felt abused. When the guard confiscated her shoelaces before putting her

behind bars, Argueda Ruiz asked if the soldierd sergeants were also going to take

her underwear and rape her. She was both terrified and furious. Outside, the

authorities told her, the people were demanding punishment. Nevertheless, tension

faded as the hours passed. The soldiers of a company armbthandante stood guard

outside the “Palacio Municipal”™ building.

resumed their normal lives. At 9AM Edith Argueda Ruiz was liberated. She immediately

drove her car out of the village and never returned. Manuwgho at that time was the

Comandante, i.e. the responsible authority of the village guardians, shared this story,

among others, with me. The expulsion of Argueda Ruiz configures an episode of an

ongoing process of searching for the village book. In thesege this outcome seems to

have restored some evenness in the unequal engagement of the village with outside
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investigators. However, the unequal exchange represented by the robbery of one of the
vill age’s most precious t sesceossiderknswledgg,nnot b
above all, to be time prognosis. Therefore
deprivation of such a living object that predicts the one year long term future have
been preserved and are now distributed through books written onltiet book Aban
May: 1982May Dziband Noh Dzild999).

Subsumed under an overarching concern w
engagements with researchers, the state bureaucracy and state representatives all
involve efforts to restore the lost boolotthe village while taking care not to lose any
more sacred knowledge or information in the search process. As villagers were
concerned with the ways in which the promised money was spent, their concerns
regarding the fulfillment of the promise had lesstbo wi t h money. I n Arg
her punishment, at least, seems to have sanctioned the unfulfilment of her promise.
Authorities recognize and respond to unevenness through punishments. However, as
the book belongs to the village, and thus belongs ie thilage, its very absence, its

being out of place”, still provokes uneve
the book, the village has also lost its preeminence and its capacity to relate the visible

and present to the invisible and future. Thlage is thus a victim. The book has been

stolen from it and thegringosiow become rich making all sorts of inventions

appropriated from its pages. The fact that the book is thought to foretell catastrophe

and innovation, thus containing important infamation about how exactly to ensure

equilibrium, speaks more to |Ixanenses pr e

complaining of a decadent present. Their actions concerning the lost book perfectly
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show how I xan’s peopl e B.dhmeyndonotmerelymydo r eact
restore an ideal past; they engage in future oriented tasks to deal with what still needs
human improvement. The future presents itself, for them, as a riddle to be solved, even

when the enigma has lost most of its legibilityttvthe loss of the book.

Exchange for evenness

Cash helps to encode some conundra. Cash payments, like ritual payments, also
order people and things according to a paradigm of evenness and justice. In short, if all
participants get what they expect froran exchange, wills should be satisfied, calmed
and steadied for some time. As tranquility and evenness are quintessential qualities of
life in Ixan, transgressions viewed as disruptions are punished. If someone neglects her
civic duties, for instance, shie ordered to pay a fine or go to the village jail as
compensation for the disquiet provoked in the village.

Likewise, it is not considered appropriate for children to leave their homes after
6PM, the time that the i nvithsiipbsltiansifieashner s”
corner of the house plot to guard it. If children run on the field at this time they could
cross owners and “bear a wind” in their bo
Spacetime and movements, therefore, have a correct erdhat, once jumbled, must
be rearranged. |l nterestingly, the | anguage
“evenness” that can be attained through pa

As spiritual owners offer their fruits, territories and services to the people,

gathererspeasants and hunters dlodwltd)kbdadina vy apay

with food offerings in particular (Vapnarsky, forthcoming). However, payments are not
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only understood as compensatory, i.e. retrospectively paying back some work already

done, lut also as propitiatory. Paying in advanceyo2u n t , $ord$ oo @wvaoels, is

among the duties of successful economic agents such as agriculturalists, hunters and
gatherers. Prayers, offerings, and festival sponsorship are thus considered fundamental

pat s of economic |ife. They are conceptual.
“tradicion” . I n the interface with Spanish
considered merely symbolic. However, for Ixanenses, the success of any economic

activity hinges on proper ways of requesting, giving, receiving, giving back and

t hanking. I n this sense, by producing eve
positively affect the future.
Inversely, ruin, disgrace, suffering and lack of sufficient meahkving all
directly index some sort of human neglect, moral mischief or an incapacity for
attaining evenness. In particular, unfortunate conditions are directly related to some
sort of moral (deceitful or negligent) condition of the agent while perfonygi

exchanges with “owners and attempting to
In advance, the future fulfillment of duties and promises equalizes and allows

people to live peaceful lives. However, this is an ideological language in which the ideal

balanceofextanges i s ephemeral and reaching “eve

much work. Contrary to what many people in other areas of the world might think,

peace, and in particular evenness, in Ixan does not arise from inaction. Inaction,

especially ritual inadbn, as | have often heard from shamans, has a causal connection

with punishments, the worst of which is described as a huge hurricane that would

destroy everything in the village, al so kn
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Therefore, the aim of every sacrifice, offeringjft and, in general, exchange is
to restore a particular balance or equilibrium of subtle effluvia. Abstracting the
sequence, one can say that transactions are the means to attainbievisvenness and
that once this airy evenness has been obtained,aenat evenness should follow. This is
perhaps why al most every ritual name, with
“nNnurturing”, refers directly to forms of e
invisible spiritson bothsides of the materiahterface (represented by buyers and
sellers or receivers and givees external containens

I n people’s narratives the |l ogical series
temporal orders:

a. material disorder, poverty or ruin,

=3

exchange towards invisibléorces,
c. invisible evenness of effluvia and
d. material wellbeing.
Therefore, any promissory future necessarily depends on reaching invisible evenness

through exchange.

Economics as timely dexterity
In Ixdn money as well as other resources should be sjpea very controlled
and “even” manner . Ritual sponsors, for in
down every contribution and expenditure in a notebook. They are required to learn the
art of ritual administration. The main aim of their fastidus record keeping is not to

ruin themselves through such enterprises and to reach normal regeneration. But it



does not follow that money appears to them as an abject object. Today in Ixan, when
the most important commodity some people produce is honegnmremember the
good days when they exchanged maize for mo
purposeful isolation of local crop markets peaked with the implementation of NAFTA
treaties, and almost none of them still exist today. In this sense, the amyptetely
local conversion of maize into money takes place at the village mills, where people go
to grind their soaked maize grains, paying ankimd percentage, or to buy the maize
paste to make tortillas. However, the monetization of daily life in Ixém@an ongoing
process that seems to harm no one as | ong

However, not everybody in Ixan necessarily wants to obtain money in the form
of a regularly scheduled salary. People who have been more formally educated might
desire a wekly, birweekly or monthly stipend. Nevertheless, there are many young
men who elect to work when they need to, i.e. going back and forth mainly to the
beaches as construction workers, for determined periods of time, and getting paid by
the day at constrution sites. These men pride themselves in being freer and having no
strings attached to them. The price differences between Playa del Carmen or Cancun
and Ixan, for instance, allows for the possibility to thrive locally with their earnings if
they administate them very carefully. Their money is most often reinvested in the
maize field plots (mainly for buying labor in the village), in animals such as pigs and
chickens, or in the construction of new houses.

In Ixan, cash transfer payments to mothers (evémo months) and
agriculturalists (once a year), produce feminine and masculine monies. Following the

government ' s just i f-ORORTUNI®DADES mragrarh pagnmemsR OGRE S
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being given to women in particular, people recall that women are more careiill w
money than men are. When asked about the
as they refer to OPORTUNIDADES cash transfers, Ixanenses say that women invest

“

money in their households while men wi | |
OPORTUNIDADES Hroes continue to relate gender with effective expenditure,
stressing that their receivers engage in |
consumpti om’ar ttilcampamams ( OPORTUNI DADES 2010
according to this middle clagdeology, can be linked to the inefficient expenditure of

resources, which is also predicated on ritual life and ritual drinking.

However, according to many Ixan women, the exchange OPORTUNIDADES

represents today is not at all advantageous for them.002 one OPORTUNIDADES

receiver told me that there is a “ruse” wi
single peso she receivesrnesmotrdaichil imuises b e\
the program burdens her . ‘hdspéndtooeemuthhi s | aw”

money. Now we have to pay for everything. They give you the support but later on you
have to pay more than the doubl e what you
major costs they now face, including not only maize and the imdiatof food products,

but also medicines and transportation. Acc
“conditionalities” for receiving the money
(almost daily in the village), send their children to school (ensuring ttrey

adequately advance), and check their health and that of their children in the village but

also in the Valladolid Hospital (around 9 miles from the village). To fulfill this last

obligation, women must hire a collective taxicab, spend the entire daiting for a
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number, talk to the physician and buy medicine. This process could very well take days
and sometimes requires the participation of the whole family. The waa$e scenario,
according to many women, is childbirth and, subsequently, taking cdithe baby as

well as the conditionalities the baby brings with her. As childbirth is no longer

permitted in women’s houses, i f they want

must travel to the Valladolid Hospital. Sometimes women have to makeiipishree

or four times during the course of the pregnancy. The fulfillment of these

requirements, without fail, 1Is thought to
Clinics and hospitals are horrible places for Jacinta, a fgagr-old mother of

three in Ixan. Before the birth of her nephew a few months earlier, she tells me, her

sister was required to travel to the hospital at least three times. Both Jacinta and her

sister receive OPORTUNIDADES benefits. Jacinta suspects that the blood estractio

carried out by medical doctors at the hospital, especially after giving birth, are

coll ected in exchange for the cash transfe

profit from the blood they take from you,

expressed my doubt that those kinds of things could happen and insisted that not only

is selling blood prohibited but that the small amount of blood extracted could never

add up to a sellable and profitable amount. She laughed but still maintained tlea¢ th

are a |l ot of extractions, that extractions

are surely a “ruse” for the OPORTUNI DADES
The oppressive conditionalities imposed upon women is exemplified by the 2009

case of a woman who, after wd visiting the hospital on different days, died, along

with her baby, without medical attention. Some of the women who recounted this story
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to me, or other similar stories, highlighted the fact that physicians in Valladolid and
Mérida force women to takbaths after delivery, which not only disturbs the particular
temperature balance of women who have just given birth but also sometimes provokes
their dead. Once again, the discourse on disgrace revolves around a lack of temperature
balance and, ingenerdl,e venness"”

For instance, the health checks and baby controls that take place at Valladolid
Hospital make women complain about traveling back and forth, even to the nearest
towns of Chichimila (4 miles) and Valladolid (8 miles), which is consideredraesofi
personal disorder. Roads are places where people encounter never casual accidents and
uncanny beings. Women and men use the adje
gualify the effects of such conditionalities in everyday life. The money they regeiv
even when considered to be beneficial for
trouble. Distress and turmoil appear as em
conditionalities, yet again, when Jacinta complains,

We have to prepare food, feed theimals, do the cleaning, take care of the

children, and they still ask us to participate in daily meetings, do all these stuff
(which conditionality refers to, i.e. health check ups. etc.), and besides, doing

fitness exerci se f ostopeatngtodmuchntgeydapt ... you
but this is my body .. one is harming on
command of participating ..ylengbeaause doi ng

we are working!
Women like Jacinta feel burdened with many tasks iruaeven trade for

money they represent as merely a ruse” . W
family managers working toward a redemptive generational change, women receivers,
who are excessively expected t oactvitiesr ci s e,

five days a week, speak of symptoms of bodily imbalance. In this sense, the most
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important aspect of this CCT arises from its promises, not from its actual effects. Or
better put, it arises from the disproportionate relationship between grgabmises and
meager results.

According to the information provided by OPORTUNIDADES web page
(www.oportunidades.gov.mx/Portal/wb/Web/oportunidades_montos) the maximum
amount a family could receive as support each month is MNX$1660 ($119 on a
conversion rae of June 27, 2012) for families with children in primary and secondary
schools, and MNX$2680 ($193 on a conversion rate of June 27, 2012) for families with
children in primary, secondary and high school. If a family has one or two children,
theycoudre ei ve MNX$305 as “alimentary support?”
MNX$160 to MNX$320 for children in primary school. Then, one family with one child
in first grade could get MNX$360 (around $26) and one family with one child in sixth
grade, MNX$625 ($$5This information is for the first semester of 2012.

These amounts contrast with the lofty promises of empowerment that signals a
shift from paternalism to materalism (Agudo Sanchi2010:534). Paradoxically, both

force mothers to be more responsibleefo t hei r chi |l dren’” s economi
promising economic redemption in a 20 year long period, i.e. in a future where current
children will be adults, developers not only procrastinate the actual results of their

work, but also add more duties to alreatiurdened mothers. In this case, mothers

must also take on developmental tasks. Keeping in mind that any development failure
could always be rationalized as the resul't

children’s school i ng pyyspeakoflisundersténdableeneven d

Given that these programs offer no explanation for poverty other than the lack
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of seltreproductive human capital, the agency of caring mothers is assumed to be
fundamental for successful leyn.brTheki“rcgprtrreet
identification of the problem”, then, depi
education, and health in the households means low human capital for the persons, and
this does not allow to generate a sufficient income level to sgtikéir basic needs and
therefore to reach a full development of t
International organizations and the national state, thus, provide cash to mothers who
are made fully responsible for its proper administration.

In such an enterprise, developers burden mothers with the impossible task of
not reproducing “their poverty” in the fut
from any responsibility for the success or failure of their program. Through a
transaction d cash, the developer resituates a social problem, such as poverty, into the
family sphere. Their flawed reasoning implies that poverty is a familiar-self
reproductive phenomenon. Taking for granted that all other economic phenomena
would work perfectly (he existence of a demand for a labor force of high schooled
youths, for instance) by avoiding the familiar reproduction of poverty, they promise
poverty can and will be eradicated by empowered mothers.

Il n addition, “entitliwnfg tthaenipryogrodm’er se ¢
have been purposefully designed by social developers to isolate the Mesoamerican
me n ' sknawa prdctices of spending surpluses on ritual activity, and, above all, on
ritual drinking.According to the prbégwamendeabkbogyeit
the immediate conversion of OPORTUNIDADES money into ready for consumption

mai ze (instead of the dispendious ritual c
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long-term schooling (instead of involving them in countryside actie$) and into
statecontroll ed children’”s health (instead of
i mply that the promise of generating “huma
arise froma prioriobjectifications of not only differences betwegenerations but also
in the reinforcement of gendered clichés in the indigenous division of labor. By
constructing implicit sets of oppositions (alcohol versus food, fieldwork versus school,
traditional versus allopathic medicine, fathers versus mother&@RTUNIDADES
program discourse promotes a divisive effect in its money on its receivers.

In short, the OPORTUNIDADES conditional cash transfers aim to assure the
subsistence of very poor families as long as these families vaccinate their children, send
them to school and the women attend health talks. The explicit purpose of these
transfers to women is not to give them funds to allocate as they wish. The program is
structured so that receivers have no opportunities for any other choice other than

using theamount received for the longerm purposes mandated by the policy. Besides

assuring equal, however | imited, “opportun
to “promote gender equality and to empower
families®* st r onger” (Oportunidades 2011). The pr

(mothers receive from 5% to around 10% more for daughters than sons) also aims to
“empower” the next generation of women.
Nevertheless, once inside the household, money tends ® ikssgender. Most

often the cash transfer is pooled with money coming from sewing and embroidery

wor k, along with men’s temporary masonry e

Inevitably the pooled funds are converted, first, into maize flour, maize pastd then,
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if anything remains, into some small investment such as needles, cotton fabrics, animal

feed, etc. During its existence as savings, money is stored in small boxes placed at the
household altar, on which saint images, candles, flowers and, maslt, dfie cross or

crosses also preside. These boxes are not always kept in sight. They also hold family
valuables, among which engagement jewels are not least impoftahhgagement

rings and neckl aces are consi deeptodal t o0 be w
cases are these properties alienated or disputed, for instance, when a groom breaks off

an engagement on the basisof hiswoblle br i de’ s i nfidelity, he

return of such objects.

Mewds Calendric distress

Ixanenses always considiirmoil and confusion to appear as outcomes of
mismanagement, excesses, and uneven trades. Distress, as anticipation of problems and
a jumbled state of being, also arrives ann
transfers. At that time, expectant agricultalists begin asking ASERCA officials in
Chichimila and Valladolid about that vyear’
payment day should precede seeding days. However, the day is not fixed in the
calendar and will normally take place between ApnilcaMay. There have also been

many regulations to avoid electoral use of distribution dates. Although agriculturalists

have been receiving PROCAMPO for almost 20 years, there is no fixed scheduled day of

16Annual PROCAMPO paydays bring many more mal e custc
There, agriculturalists drink mostly beer. Keeping in mind thatMexico US$ 20 represents 11 liters of

beer, and from my nossystematic observations and inquiries, | deduct that in most of cases less than a

third of PROCAMPO money is converted into alcohol. The rest is deposited in the family box or

transformed intofood or a small investment
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payment and it depends on transfers fromthe feddsal d get t o t he st ates
every state of the Mexican federation PROCAMPO is paid on different dates, varying
al so according to differences among the AS
has been naturalized over 20 years and people knowgttake place, there is still
tension and a degree of uncertainty in the days preceding payment, as if the
“government” could default on its promises
men receive the payment, many relieve the stress and expectassgciated with it by
drinking beer at the liquor stores in Valladolid, Chichimila and Ixan, only to start a new
cycle of discontent and claims a few days later. Whenever it is paid before the seeding
days, most people claim that they have bought fertiligevith PROCAMPO money. They
do not realize that this is a cash transfe
i.e. it is not devised to prompt productiveness or to help agriculturalists invest in their
fields. Likewise, many people also say thatytlvenvert the PROCAMPO cash transfer
into bags of maize flour, ready for consumption, on the same day they receive it.
After almost twenty years, PROCAMPO has become routinized. The small
amount, less than half of what actual agriculturalists earn anngadiround US$200, is
not only considered an “insufficient suppo
sign of an asymmetrical engagement withz u |, ar theogovernment class, in an age
signaled by punishments and decay. Around two years ago, PROQAMIRY began to
be delivered through Automatic Teller Machines. On payday one will encounter long
lines in Valladolid, the location of the nearest ATM. Until the use of the ATM, bank

accounts were practically nonexistent in Ixan, and people received chanksformed

long lines in order to exchange them for Mexican Pesos. These instances of
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contemporary monetization have not occurred without complications.

In 1999 those from Ixan who received seasonal money transfers from
PROCAMPO traveled to the nearby ot Chemax to claim an alleged "commitment”
on a transfer that failed to materialize. In Chemax, the state governor promised to give
the total amount of the subsidy without retention of any "interest". Since the money
was in the form of checks, banks aatther financial institutions were authorized by
the Mexican government to cash them for
narratives, there were trucks with money that arrived at the villages. After his speech,
the governor left and farmers from nmgy nearby villages received their money, in fact,

only half of what had been promised. According to the diary of the "Comisario” of Ixan,

a

when the farmers realized that the “promis

tried to lynch the functionary wio was in charge of the payment (Teran and Rasmussen
eds. 2004: 16806). From this example and other issues with PROCAMPO cash transfers,
it is possible to conclude that the promise of money represented by PROCAMPO is the
promise of a certain amount thatads always been considered insufficient to promote

the desired evenness. Nevertheless, when the promised amount has been reduced aired
responses have been ignited.

There are many other episodes of unfulfilled promises, including one as recently
as July 200 In all of these instances, politicians and state functionaries have been
incarcerated or threatened with incarceration until the promise materialized. As in the
PROCAMPO case, in which the mob tried to kill the functionary, there is at work here a
logcof compensation that stipulates that t

potential to liberate or incarcerate. Or worse. However, according to many young

r
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Ixanenses, these practices are no longer as common. They have discovered that even
when such actins do ensure that they get what they want from the promised
exchange, relationships with the world outside the village become strained as a result.
For instance, a federal representative candidate came to the village in 2008. He was

campaigning, lookingdr t he vill age’s support for the
that time was from the opposing political party and remembered a promise the

candidate had made when he was the Mayor of Valladolid, the city on which the village
depends in some aspects. TBemisario mobilized the village soldiers and some other

people to incarcerate the candidate. However, someone alerted the candidate about the

villagers’ intentions and he rapidly fl ed.

Asking for evenness

My friend who, as t htbdetwme, ndamegated Arguéda o ma n d
Ruiz, explained to me that he also has to
“old people”. Today, even though he is no
house to ask for some pesos but he has to explaingmtthat he is no longer working
as a “politician” because another party is
the government of the city of Valladolid, he received enough money to distribute but
now he just receives a little contribution for kitasks of representing the opposition.
When those in need come to his house, he explains that they should have supported his
candidate and that he no longer has money to give.

In this case, compensatory gifts cannot be drastically differentiated from

promissory ones. Nor is it desirable for the differentiation to be made. Some money
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given by this person is not only intended to compensate for old age and hunger, even if
only briefly, but also to promise more money and more benefits from the party he
represents. Therefore the neat categories of compensation and promise (or
compensatory and promissory gifts) are not pgéven but are instead defined in each
gift-giving situation. ldeally both qualities, compensatory and promissory, purposeful
and necessary, ould be combined in different degrees, according to different
situations.
Hunger, illness, and old age are eligible for monetary compensation according to
the people who suffer from them. However, a promise of political community should
also be exchangeand shared in order for the transaction to continue. Being in power,
that is having enough money which flows from the government to the people, opens up
the channels of support for the future election or event. Being in the opposition does
not completely ¢ose these channels, but restricts them; the flow is not cut off, but
becomes scarce. In both cases compensations and promises work better in concert. In
the case of PROCAMPO and OPORTUNIDADES, receivers consider their cash transfers to
be insufficient conpensations. The first works as a reminder of an unending transition
towards an ideal rural market that people cannot fully envision or evaluate. Most
receivers reinvest the cash transfers in their fieldplots (buying labor or fertilizers) and
complainabout he poor support provided by the steé
are even stronger. They qualify the childr
OPORTUNIDADES conditionalities indexes uneven distress in the lives of mothers, these
mothers stillseemeagerpay t he price for their childre

economic agents.
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However, hunger, illness and imbalances, in general, also call for compensations
in the present, as well as promises in the future. In this respect, people humbly asking
for food, money, or medicine, even just for sodas, should not be easily turned away. The
call of evenness is, likewise, a similar one that is constantly made by those no longer
human, such as owners 8r%u n t .sThid call@s@rswered by a continual concern
with regulating equilibrium within the village through punishment, exchange and
promises.
Promises imply terms that are fundamental to controlling local engagements. As
| " ve stressed throughout this chaptyr, the
of the promised object, such as the villag
honoring of the temporal limits set by the promise. It follows that the untimely
delivery or, better yet, the indefinite procrastination of delivery, as in the case of
politicians continuously making and remaking unfulfilled promises, will be violently
brought to an end and sanctioned with punishments.
According to Ixdnenses, evenness does not directly coincide with the economic
anthropological concepts of balanced recipity or equivalence. Whiléojis a state of
being, balance and equivalence can only em
other hand is not only reached through exchange. It is an aesthetic or moral quality
that contributes to the local ideas of haty and justice. Exchange is only one episode of
larger processes that make up the local search for evenness.
The fact that exchangers could be “even
not make them equal. Masters and slaves, or better put in eurrerms, the owner and

the owned, buyers and sellers, husbands and wives could all enjoy evenness

17z



notwithstanding experiencing inequality, either ontologically or in terms of power.

Li kewise, no one ever indicatedeofam me t hat

engagement¢ompromisar mookthn). As far as | know, a promise or an engagement

itself cannot be even, although they are p
In contrast to evenness, turbulence, or disorder, is related to inconsistency and

unpredictability. Eruptions of violence and disorganization are understood to be the

work of insatiate souls that animate and own things and people. Therefore, violence

and turbulence could also be understood as evening punishments. Repertoires of ritual

practices thus emerge as rich assets that enable Ixanenses to face the future. In the

following pages | will focus on their creative and wise use of rites to create and to

engage in a promissory future.
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v
Arranging wills, livelihoods, the dead, and achileg ontic gains through ritual
exchange
Enacted notions of “evenness”, ®“support

money, economic services and resources of the people of Ixan. In this chapter |
elaborate the assumptions upon which these notions gmeunded. An ancient
repertoire of forceful payments and millennial expectations of rebirth, which the
people from Ixan do not allow themselves to forget, serve as the main outline used to
craft their future. Furthermore, | describe how Ixanenses replicakehanges, through
ritual life, for arranging, rearranging and procuring power, life and prosperity. After
describing this recursive ritual pattern, | abstract two different movements that concur
in these rites. One aims to liberate humans from AwmMmans by paying these non
human masters with food or life, while the other entails an accumulation of their forces
for humans. |l call this | atter objective *“
payments do not entail the end of the relationship be®vethese two parties, but

rather their engagement and reengagemantn a t i me Whatrésulteiba r t h”

beneficial relationship in which both sides gain.

Ontic Gains
As it is well known through Yucatan ethnographies and linguistic works (see, for

instance, Hanks 1990: 87), persons are generally described to be comp6ekd sbrt
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of animus, in the sense of will, intention; a nucleus of volition and desire), kéanor
soul (an external spirit which covers the body and is multiple or divided iwto bad
and good souls), plus the minif) am tharesaaf e ne s s

the body. In addition, Hanks describes hoky wind, souls and effluvia pervade almost

everything,
The body is made up of the same elements as the rébeahaterial world: a
person'swiinklil“ body” i &l huii sastmdéarhé&r . One' s breat
are one'dik“ wi Ratsd related tojiik'al* f or ce, heat of a fire
yiike" bees (of a hive), ant s athamalr mi ng i n

”

animated objects on it, the human body hak'ainil“ h e a t on its own,
in the opening and closing of pores, the passing of sweat, fever, anger, the
coolness of relaxation, the chill of numbness, and numerous other bodily
processes. fis heat derives ultimately from the sun and must be held in a
relatively delicate balance in order to safeguard the wa#ing of the individual.
Through the double action of heat and the movement caused by the body's
wind, the water of one's earth is trsformed intok'iikl'el* bl ood” . These
elemental relations are not widely appreciated by non specialist Maya adults,
although they are an important part of shamg practices and descriptions.
(Hanks 1990: 887)
I n I xan, t he s hamalwerldsinclodesthetlphumansando f par
non-humans that influence each other. Each of these two categories consists of both
material and spiritual entities. Noth u man spirits are “downl oad e
visible and material entities, such as animals, plantanlams and houses. There are
also human spiritual effluvia such as the above depigtecn 6o] iik andyiik'althat
need to be arranged and exchanged. Nobody doubts the influential nature of these
ethereal worlds upon the currently tangible entities anite-versa.
For instance, when people enact or refer to an ideology of evenness and balance
they look forward to a temporal rearrangement of such forces (visible and invisible;

material and more ethereal) in order to have tranquility, prosperity and peddes

works the other way around, as well. Tranquility, prosperity and peace are symptoms
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of balance and evenness in the invisible, but material, airy reality. But what is clear, in

Ixén, is that equilibrium does not last forever. A heated drunkard cotdsh$mit a bad

wind (iik) to a baby and make her ill as easily as divergent and turbulent intentionalities

of promisees could provoke social turmoil

can be drawn from the vil lacticesr s narrative
Bullfights, as one such ritual practice, have replaced human and animal

sacrifices in the Yucatec peninsula. In almost every bullfight today there is a violent

killing of a bull, which occurs at the beginning of the event, as propitiation. One

afternoon | was asked to take don Raman, a ritual experiajoch magft. big person),

former comisariand then acting almost full time a®aestro cantof the village, to see a

bullfight a nearby village festival. When we arrived we went directly he thurchlike

building to greet the m  emdou&uchimaako'olthe sponsors responsible for

organizing the event. Beingrojoch maandmaestro cantaddlon Ramon's duties are

those of an ambassador. He should chat with the organizers and ask hogs tre

going and if they need anything from him. Each village has many ceremonies each year

and saint owners, shamans and big persons from neighboring villages frequently

exchange the sacred imagesuch as little virgins, saints, croshaped idols, ete-that

are important for their execution. Given that each village has many ceremonies a year

and that the sacred images such as little virgins, saints, esbsgpedidols in crystal

boxes, etc. are asked to participate in those ceremonies, there are alpoeint

transactions between saint owners, shamans, and big persons.

Foll owing don Ramén’s conversation with

sit comfortably at the *“tablado” to see th
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where a beer comparniyad purchased some space to sell their beer. Everybody was

dressed up for the occasion. The social climate was very quiet and neat, with the

exception of some intoxicated people dancing near the beer shop. Otherwise, people

behaved very politely while fregently entering and leaving their seats in the arena.

We were very close to each other but people seldom made body contact. Transplanted

almost in the middle of the arena was a fifee or ceiba big branch. One of these trees

is always presentin Yucatamnu | | fi ghts to avoid “bad winds’
me. Bad winds could potentially cause accidents for the toreador or even harm the

people who are watching the show.

As wusual in Yucatan, after an extremely
sacrificed. I n the arena were the “matador’”
encroacher from the village; in Spain he w
visible anger of the matador, and the fact

bullfight er i s prohi bited, no one did anything
performance. Neither the police nor the village guards moved to intervene. The fifty
somet hing year ol d man, | was told, was su
earlier. Neverthelesa f t er bul I fighting and making som
bullfighter killed the bull in the usual form. Strangely, the drunkard then approached
the bull, put himself just in front of it, touched its head and with his hand painted his
own face with itsblood.

Almost immediately, the bullfighter's helpers tied the bull up and pulled it
outside the arena where another person started to cut the animal into pieces. Some

members of the audience got out of their seats and followed the bull's body. The person
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butchering the bull put some pieces on a table and started to sell the meat to the
gathering crowd. With the bull's body hanging from a tree, its blood still dripping into a
receptacle, people rushed to buy .dahepi ece *
meal they intendedhocdomd prapar et usecal | Rlady a
meani nngehtdet!l oi n”

Chocoloms perhaps the only meal in which Yucatecan villagers ingest beef. As a
regular beefeater, my impulse was to go and buy a kilagrto later cook. However,
don Ramon told me that eatinthocolomis not Catholic; it is best not to eat it. He
explained that the hot meat is too strong and that it can cause some perturbations in
the human body. In response to my questions about whatllof changes | might suffer
by eatingchocolomo he tol d that | would experience
only sexually but that | would also become aggressive, impulsive and angry.
Corresponding to the Mayantiydealtsreofhotevesrs
chocomoleas thought to provoke an imbalance in the human besgyrit-mind
compound, in that order.

At that time | foll owed cahocolorRiateroona s adyv
Sunday of glory in Ixan, however, | was invited &t & by the PROCAMPO comptroller,
my landlordand friend Actually,chocolomis an offal soup in which, besides freshly
butchered brain, heart, kidneys, liver, intestines, etc., there are also pieces of beef,
chiles, sour oranges, cilantro, tomatoes asions. | was delighted to discover that it is
traditionally served as a meal to end the

drawing any conclusions, I do find it stri

sacrifice entangles so well on Eas8&unday with Mesoamerican ancient cannibalism.
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After my first sips of the soup | did feel hot. | started to sweat and felt more energetic. |
was also so happy to eat beef again, coming back for a while to the carnivorous diet |
always had.

As | can indue from some of these narratives, there is something that can be
considered force, power or hotness that is provoked in the bull during the bullfight.
The resulting heightened levels of bravery, heat and spirit are taken out of the bull's
body by alimentaryc onsumpt i on. Through viyikaence and
“force, heat of a fire, momentum” is incre
consumed. From this entire complex set of transformations there are at least two gains:
one perpetrated byhe bullfight organizers and the other appropriated lsjhocolomo
consumers. The first can be described as the transformation of a bull into money. Such
a conversion requires an arena and a public. It depends on the increased hotness and
power of the bull mat during the bullfight. Culminating in killing the buill,
dismembering its body and selling the meat, this process ends in monetary gain for the
sellers. From the consumer s’ point of view
chocolomeorresponds withwat | refer to here as “ontic ¢
pay a higher price for the hot meat than they would pay for a regular piece of meat
because they consider its momentum, hotness and power to be something that could be
embodied and accumulated intbiéir own bodies.

On the contrary, an undesirable excess of power motivates the rite 6fe x

17Later when | commented on the idea of provoked imbalance and force incorporated by chocolomo to
Guemez Pinedawell knownbilingual mayaspanish Medical AnthropologistHetold me that he also

gets “heat ed” colehceln redpanseaoarty mquicy lmto the possible cause for such a
change in the human body’'s temperature, he told me
do not know if his answer can be considered a suitable medical explanatiord @duill's adrenaline be

incorporated into the human body by eating its flesh? However, | take his statement to be a way of

bridging scientific accounts with popular accounts.
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exchange”. This excess indicates a danger
restore equilibrium. A child with a double cowlick with two countestating spirds in

her hair is one such acute case. Disgraces in the family and the cowlick are proof that

the child could be aiikin (lit. a Maya owl), an evil force. Tlidnis sometimes figured as

a spiritual vampire” that damdyknembersit al | t
Another possibility, the most frequent suspicion, is that this disturbance is the work of

a too powerful personal owner of the child. An excessively powerful owner could be
harming the child’s health wpatoftheranimi of her
The solution is to cheat the owner by changing the afflicted person’'s name. Most

frequently this change of name is performed with a child who has broken a bone,

brought disgrace to her family, or frequently suffers from illness. e ttases | was

made aware of, chickens were given the child's name (in the case of a female child, a

rooster should be used) and then killed. First the shaman will ask the father or the

mother which new name they have chosen for their child. Then,jthe&®ri s pr ayer s
command the owner to take care of the chicken. At the same time, he will beat the
chicken against the chil djmeenbcaesdthattdhen t he
process is complete. Names have been interchanged, and now the chickdd bleou

cooked in a broth, eaten and made to disap
also be burned and then hidden in the ground. By consuming the chicken and burying

its bones, they hope to conceal the trick from the owner by eliminating any riemg

proof of the ruse. As the double cowlick stands for a broader tumultuous emanation, it

i s thought to be the owner’'s presence. How

the sacrificial victim for the child, as well as the name change, signalbtes reality.
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As in the Cantares de Dzitbalche (Najera Coronado 2007% 5/@) exchange, then,
had clearly become the Maya mercantile term to refer to sacrificial offerings.

In Ixan, ceremonial exchange isn one level, a determined intesubjective
experience that, by implying begging, prom
entails a social and analogical interfac@nanother level of realitykuchrites also
reassure some objective egories of human understandirigy imposing for instance,

a reciprocal but asymmetrical relationshiwith what is commonly understood as
“nature” . Ho we v eare alsachatrgeaploaton andremn i e s
experimentation at the very different level of trascendental aesthetics. From the
intersubjective ®cial and phenomenal experience, towards establishing a particular
reciprocal but asymmetrical relationship with masters of nature, sponsors look for

rebirth of this worldly material world. | call thesaimed for returns* ont i ¢ gai ns” .

An ontic interfaceimplies aspects that cannot be fully known, understood,
experienced, or even perceived in any way. Following Hartmann (2013), | understand
ontics as a |l evel of r eatkdoricatandpreobleaualng t hat
connection whichisbestgxr essed i n the relation to tran
2001: 299). In this sense, even shamuaiith their expert knowledgecannot fully
account forthese regeneration processes. Ritual exchamgegingfrom social ad

phenomenical experiences, practés and exceedsmtegrical thinking, in particular

reciprocity and causality, for material “r

The other side of ritual exchanges: Fathers, Mothers, patrons, lords, owners and masters of

everything
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An ancient god calledxlahun ti k{the thirteen god) was believed to be
composed of thirteenanimgher sons t hat could have been t
the Chumayel, this god is defeated Bglon ti kuthe nine godf. In Ixan, among the non
human persons who exchangeuns ulcaha tpaa’y niebnetasuy,t i
father) and “ko’”olebil” (Virgin Mary, but

name the highest of the divine hierarchies. They are often addressed through their

village representative, the crosshapedi d ol ¢ a linhae€Cduz Ba&aannTuni s
Ki’ichkelem Yuum Oxl ahun ti ku”, “the Most
13"god”. The cross is frequently addressed i

reference to the Christian trinity. As one can see, there is samelplay at work

bet ween the Spanish homophones tres” (thr
the oxl ahun numeral, which |iterally means
as a hub that connects the villagers with all the powerful entities.
Lower in the divine hierarchy are the lords of rains, the fodrh § a kThey ard
invoked during a special rite for rain callezhaak cha€ h § a kre tasen with
pouring water down over the fields (for a detailed description of them and their rite see
Teran and Rasmussen, 2008). Even lower still are the dWivtas n t .SAccording o b
various elders, sponsors apd m  énrnxand maby of thes® %2u n t sside m the b

outer space, most of the time represented by the forest, old abandoned viltagks

ruins, caves, cenoteslfongtandrejolladasThe rootyuumcould be translated

18These gods were probably related to calendars. Nine times 20 days equabsy$80rchalf of a 360ay
year, a yearly period called tun. A sacred year also consisted of thirteen months, or winals. Thirteen
multiplied by twenty amounts to 260, the number of days comprising what the archaeologists refer to as
Tzol k’ i n (,aeagradtrourtdfor saceey cal¢ndar.
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depending on different uses and contexts a
seigneur) according to Vapnarsky. The suffigil is required by its absolute (antbn-
possessive) use and o'ob marks the plural

is rendered in Spanish as “duefios” or owne

nature) and sefor es (when used nmwwre gene
instance, when people call to them in prayers or in everyday situations. The terms can
meanancdbe transl atednds “dwnérer,” ,“ pattr d hi s do
users of these terms use them according to how they are more widely unaetsto

using these terms, they are not referring to one who holds current property rights over

the land according to Mexican law, hires employees and pays salaries, or is recognized
through an institutionalized kinship relationship. Acts of naming theseigas

complicate even further their semantic fields. All the time, with the exception of

prayers, it is supposed that people referYo2u n t with euph@raidms. The reason is

simple. To name them is to call them and to do so is potentially dange¥ég@s.nt si | o6 o b
are responsible for all illnesses and disgraces and thus are much feared. However, they

are not always unlucky or evil presences; they are just powerful, too powerful for

human existence. On the other hand, oral rites name these entities ietecalously

defined spatial order with the aim of “dow
some work and, later on, ensuring that they leave ordefly.

The shaman always establishes an exchange relationshipwithu nt Byi | o d o b

paying them and makig nourishing offerings to them. The same relationship is also

19 One can find detailed accounts of the'2u n t spatialivation &dnd their toponymic nature in Hanks
(1990, 2000), Vapnarsky and Le Guen 2011 and Teran and Rasmussen 2008.
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established by lay people who need to work in the fields (considered to be part of the
forests and administrated and owned by particudru u ms ) or Hurd i@ théforests.

To do so, they mugtay theY %2u n t ,Dy féediriy thbm and asking them to work for

them and to give them food. Orderly and timely performance, the right measures of
offerings (quantity), proper respect and the right words are indispensable for
accomplishing their objecties in these ritual interactions. Otherwise, it could be
catastrophi c. For these reasons, or al rite
knowledge is a muclappreciated resource and not easily nor casually shared.
Apprenticeship progresses over the courseyefirs and an important part takes place

in dreams. Shamans’ nights are someti mes,
forces. These forces are only visible to particular shamans and, sometimes, the shamans
can only hear their voices. According to serof these shamans, these spiritual

guardians are sent by other shamans to kill them, to sicken them and to make them

evil.

The semantic field is further complicated when people choose to refer to these
owners and mast ebr8sa |udsnmiiigo bt hne8 at kear Getsb M8 a k 0 6 o
It worth noting that Franciscans chose the woydumwhen translating in their
catechism, and prayer terms such god, Jesus, and saints, leaving behind these other
terms. This might have been an attempt to normalize naneg,polysemic terms are
not completely abandoned. These includ&alan{jaguar, priest, spirit guardian, family
lastname)] t z 8§ nidBterrk thad mobonly refers to a particular Maya ethnic group
and witches or spirits, but also applies to the villagfesses, which are considered ltza

persons) anch u k u ¢ h (m§adkpersbrs pancestors and ritual eldemsukuchs
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the irregular plural ofnojochwhich means big and ollaakmeans person. As in many
places in the Americas, in Ixan it is not coranly understood that one must be human
in order to be considered a person. Otherwise put, a person is an intentional entity in
any form.
In Ixan, numerous such entities exid.u k u ¢ h ,rarSaackstos,ate
supposed to be found in the deep forestrbgny people. Usually referredto&sa |l ano d o b
k 0 ®rdorest guardiansgdueiios del bosqu&panish-+though sometimes also referred
toasMe 6 et an, k“Ofacgrxeosdto bmamadee s t i -dheyeatefthougld t© t
be able to take the form of serperts other animals. Thé t z § mr8likekalty,dhe b
Itz& people protect the village surroundings and especially take care of the Santisima
Cruz Tun. Th& Y2um B § al a moib thebSpamiskikesptutalaseeeaier the
village and the field plots omilpas And, of course, the people in the village who keep
bees must deal witlyaum Kafthe lord of bees.
Entering into the domestic living space, we find ritual offerings addressed to
Wan Tulho, after receiving thdof° corral offerings, watches ovehe corral animals.
Kal an Y¥%um oMM itnh&odtolber hand, is the “peopl
(comparable to “Nucuch macob” or Medeetuaxrh u

|l uGaum al so referred to asplthott dwWwnemd’s. deMe

k) “

lu”um” Il iterally means those earth made”

thesearethedj] Ka andtheKuacth k who take @aecobthe family inside the

20'Loj " means r ede mpvaréz@l897: 13854¢% im thedhoshlassictsacietthose slaves

(uncil or humanlike) who sold themselves as a result of hunger, debt or any other circumstance, could

bail themselves out through labor, ikind or monetary payments. On the other hand, thawmcaptive

slaves(baz ah) were irredeemable. The term “loj” when tr
as “bendicion”. However, it always underst-ood to me
owner service or for freeing an entity frorts spiritual mastersowners.
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solar, or domestic, living space, which encompasses both insideatside the house.
Correspondingly, every person is also protected and watched $§rdo winjka

personal guardian who protects a person from the dangers she may face in life. It is also

worth noting that many of t lordyseterrédtoas ds” or

duefiosor owners, which, although not to be taken too literally, does imply the

existence of a sort of spiritual regime of property in almost all aspects of life.
“Everything hablaestroCaatwwvmled " me on‘eastormy ar e |

of ficers, and you have to pay for everythi

invisible and thus compared to the wind, material yet subtle. An old man serving as a

helper in the firstGremid e st i val descri bed dpacaonbt t hem a

see him but he can see us’. Il n many ot her

referred as those who see us”, or who gua
cannot be or are not frequently seen.
In that sense, | was told by a shanthat there is also a spiritual being called
“kuch A HanukrdKuck kabare both protector spirits but they have different
duties.Aj Kanuis always referred to as a personal guardian but he also takes care of the
solar and the immediacies of ¢hhouse buildingk u ¢ h  ksaemsdornedinees to be
identified in prayers with the foutme 6 e t a(lbearérsiod terfour corners of the
world and literally makers of the earth or made of earth) and withthee 6 et an k d aa x
(lords of the forests andterally makers of and made of the forest). However, such
identification could be explained as the result of transposing an office with the aim of

naming a similar position of power rather than a perfect identification.

For instance, @ahé Tewnerf dafad¢dhmihed @al® u mo &
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one who belongs to the earth or is contained by the earth). They do not necessarily

reside in the underworld. In rituals, they are addressed as if they come from the skies.

As | have already mentioned they dred o wnl oaded” i nl oji tluad smsuc
(earth redemption) ande t z (kanttbamrangement). In the latter, one has to make a

table, and place upon & drink made of maizes(a k )jinanthedgdurdsljolon bip Then,

the shaman cooks big tortilm(oj wajin an underground oven before he offers them

on a table made for that purpose. The shaman will then ceremoniously raise each of the
gourds, offering them to eacjium kyfather god). Later he willhangtwo h d uuy ub o 6 o k
or string hangers, whex calabash gourds go, with offerings, in the offering tree
kdublWychén these, one hwpsemBiaawmpaigtheownerofbi g t o
thisworldy ook dol I hkalkexchange for these offering:
(b o B whych isunderstood metaphorically as health or protectiorlowever, pacifying

these spirits and obtaining their protectdi

against you (mainly snakes and wild ani ma

offerings

Ambivalent times

Nahualisnsomes from Nahualt, a term that designates a people, the Nahualt, as
well as a type of witchcraft. In Mesoamerisiahualisns a general anthropological
category used to describe cases in which a person is understooddapable of
transforming into other species. The most commonly known transformation is a witch
man into a jaguar. In Ixan, most stories of witchcraft refer to cases of people being

accused of consuming human bones or flesh to get vital power from them. It i
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commonly believed that these witches need some parts of the corpse for their craft.
Although a witch could theoretically transform into an animal for a short period of
time, the transformation unveils an irreducible parallelism of life experienced by
evayone. The lives of the people and those of animal companions residing in the
forests or animal star constellations in the nocturnal sky are autonomous but
interrelated.

Philipe Descola has groupédrerse experiential worlds ito four diverse
ontologicalcategorizations. According to Descalagualismepresents the exemplar

case of the ontological mode of anal ogi sm
the idea that properties, movements or structural changes of certain entities of the

world exertinfluence upon the destiny of humans, or, that they are influenced by their
behavior” (Descola 2005: 43). For him this
descri bes. Both physics’ externalities and
fragmentaly and composite. While the ontological modes Animism and Naturalism are
preoccupied with the encompassment of the unseen by the visible, Analogism, on the
contrary, establishes a dynamic of dual influence in which one could affect the other.

For Animism ad Naturalism, spirits and natural hidden regularities are more

important for each of these ontological modes than visible realities. What is apparent

in these modes is only a mask of powerful explanatory forces. In Naturalism, the

intentional reality of humans ultimately depends on regular but unknown

combinatorial physics. Instead, for Animism, the material world contains the only

explanation for traversing spiritual intentionalities that animate things and humans at

their will. On the contrary, Analogisns concerned with exchanges, correspondences
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and patterns of concomitant cohabitation of the visible and the invisible.
Without entertaining themselvesvitht he i dea of an unknowab]
canonly bepartially unveiled through acts of knowledgésan ritualists hold a
coherentsetof ontic expectations based anpriorideductions of intentionality andh
posterioniecurrences of phenomena. Rather thaeeking outa regular naturethat
hidesa general and homogeneous substance of beings hyposthby appearances, ,or
basedon the human categories of understanding of causality or reciprocity
constituting objects of knowledgelxanenses consider material things and perstms

bediverse masks or containers wériedintentions and personalities thain time,

materialize in regular ceocurrences.® “ see” what ,Ixameassdayaskh ap pen
their shamans to analogically “read” and i
co-occurences.

Ixdnenseghink of peopleas,both, material containersof their thoughts and
intentions. To some extent, Ixaneesidentify each person and thingsavessebf
something elseh a foansabena box As in the case of the nravillage idol, the cross
Mabentun de la graciastone box of grace, sponsors afsans have repeatedly told
me that i dolnsilaevd h“epndwerToi protect their p
that might strike them, Ixanenses keeaposses, saintand other representations in
crystal cases. However, the invisible asubtler matters, siwh aspower, grace, etc. are
not considered substances, i.e. an eternal constituent of temporal appearances, but
they do help explain recurrences, reproduction and regenerataaceoccurences

In this sense, also the festivalirchasing interface unfoldin gifts,

presentation o r d mdlisf pepomises gns setviogssedick ofg o d s an



definitive anlNoneeoftheseflodteir fenbamentalaibiguity until
indexical signs are read in theky and other signatures. In other wordsponsors seek
bodily rebirth despite the fact that mostocial scientists analyzing cargo system
suggesthat their expenditures on resources are aimed to gaffices and social
prestige in the community. In Ixan, instrumental action and expensive matevealth
and burdensome service® notjust convert into expressive and performative cargoes
or offices. On the contranfpr Ixanensesepresented poweis concomitantof another
power that inheres andompose, among other beings, idols, blood, anthds that

could sometimealsoreemerge.

The cosmological understanding of Mesoamericans, even if it could be portrayed
as a permanent search for balance and equivalence between seen and unseen realities,
also comprises irreducible strangeness and disamunity, most often expressed as
ambivalence. For instance, localized into the landscape, past powerful persons (no
longer humans and natural forces) make their requests apparent to the people of Ixan
through imposed disgraces or illnesses. They are invswind entities, sometimes
taking the form of animals, that ask for payments and cause troubles for those who do
not pay on time. While Ixanenses usually seem reluctant to mention these entities by
name so as to not invoke them, there are also periodsad or festivals in which this
ambivalence and exchange between visible and invisible realms necessarily increase.

For these and other reasons, calendars have become keys for interpreting the
always changing conjunction of parallel realms, in some casésden an apparent
materiality and the occult intentionality. For instance, some old calendars like the Paris

Codex reveal how human life would be influenced through the galactic movement of 13
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constellationsanimals but, at the same time, such ancient Miayooks work as ritual
blueprints for keeping the universe working smoothly and even. Another set of
correspondences that concern nahualism or analogism is of that of wild animals. As |
pointed out earlier, forest animals, as well as constellations, llixes parallel to those
of humans, and both are understood to influence, directly or indirectly, one another.

In Ixan,Wa y oobtmrisforming witches (the Maya term fddahua), are
frequently found digging graves for bones while in their animal formnBs are
thought to contain a powerful substance that can empower these transformers. While
in their animal form they alwap commit crim
(transformation) also means “familiar” or
“pharnt dmy swagehl. | ¢ ch such a calendar, festiva
their work to humans, who must carry the burdens of time during five nameless days.
Thewayelwas held at the end of a 3@y year (un). Consequently, a stonaf) was
setatte vi |l l age’s entrance. According to the
new year could begin (“u kuch”, according
vary somewhat each year (for a reconstructionvedyebituals see Taube 1988).

Wayeb s s p espensibilisy and burdens were heavier when the conclusion
of a yearly cycle coincided with that of a longer cycle, for instance-g€2 cycle or
katun Supporters were expected to impersonate these unlucky days by carrying longer
periods of time, betwen the end of a year and a new year commencement day. The five
day | ong “month” between the old year and
di fficult passage. The passage of ti me was

better yet, on theirbacks. The Cantares de Dzitbalché calledtbgety Di sgr acef ul '

191



bad daeolil®i(Najéra Coronado 2007: 82). In the time between years, cosmic

renewal was entirely burdened on individua
The importance of these days for Maya rtedity cannot be overstated. Nothing

good could be done or expected wayeldays. People were afraid of accidents, serpent

bites and being devoured by the jaguar (Najera Coronado 2007: 66). Najera Coronado

(2007) and Thompson (1950: 106) noted that Sénde Aguilar (1987: 95) refers to

them as “uayeab, u tuzkin” “the falseness

evil of the daysaccording taJuan ko Péez (Pérez1877: 384). If, being attributed as

such, these days helped shape qualificationk evi l , “di skpahace” , a
it might also be possible that they could have defined, to some extent, what good times
(maloob kjnand a good lifenjaalob kuxtalvould entail in contrast. As far as | have

observed and heard in Ixan, this teal is not held there in February or during any

other month. Howeverywayels performed in some regions of Guatemala from

February 15 to 20" while the Gremiofestival is held in Ixan. The Catholic carnival has

been identified as a continuity of th&ayeb rites in many Maya regions, (on these
identification see for instance tohe tzetza

wayeb (MonoeBecquelin and Breton 2002: 557) or the Carnival and San Sebastian on

Chiapas (Vogt 1976, 1990).

Gremios Festival
I n I xan ritual “tradition” includes man
including the Sergeants, the commandant,@omandantand theComisarieorganize

some of them. These are public ceremonies for the wellbeing and, of course,
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entertainmentof the people of Ixan. Nevertheless, on at least four calendric dates,
selected individuals organize and support feastings, dances, processions and prayers
with the help of some acquaintances. In Ixan the main sponsor is chilekd(bearer),
nojoch kucfmajor bearer) kuch kabdinferior bearer),encargador cargoholder,
interesadp “t he i nterested one”, a term used by
demands) odiputadqdeputy or representative, which is also referentially anchored in
politcsandc ur r ent of fices). At spdginmikoubootherhel per
of bearers) omejen kucgsmall bearer}"
In Ixan, the most importankuchsponsored festivals take place on the following
dates:
1 February 15 to February 2Gyemiosr Guilds Festival. The first
“Agricultural Guild of I x&a&an” ceremonies
sponsored by one nojoch kuch and his helpers. The ceremonies are repeated in
the subsequent days. In 2008 guilds from Ixan, Tiosuco, Xiulub;\t&fladolid
and XKabil propitiated the first, second, third, fourth and fifth days,
respectively.
1 May 3 and 4Fiesta de la Santisima CruzThenFestival of the Sacred
Cross Tun is propitiated by one nojoch kuch and his helpers.
1 July 23 and 2€ambio de trajd &anto Cristo de la Transfigurémion
uneven years) or th&irgen de la Asunc{én even years), The change of the
dress of “Christ of the Transfiguration

by onenojoch kucand his helpers.

21The original meaning of mejen is “child of father’
composed “al mejen” was the Yucatec term for nobilit
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i July 31 to August, Corridagbullfights) or Fiesta del Pueltwe village
festival (with a new host every day). Each day of bullfight is propitiated by one

nojoch kucand his helpers.

An ideology of timely payments to spiritual protectors makes ritual prestations
indispensable for socially and ontically steadying the village and for transforming it
into a stable place to live. These rites are vital practices for thriving, avoiding and
dealing with misfortune and reaching regular means of living. Festival participants and
sponsors use trading tropes to explain them. Ixanenses, for instance, say that they
perform these rituals in order to “buy 1|if

particular, for the sponsor’s family, plan
what to expect from such an exchange, one should also know what to offer for it.
Following my analysis of evenness as a key category for understanding and attaining
order in Ixan in chapter three, in the rest of this chapter | will investigate how people
intend to obtain this evenness through festival prestations with the help of ritual
experts who know what to give in these exchanges.
K u ¢ hsaydthatfaith, responsibility and expert knowledge are required to
felicitously perform these festivals. In adobn to a shaman, festival sponsors need a
group of different ritual experts to advise and control them. From their perspective,
securing a good year in advance also entails a costly arrangement considered to be a
“purchase?”. | mp o r nobecansidered exttedtan@mec byt as ks ar e

participants but rather fundamental to obtaining economic success in harvest, animal

reproduction, surpluses of money and a healthy life according to a timely schedule and
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measured offerings. However, if one considers spos$o be timely payers, one might
also wonder how this burden they offer is composed. In a quick enumeration one can
find that “faith?”, “endur ance’” , “commi t men
must be accompanied by money and in kind resources. FEareaioEestival day, this
can amount to up to US$2,000, in 2009. These resources will normally be augmented
within one year and returned to the sponsors, but never in one quote. Instead, returns
are expected to come back *“little by | itt]l

In kind services and money prestations flow upwardly between minor and major
bearers, from newer to older. It is the responsibility of the major sponsor to request
food, beverages, hours of labor, money, etc. from his minor helpers and it is theio job t
comply. In turn, thenojoch kucis directed by ritual experts (in singulanojoctand in
plural, nukuch which means big but also elder) in the pooling of resources, their
administration and their distribution. However, thaojoch kucis recognized athe
main human giver, given the fact that he pays for the most expensive part of the
festival, which typically amounts to half of its total cost.

At the top of the ritual echelon is the cro&antisima Cruz Balam, Tehmo
appears as the major giver andaeiver in these festivals. All the gdiéte-ancestors
and nat ur ¥%8 n okuisderedlard§), as well as superior entities such as a
MayanCatholic gods and Maya@atholic Virgins, are all addressed through image
channels such as th&antisha Cruz Tuthe Santo Cristo de la Transfiguracidrihe
Virgen de la Asuncidu the bottom of the echelon, there could be an occasional visitor
who drops by the ceremonial center or tlreo j o ¢ thougeutlre twd places in which

ritual activities develop. The appearance of persons in both places is not only tolerated
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but also expected. When someone politely stands in front ofkthe c Houses an
organizer is expected to invite her to enter, and to have some food and drinks. In the
ceremonial centerwhere the cross resides, it is supposed that the same cross
distributes food and drinks, becoming a giver too. When arriving at the ceremonial
center, one expects to be welcomed with food, especially at noon and in the evening

when food is distributed.

Organizers and participants of the Gremios Festival
Kuchsponsored festivals are normally composed by:

1 ANojoch KudBig supporter, also known &sich kabaéncargaddiputado
interesador simplykuch. He is responsible for pooling economic resowce
and administrating them on the festival day. He is also responsible for the
year to come. Sanctions will be read in natural signs after his sponsorship.
He drinks and eats at the festival. He contributes moneykimd resources
(maize, pig, drinks, et;,.and his labor. He distributes food to those in
attendance.

T I'tsin okmejherd oklinor suppbrbels). They have promised the
nojoch kucto contribute in-kind, or with services, particular objects. They
are also sanctioned after the sponsonshias good or bad supporters. They
drink and eat at the festival. They contribute money;kind resources
(maize, pig, drinks, etc.), and their labor. They receive orders frormthjech
kuch They distribute food to those in attendance.

1 Noj oc [markadrihiséet and treasurer). He has performedkagh
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many times and knows all the tasks required for performing a successful
sponsorship. He has promised thejoch kucto contribute advice and he
receives drinks and sacred food in exchange for hisises: He drinks and

eats at the festival. According to don Damian, the first guild does not have

k u 6 |.elowevirpllsaw at least two elders acting as such, receiving and
administering food and drink donations. In Ixan theu dslaredffice for the
May 3 to 4 festival of th&antisima Cruz Tun

Ch i c c h eémall Kandgérke He helps the big managenoos j oc.liHe k ud | e |
has promised th@ojoch kucto contribute advice and he receives drinks and
sacred food in exchange for his services. He drinkseatd at the festival.
According to don Damian, the first guild does not h&ver 6 | . Eldwevdrol b
saw at least two elders acting as such, receiving and administering food and
drink donations. In Ixan th&k u a@slaredffice for the May 3 to 4 festivdl o

the Santisima Cruz Tun

Nukuch (Big peksong, eltters). They are experienced ritual experts.

There is also a hierarchy among them. Some of them are only specialists in

one part of a ceremaukyci ©hedaaar ¢ htahr e
organize every festival because they have organized them many times. Each
“nojoch” receives | iquor, food and con
paraphernalia in exchange for their services. Many of them are also

shamans ojm e n. dh@eydoink and eat at the festl. They also promise

to give their assistance to sponsors, to recommend people who can help

them and to signal specific elders for specific tasks.
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1 PriostesThey organize the ceremonies, food offerings and prayers inside the
churches. There are two grospn the village: one from the ceremonial
center of theSantisima Yuum Balam Cupsand a second from the village
church. They receive liquor, food and consecrated candles and other
paraphernalia in exchange for their services. They drink and eat at the

festival but they must also serve as guardians of the ceremonial centers.

T J m eonshdmars. There are at least 9 shamans in the village. They read

the people’s fortunes, cure illnesses,
know the correct ceremoies, prayers and actions to successfully cook,
consecrate food and make offerings. In tGeemiogestival they prepare the
big tortillas or nofwaj they bury the ovens and cook them and also break
the nojwajin four pieces to be offered to the four waz@f the world. They
receive liquor, food and consecrated candles and other paraphernalia in
exchange for their services (these are
their "“works”; they are considered to
festival.

1 Masstros cantoreShere are four groups in the village. They have promised
to pray novenas and recite Latin, Spanish and Mayan prayers from memory.
They receive liquor, beer and food in exchange for their services. They drink
and eat at the festival. Theysa promise to give their assistance to
SpoNSors.

1 Musicians. They are hired to play sacred music, in the hougewfc him 6 o b

the processions and in the church and ceremonial center. They are paid for
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their services with money. They drink and eat at thestigal.

1 Dancers. They have promised to dance for the pleasure of the cross or idol at
the ceremonial center. They receive liquor and food in exchange for their
services. They drink and eat at the festival. They also promise to give their
assistance to spsors.

1 Invited idols. Their owners or guardians have promised to bring their
images to the altars. They receive liquor and food in exchange for their
services. They drink and eat at the festival. Sometimes they receive bottles
of alcohol (one to three casef beer or a bottle of liquor) as token of
gratitude.

1 Invited people. They are almost always family and friends of the sponsors.
Most of them contribute in kind, with money, or services for the festivals
preparation. They drink, eat and pray.

1 People whalrop by thekuch s house or the ceremoni al

They drink and eat at the festival.

The people who take on these roles vary, given that there are five different
sponsors for the five days of tieremioBestival. Sometimes, for instance gtkame
musicians perform for two days. The only groups that remain consistent are those of
Priosteand some ritual specialists who assist in the ceremonies on all five days.
Participants in these rituals are typically relatives and friends of the sponsSmne of
them were asked to perform as “little bear

(main sponsor) by a family member or a friend. Ixan sponsorships last two consecutive



years. When nobody in the sponsoming s i nner
festivals, supporters ask ritual experts o
want to take on the task. In the case that no one can take on the sponsorship for the
next year, the current cargoholder is obliged to support the festival for theo two-
year cycle.

Organizing and supporting these celebrations is considered a serious business
because the shoiterm future for the sponsor, his family, and, in many ways of the
whole village, depends on their success. In this sense, there shouldatigrbe many

people who have made a promesa”promesapatr on
fulfill ment i s not easy and simple. Sponso
temperance, endurance, and faith are to be proven on that sponsorshipAdalyam

going to show in the next chapters, the fulfillment pfomesadoes not solely depend

on the will of the promiser. Fulfillment is sanctioned with acceptance and grace coming
from gods and “owners” of nat uifoemancd he spon
indexes of future times that can be succin
renewal of natural forces in his person, health, power, animals, plants, family and the
village) and “puni shments”™ (a rikesses,t i on of
droughts, hurricanes, and social and natural havoc in the village). However, the use of
these categories to qualify the time to co
performances; they are al so appliodghg i ndepe

incoming times. While a successful sponsor, then, has a limited power to mitigate times

of punishments he can never entirely avoid them.
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Chronology of Gremios Festival

In Ix&4n kuchsponsored festivals, unlike in those of the highlands of Chiapals an
Guatemala, offices do not rotate among all the male adults of a community.
Sponsorship is not an imposed obligation; it is taken on voluntarily. Typically,
sponsorships are traded among the male members of extended families. For instance,
since the midnineties, Damian has sponsored the fiGtemipthat of the
Agriculturalists of Ixan, almost every year. Some years ago, the sponsorship was
requested by don Marcos and performed by him for two consecutive years (the
expected length of the burden of sporrsbip in Ixan). However, he could not find
anyone else willing to take on the responsibility and the burden returned to don
Damian. In 2008 there were four other guilds, constituted by people of Tiosuco, Xuilub,
by a group of sponsors who live in ValladbAnd Ixan, and »abil. Each guild sponsors
one day. In the case of don Gustavo, the leader of the fourth guild-ediadolid), in
previous years he transferred the main responsibility of sponsoring the festival to one
of his sons and a brothén-lawt o ensure that it would retur
and fourth guilds are expected to change sponsorship leaders every two years, while
cargoholders of the second, third and fourth guilds take yearly turns.

The biannual tradition of taking turns itixan is based on the ritual calendar
that addresses th&remioBestival Ceremonies to tHeantisima Cruz Yuum Balam Tun
and theSanto Cristo de la Transfiguréeioodd years) and to th®antisima Cruz Tamd
the Virgen de la Asunc{on even years)Mhen seeking an explanation for this tradition
of each supporter propitiating both saints, one male and one female, | was reminded,

once again, of the desirability of evenne
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alleged evenness comes from themnerical pair of saints, keeping in mind that the
numerical Maya system was vigesimal centuries ago, or the complementary evenness
that a femalemale couple could produce.

Both theSanto Cristo de la TransfiguracidriheVirgen de la Asunciéside in
the village church, an old building that still shows signs of damage from the Caste Wars,
on the east side of the main square. There is no Catholic priest in the village so, when
one is needed, he is brought in from Chichimil&. | only encountered a Catpoést in
the GremioBestivals of 2003 and 2009, when the people of thabkil brought him to
give communion, once to the ceremonial center, and once to the village church. At his
first opportunity to do so, the Catholic priest critiqued local traditie of trying to

“oblige god through food offerings. He de
cananalpower f ul god be obliged to come or to
people in a small sermon, given in Spanish. In addition to abanddioiod offerings, he
also recommended that they deal with the Catholic god through the intermediacy of
saints and priests.
There are, however, two groups Bfiostes the village, now older
agriculturalists that take care of both ceremonial centers. DdorReno, for instance, is
85 years old and he remains in charge of the village church. He remembers when he

was elected by th8argentasr sergeants more than 60 years ago to fulfill this duty or

cargo. In Ixan, as in similar Yucatec villages, there isramex bureaucracy of

cargos”, and it is not uncommon for one p
t hem. Howe keci , ohbeiomg a@f“ the four ceremoni e

expressed as a ritual entrepreneurship aimed toward economicartat profit rather
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than a political or religious office that would automatically translate into authority. As
in other Mexican villages (Topete Lara 2005, Vogt 1969, 1976, 1990; Korsbaek 1996,
Korshaek and Camara Barbachano 2009), sponsorships impleakpegnditure for
one or two hectares maize agriculturalists and Ixanenses are conscious of ruining
themselves or achieving a miracle through sponsorship.

The secalled Mesoamerican cargo system, understood as ritualized exchange
for material renewal (wih spiritual beings) and for prompting a hierarchical

integration of communities pater familiae
resistance tacapitalist development (Dow 19Y, & method of forming and maintaining

a conservative or reactionary @ded Corporate Peasant Communities (Wolf 1957), or in

relation to the gradual disintegration of traditional societies (Cancian 1965, 1967, 1992).
Although its pre-Hispanic backgrounthas been established (Pohl 1981, Carrasco 1961,

1990) and its developmediscussed (Chance and Taylor 398hance 1990, 1994

analysts did not prognosticate an important future for cargoes and burdens. If only the

pace of progress, gradual or spastic, was up for debate, the use of these traditional
exchanges and agriculturaurpluses countered, more or less efficiently, the advent of
capitalism, development, and their respective forms of exchange. Generally categorized

as “fiesta systems” (Fernande/andRlapett o 199
1990), a s ypsestigeis attamedwhinough berefhonial sponsorship in the
absence of any hi er ar c h ythesefritugizecdsexchangesddd” ( Ch
notescapd ei ng conceptualized in terms of Pol ar

Beltran 1979, Dow 1980 | f 1959) or Polanyi’s (1957) ¢

and reciprocity (Monaghari990, 1995, 190t leasnot until James Dow coined the
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terms “ritual p r e sMomaghanonceptalizedtBeth@sy and John
“I'iturgical e s (8008) Mevethelaskidwofcha above mentioned
scholars have pursued the study of cargo prestatiansording toritualists’ expressed

aims, i.e. thar reasondor engaging inexchange withinvisible beingsfor material

renewals.

One year before thatival day

Kuchsponsored festivals start when someone informally asks another if he could
help to perform as sponsor in the future. Later, this question is made with the
formalities of the case, accompanied by tobacco and liquor. If it is affirmatively
answered, then, exactly one year before the festival in question is to be performed, the
potential kuchformally compromises himself in a ritual agreement.

On the evening of the festival, at around 10 PM, the incoming sponsor promises

totakeontheburdemf sponsorship for the next year’

cal jezkuch, | iterally to fix or to arrange th
Spanish, under the more gener al category o
Inadialogusi mi | ar to the one that occurred mont
house, he once again commits himself to sp

case, the agreement is expressed solemnly.
Ideally, it takes twanukuch méako'ad act agetz kuclwitnesses. One to
represent the outgoing sponsor, the other, the incoming one. The representatives start
by expressing the good will of the incomin

responsibilities. On a table they place a cross as a witness. Tinemséer of leftover
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food, drinks, sanctified candles, and maize begins. Very politely, the outgoing sponsor's
representative will say that they have the
The incoming representative or the incomirgichwill then assure them that there is
no need for them to do so, given that all the resources have been secured. The outgoing
representative wil|l i nsist that they real/l
accept ”, tkiclwesgomds. Oheri tragkwch méako'obill declare that there
is a solemn agreement, and that they and the cross are the witnesses of it. After the
transfer of resources is made, tihhejoch maak the incoming sponsor's representative
records in a little notebook or on a piecemdper the exact amount of each item
contributed by the previous sponsor.

This sort of accountability aims to produce economic prudence, provision and
precaution for contingencies in thkuch'ssconomy. These written records are jealously
kept and are condered to be a sort of blueprint for the entire celebration. It is
supposed that each ceremony has one of these accountability notebooks, sometimes
call ed itestaBepta.ni Bthedr etically, the entire hi
traced in these ecords. However, from other experiences of seeing such notebooks, |
would say that their readability is very poor, and that it is almost impossible to
decipher them without the help and the memory of tiejoctwho wrote them up.
Once the agreement has bremade, recorded and pledged, the sponsor has exactly one
year to secure the needed resources.

The sponsor of the upcoming year’' s fest
advisersmaestros cantoresusicians, and invited persons, in addition to food, mpne

and help from women. He should begin by askingiogoch madhkr advice as to who
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might be the right person for each function.

As with divine beings, the ceremonial order of characters and roles must be
learned and practiced instead of explained. Beline kuch kabahere are his helpers,
ori t zi n .Keyat mdofrequently his friends and siblings who want to
contribute to his sponsorship. Frequently theichis assistedbya o j ocfigk ud |l el
sacred man) and@a h i ¢ h asmallksacd ran). They administek u ¢ h(ofdch b
kuchandi t z i n ), lpaolodsaurges,as well as teach them how to spend them,
identify to whom he should turn in search for help, handle services such as getting,
buying, processing food, as well as transportiegources and people. But there are
also many people involved with the administration and production of the food to be
given away.

These people are also knownrasi k u ¢ h ,ordig gessdns. Bome of them
will administer drinking during the daylong preparation. They give drinks to the
festival organizers (othenukuchsuch as thé& u @1 cargoholders ok u ¢ h.dliere s
also a group omaestros cantor@go must sing prayers and novenas to the idols. At
least one shaman will also be present, whadsponsible for prayers and for addressing
the food offerings to the idols, saints, and gods. Musicians are hired to animate the
cooking, procession and offerings. There are also invited people, who bring with them
saints that are then arranged in the hee altar. Then those who are invited, or anyone
who wants to drop by, can enter into theo j o ¢ thoukeuHe lor&se must be
welcome. Invited with food and drinks he or she could pray at the altar, chat with the

other people or, if drunken enough, dam¢o the orchestra music.
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One day before the festival day

After a year has passed and he has secured resources and contacts, the sponsor
will wake up very early in the morning, around 3 AM, and kill the pig. It must be the
kuchwho raises the pig foransumption on the feasting day. While it is possible for the
kuchto buy it instead, it is considered improper to do so. The whole process of feeding
the pig, taking care of it and, ultimately, killing it, assures the good result of the
ceremony he is propiating. On the other hand, if the pig dies before it is sacrificed it is
considered a bad omen for the sponsor. Pork is also one of the most important
contributions akuchwill receive from his helpers. Minor sponsors also kill their pigs
and bringthemt o t he mai n s p o n sGramio@stivalonarsaly 2tdur i ng
pigs are killed each day. In tifgantisima Criestival that begins on May*3there
could be as many as 14 or 15 pigs killed for the thdag long celebrations.

When asked whefsremiosr other kuchsponsored festivals begin, almost
everybody will respond that it starts with the death of a pig. The first task of the
sponsor is to kill the animal and Il et it b
before the sun has ren. While | have not been given any clear explanation as to whyj, it
is not considered right to Kill the pig after the sun has risen. Later, sponsors and
helpers will use this blood to make blood sausages br o ,mihcbbwls filled with
little piecesofheart and | iver. After the pig has b
sour oranges before salting it. After that moment, food preparations do not stop. The
processes of preparing the food, receiving directions from elders and giving them to
helpers, makng the offerings to the cross and other sacred entities and consuming

them, take the whole day. For instance, early in the morning sponsors and helpers
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wash the maize, rinsing off the solution of water and calcium oxide in which it had
been soaking. Alscaound 6 AM epithelial tissue or “c
the crosses and saints hso 6 dficstifreits offering) and eaten in the morning with
tortillas, kabastor ibesbeans, onions and sour orange juice at around 10 AM. After that,
food(chicharandc hoY oich gi ven as a p &uch Tthecureentf t t o t
kucht akes it to t he kuchaleng with tirinks.lDenksraedxmiusicy ear ' s
are fundamental for “animating” these prep
around 10 to the currenkuch s house to produce the right
wellbeing, and cheerfull{ i & krik @ 0 @ limaoknents.drhese conditions of the festival
preparation are based on shared understandings of purposeful action as animacy and
will. The music played is highly repetitive. Most of the songs are marcliargnaand
sometimes drunken guests may dance to them.

Women also begin their work very early in the morning, washing maize corn,
crushing and burning chilies, toasting cacacas, milling, mixing and preparing
dough for tortillas and the broth in which pork and fowl pieces will later be cookmuk(
janalor relleno negyoFor the most part, women remain inside the house, around the
fire. After preparing tortillas they give the to thekuch However, men are officially
considered the cheffkelleno negioa highly appreciated food that is only prepared
and eaten on special celebrations. Duri@gemioand other festivals it is the duty of
k u ¢ htohardle, carry out and supese its preparationBox janair relleno negrmix
is prepared by a special group of women cakalles around 15 days before the
festival. While the women inside the house do make the chili and maize broth in which

the animal pieces will be cookedthd men are the ones who actually cook it outside the
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house in ground ovenp(b).

On the cooking day, peoptdamily membersnpukuch méako'abaestros cantoyes
musicians, friends and helperdrequently come and go. They all seem to have
something to disass with the main sponsor. In this case, thgoch kucis don Gustavo,
also anojoch maalor ritual specialist. In a 10 by 30 foot room in the back of the main
pamhousenow cal | ed * i—fdhassarramged smme incages. The moom
contains three altars. The principal one is against the back wall, and before it stands a
smaller one. Two feet from this one there is a table on which the candles have been
placed. If the observer faces the altar, to her left she will see two banners leaning
againsthe wall . On them one can read “ Gremio d
the people of Ixan. Those who paid for the construction of the banners seem to have
ordered the inscription of the dates of their sponsorships, 1966 and 1971, respectively.

Before hem there is a wooden cage holding three crosses dressedhipiies The

acronym I nri i's printed above each of th
on their necks, there are three arrows pointing up. Beneath the crosses is a portrait of a
bleeding Jesus Christ. From the arms of each cross hang rectangular mirrors said to
reflect evil winds. The crosses are known
same cage there are offerings: candles made with local beeswax. These are decorated

with flowers, also made from wax. There are also gourd pots containing food, one of

which is covered by leaves. Cacao beverages and food are brought to the idols, and later

on consumed as breakfast. Food covered with tortilla aipilchdeaves is alsoreanged

on the altars. That morning, before midday, helpers &udho'oldlug a hole in the

earth. Later they started a fire. After some hours, in the afternoon when the rocks were



heated, big pots atelleno negreere buried and covered with banana leayeardboard

and soil to be cooked overnight.

Festival day
According to ritual experts, the festival day starts around 6PM, after the sun has
set and the previou&remihas danced the pig’'s head dance
priostegive awayx-tut to participants, a communion of maize gruel prepared by the
kuchK u ¢ h, pridstedand participants pray a novena and light some candles. At
around 10 PMhoj wapr big tortilla is unburied by thg meenvho is in charge. After
being removed from the palmehves, the tortilla is broken into four pieces. Each piece
is then offered to one of the four cardinal points. Othveajis taken to the cave aaktun
where other powerful crosses anjd%2u n t Bavelresided. Bhe whole process,
especially thewajmaking, had begun hours earlier. Unlike the tortillas made by
women, who are supposed to master the art of making staple food, these tortillas are
thick, baked in a ground oven, and made by a shaman, meters away from the stone
cross. He makes four differenttype.  One astel .c dltl ehdas* t he wusual
catholichostialt is the smallest one and it is marked with a cross on its top. This sign
was made by theméen wi t h one of the fingers of his
tortillas or big food. Seen of them have a cross under an arc; six of them, two dots and
a cross; and five of them, just a cross.
before the tortillas are draped on palm leaves and baked underground. Here, numbers,
guantites and timingf or m an i mportant part of shamans

efficacy of the offerings depend on these considerations. All of these breads are offered
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to the idols, invisible lords, and gods and then later consumed by the inner circle of
ritualists, kuchfamilies and invited persons. After dinner, some drinking of liquor and
continued preparations follow a novena and prayers. Then there is more ritual
drinking. Some of the organizers alkdu ¢ hstay awake while others retire for the
night.

Early in the norning, there are more novenas and prayers. Once again, more
food is consecrated on the different altars. After breakfast, a beverage with chocolate
and maize is served (h u 6 )uandkalgd offered in the altars. Later men dig up the
relleno negriMaestre cantoreandj méertake therelleno negto the crosses, at the
ceremonial center in the main square church and at household altars. In both places
the offering people pray novenas. Theneemnffers food to godsy 2u nt andto thé o b
crosses, as Mleas incense and copal smoke. He arranges food (meligharrain
bowils, following a precise count of tortillas for each bowl. He also hangs one of these
of ferings from the ceiling. This aerial of
lords.

At around noon, after thg meerand some of thé& u ¢ hretunofrom offering
the food in 13 gourds to thBantisim&ross in the ceremonial center, we take our seats
around a small table where thjenéerand some sponsors serve nglleno negreacao
beveragesa shot of liquor and, of course, tortillas. This is not a regular meal. Our
priority in the order of eating—after the crosses and before the rest of the festival
participants—functions as an indicator of respect. The first people who are invited to

eataethen u k u c h ,th€ja kno devinbandde kthe offerings anchaestros cantores

who prayed novenas and chanted in front
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alcohol has been consumed in small shots, from a single bottle that men have passed

ammgst themselves inside the household “chi
taken on the name of “iglesia” for the fes
whil e seated musicians play the retel ar mu

old rhythmic songs) as food starts to be served or taken out in big pots.

At around 2 or 3 PM thleuchheads a procession towards the ceremonial center.
In it a pig head andamilletegio as paraphernalia along with banners, saints taken from
the houshold church and candles to be lighted at the center. Musicians accompany
sponsorsmaestros cantordése officiating shaman, ankl u ¢ hfaniliesbSome
organizers lightvoladoresr fireworks to let the people know that the procession is
coming but alsdo disperse bad winds. Once the procession reaches the ceremonial
center, offerings and food are rearranged on the main altar and other tables. Candles
are lighted on a special table anamilletes r e hung from the center’
again, thg mee o @ftebfood to godsy %2u n t and theocfosses, as well as incense
and copal smoke. Thanaestros cantostart a novena. After the novena, food and
relleno negiie distributed to assistants. The sun is setting and preparations begin for
dancingt he pi g’ s head dance.

The dance takes place at around 6 PM on the following day, whekuittghas
of ficially finished his day of sponsorship
gift to the cross. Calledkostah por k 6 u blangeoHepiy s head dance cons
turns in one direction and 6 in the other, around the table where the solemn pact of
sponsorship had been sealed. For Geemiotestival the dance consists of making

turns in a circle of around 32 feet in diameter. In the daritbese turns are said to open
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ways” and then to close them,. MAa9%,y2003;nt hr o

Hervik 1999; Villa Rojas 1987: 363) have interpreted each turn as an orderly way for

proceeding. As one per sreofclasioglwdatanehad “ one s h
opened before in order to be free”.
Nancy Farriss maintains that some of tayels y mb ol i s m, al ong wi t

calendar (tzolkin), the concept of yedrearer, and New year ceremonies have all been
preserved in theCuchumatase e gi on of hi ghl and Guatemal a”
Farriss refers to particular cases she finds in La Farge and Byers (1931), Lincoln (1942)
and Oakes (1951). From these highlands examples she gives us a hint as to how
transformations and continuities reur in the lowlands of Yucatan,
One of the Colonial rituals, which has survived to the present, gives an
especially strong hintotiayelr i t € ori gins. At the fiesta
performed in which a decorated head of pig slaughtered for the fease(guhe
transmogrified deer head of pr€olumbian offerings) was carried around and
then presented to the person who was to
ceremonies athetokenof t he “ bur de n(Falriss 198436)a s s umi n
Atleastforthelxagui | d, however, the pig’'s head
token of assumed responsibility, or promise of next year sponsorship. It is danced after
the sponsorship has been consumed. Il n the
performed by sponsorsyho are said to be too occupied to carry it out, but by their
acquaintances. During the sponsorship day kuehwill ask if someone who
participated in the festival has the will to dance. The deal is succinct and sealed by a
gift of drink. In the other gulds the traditions vary. In some, it is theuchwho has to
head the dance. Nevertheless, the dance is always retrospective, sealing the

sponsorship day. The dance is the festival

gather at the ceremonial ceet to see it. The cooked head of one of the pigs,
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slaughtered the day before, is decorated with a cob of corn in its mouth and displayed

on a plate. Those who want to interpret the dance say that this is a prosperity sign. The
outgoing sponsor, orhissubsi t ut e, carries the dish with
head as a token of an already fulfilled sponsorship cycle. The circular dance starts with

a male making turns with the pig’s head ov
dancing rhythmically, carry bttles of liquor and follow him. Sometimes they sprinkle
the audience with liquor. The last character always seems to be a joker. He behaves as if
he is drunk and, most of the time, he actually is. He carries a gourd full of grains of
maize in one of hisdnds and makes loud noises, which, people say, drive the pig
making turns.
After the dance, thé&uchlights two candles and kneels down, saying his farewell
to the stone cross. People come and go Witk hangbots, and other food, removing it
from the ceremonial center to their houses. Thenéerirom the next guild then
performs a propitiatorylojt o cal m and arrange any “winds”
participants. Thdojprepares the masters, evening their invisible forces for the next
festival day Following this rite, people can safely go to their houses and later return to

the ceremonial center. At this point the new sponsors can also enter and start praying,

lighting candles, preparing, consecrating and distributing food.

The sequence of eventsin be plotted in the following manner:

Asking and accepting the sponsorship
More than one year before the
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sponsored day

One year before the sponsored day

Formal acceptance of sponsoring the

festival dayJetz kuch

During that year

Securing resouwres and contacts.
Looking for helpers, ritual specialists,

maestros cantorasusicians.

One day before the festival day

Killing and, later on, dismembering the
pig. Food preparations. Preparing the
kuech s house and bri
Di ggi ng oteh. 8urying thebfdod
to be cooked overnightLojrite
propitiating the festival day. Prayers an

food offerings.

Festival day. (Begins at around 6 PM

when the sun is setting).

Novenas. Food distribution. Offerings
and prayers (the most important takes
place at midday around 12 PM in the

ceremonial center and at the main

sponsor’s house).
offerings and prayers. More food

di stribution. Pig’
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Noje h m § wilktall the kuchhow his
After the festival day. (Festival day enq sponsorship has developed, based on
around 6PM when the sun is setting). | natural signs such as cloud readings,

winds and his timing on festival day.

Getting power in exchange

During theGremioBestival of 2009 don Gustavo and | stop to drink beerusn o
way to the ceremonial center. Born in Ixan, don Gustavo is one of the three most
important elders in the village and the sponsor of the fourth Guild, from kén
Valladolid. His father also sponsored t@emioBestival in the past and he expects that
after his death his son Daniel will do so as well. On this particular day, don Gustavo is
not the actingkuch Earlier this morning | paid a visit to his house accompanied by
regular gifts of liquor and food. We have been eating ritual food, drinking angipga
for hours in his house, where the-Kabil guild hosted the ceremonies. He offered me
some beer and | invited him and hist s i n . kveryomeavasddppy, if not drunk.
Even more prayers and chants commence upon our arrival at the ceremonial center.
Candles were lit and food subsequently offered to the saints, crosses and owners. Many
people are in attendance. In addition to the Maestros Cantores and people from other
guilds, common people have gathered hoping for a bitelieno negia return for their
services or for free. Many have come | ust
transfer of thekuchsponsorship and assures the continuation of the festival for the
following year.

Once the prayers end, we begin to salute the imagestsitLat the main altar.
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I n the center of the al t adgipilchéb elhei anvde sa na nadr ¢ h
branches, sits the axis mundi: Santisima Cruz Tun. To her left and right are virgins and
crosses from the nearby villages. | recognize almost all es¢himages from the altar at

don Gustavo’s house that morning. There ar

candles, both lit and unlit, surround the images. At each image don Gustavo pauses to

say some words. The altar is around six meters long anklyigopulated. Arriving at

the “Tres Personas” we make our Tresnal stop

Personamre three crosses dressedhipilesnith mirrors hanging down around their

necks. Here don Gustavo removes a flower from a floratioffeand hands it to me. |

thank him and, not knowing what to do with it, return it to the altar. Nodding, don

Gustavo informs me that what he has given me has power, that | must keep it with me.

It is |Iike a talisman, d&valnetanyy&eepmytfamilyas a *

healthy, but empower me as well. We exit the chuiidte building in a specific order:

first the shaman, followed by don Gustavo, then me, and finallyittes i n . kuchodob
From simple participants, to invited guestssin kud o gnojdch kughmusicians,

elders,maestros cantome®dj meenwe have a range of possible points of view from

which we could choose to depict one of thésehsponsored ceremonies and the

renewed materiality that they expect to produce. These vdifferent narratives would

each stress different events as critically important while effacing, or ignoring, others.

However, all of them will seek a reflux of a vital effluvium in things. Such an ontic

renewal, itself a product of a right engagement, lieeen systematically dismissed by

the soci al sciences discourses which tend

relationshi ps, at the same time assuming
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mechanisms.

Instead, for the Maya Catholicism of agrituhlists, repetitive and reproductive
cycles, such as seasons, generations, and social and biological life, are deeply uncertain
and ambivalent phenomena. For them, a lot of time and effort is necessary to produce
renewal and disambiguation. They do nattamatically or naturally occur. They
require a lot of work. In particular, exchange between the actual and the virtual should
be sought through interstices where fluids can transverse to even both parallel realms.
Otherwise, catastrophes, desolation arfthos will occur, once and forever.

Likewise, existing social anthropological gift models fall short in their attempts
to understand the attribution of power through gifts. Perhaps this could be attributed
to the fact that such models reproduce the magimar own gifts: personal
communication through objects. The Maya Catholicism of Ixan agriculturalists, beyond
the western obsession with personhood and thingness, frames gift giving according to
other important duties. Of these duties, promising is amahg most important.

Through promising and promissory exchange, people redeem persons and things from

powerful masters, imbue them with power and regenerate them.

Power as gift
Marcial is arj meenwvho happens to live in front of an old friend of mine lxén.

This friend introduced us during a birthday party at his house where | told Marcial of

my interest in researching the village t

Worl d” during a sponsor houménfthe firg mony .

guild, in 2009 Marcial offered food to tl8antisima Cruz Taversaw the feastings and
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directed the preparation of sacred food suchxasit (maize gruel)nojwaj(big tortilla)
andrellenonegro On anot her day | gheusatatakdOur o dr op ¢
conversation turned towards his work and how he helps people in need. Marcial
portrays hisroleaspmeeras dependent wupon a gift of “po
The kind of jobs we use to do you cannot learn from books. There is no way to
learn it in schools. It is only the work of God. He gave us the power to save our
f el | chees udbratatadiostuts’aajtoonupaapgla ht i k | eeti yo
t 00 0on esaljartikb)e.! We kare with God and he i s
help other persons and to perform the old traditions. Our grandfathers and
ancestors used to do this. This is what we continue to do and this is why we
cannot allow this to be forgotten
For Marci al and many peopl e fanedbyhe vi | |
trading with spirits and, overall, by their main representative, tantisima Cruz Ton
“the three persons’”. It is sometimes a gif
Christian God that allowp m  ¢orcurd) to kill and to make offings. Being the
recipient of thisu poderiibr u paajtali] however, is not always a desired position. In
Ixdn common people say that becomingraéerinvolves giving something in return; it
is a sad commerce. Upon receiving his powgmeerns expeted to give back the life
of one of his family members to finish the deal. When tinecemepresents himself as a
giver, as someone able to give, he explains, first, that he has received a gift and he has
given back before. To put it almost tautologicalBny current gift exchange depends
on the engagement of the exchangers. The more engaged the giver, the more effective
the gift will be.
As a temporal sequence, engagement represents the former facts of having

received, the current process of giving baakd the future return the giver can expect.

Thus, for the engaged exchanger, any commonly imagined distinctions between these



temporalities are blurred. They exist simultaneously. For instance, it is his

engagement that allows Marcial to cure and makerpissory offerings. Referred to as

the capacity and power to give, engagement is expressed through-aigiftg rhetoric.
“Being with god, god being with us”, “doin
sort of cancellation of time. This goes beybthe limits of our own regime of

historicity, in which the current present must be different from any other time, past or

future. This clear-cut, unidimentional present is considered unique, unrepeated and
unrepeatable. On the contrary, as Hanks (20@3) $hown, the cpresence of ancestral

spirits in a locaimultidimentional time makes it possible that the offerings will be

ef fect i vupoderl nawpagjtdlh 4s a desired outcome, a:
of possibility for those expected retns to come, occurs concomitantly. Therefore,

Marcial expresses engagement as not only a question of debt and obligation to the past

but as a purposeful action oriented towards a promissory future. Immediately after the

words quoted above, Marcial continsie

For instance, the food [offering] for the field plgaflil kogdl the food [offering]

for the houseterrains ( a n | i 1), the min eeremdniest(h 6 a § ... alllof§ a k
these we have the power to perform@ a nt o 8 o nmeyahtfx &aknowa | i | k
how to do it .. li ke the curing work; yo

di fferent waGyemiokestival wekaee going to haveesat the church in

the center of the world€¢ h %2u mu Xk Fot instdncerthis Sunday afternoon | am

going to ke there to make a first fruits offeringpfimicig in the advantageféavo)

of the harvest gracia, in the favor of the town, and for th&remioWe do it like

this in Ixan. For the needed people, for the workers, for the field plorkers

(k 0 o | n)&far hskirfg dobmaizegraciaforthe persony t ké&&kht k k u gr «
wiinik), this is why we perform the ceremony with the big tortilla(ofwa).

This isour custom since our ancestors.

With these words Marcial explained to me a characteristithoise exchanges
that has been repeated hundreds of times by the spongors,m  ehelpeis anl

common people in I xan: they are purposeful
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exchanges are future orient eabpleaFodmepr oduc
it has taken years to understand the apparent paradox of this future oriented tradition.

The paradox vanishes, however, if we understand t@npromisar engagement ties

up these three different temporalities we use to represent our expeces. Past,

present and future are only distinguished from each other if we consider the past and

the future as ghostly imaginings.

In Ixan engagement is represented as a burden and through exchange. Past

“puni shments” and *“ mibyatualiste while, at thensamenimee t o b
incoming “punishments” and “miracles” are
ground for understanding power as-as i n itse
future” emerges from f ithe entirerdissectatiannBdiefly 1| hope

put, people in Ixan conceive of power as an ontic enabler of the fature
Instead of any form of modernism that segregates god(s) and spiritual forces
from this world, they do not take for granted that the future is a bkgpage on which
they may write whatever they desire. They also do not suppose that the future will
simply arrive on its own, and be inherently different from the past and the present
times. For them, the future needs to be crafted, meticulously worked ldawever, the
future also shows signs of readability in things because it dwells in them. Rebirth
occurs thanks to the power returning to things and persons.
Therefore, the regime of engagement these ritual activities produce can only be
schematicallydesci bed as payments to ancestral forc

Instead of traditionalist payers or blind keepers of tradition, sponsors can be described

22l ikewise, witchcraft also inheres iings. As elsewhere money or, more properly speaking, coins and
bills are objects that one can leave on roads with spells and curses within them.
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as sacred entrepreneurs who, with the help of ritual specialists, regularly seek miracles
by exploting and propitiating the promissory aspects of things.

These miracles are not extraordinary events that defy natural laws. They are, to

some extent, an expression of them. Among

the Franciscan Catechism by Mayspeaking peasants to refer to their holy maize and,
metonymically, to the harvest (which includes pumpkins, chiles, beans, etc.) as future.
These soughafter gifts, if given, represent much more than proper engagement.
Ultimately, this gift is the engagaent made present and not otherwise. Similarly, a
negative engagement is also present in any punishment. It is said that if due duties are

not attended, or when gifts and offerings are promised but not given, the slighted

owners,orY Y2unt,siwidd@lot*d atthe peopl e through puni

in which older beings or spiritual owners reward or punish attended or unattended
commitments, discipline is only a part of the ritual exchange. More is at stake in these
rituals for the people of Ixanwho speak, not of discipline, but of rewards, punishments
and power.

In the next chapter | expand upon and analyze the local understandings of gift

exchange according to four of their alleged reasons to give.

1. Demand. The first one is the recognitio of s omeone’ s request.

sided. On the one hand there is the recognition of an event (illness, draught, etc.) as a

request. And on the other hand, there is the imputation of such a request to a father or

mot herl i ke “master or owner

22

T



2. Secondly, promising. To promise is not only to defer the delivery of the gift (or that
which is promised). Making promises is, to some extent, in the nature of the gift.
Otherwise put, the specific expectation carried within a gift is the most importaautt

of the gift.

3. Thirdly, engagement. Although not all gifts are given to engage, engagement

presents represent the continuity of a promissory relationship through time. They are

not merely tokens that stand for obligations.

4. Remaking of the proissory. After engagemersponsors have ontic consequences in

which they seek the continuity of their fates.
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Vv
Making and remaking of the promissory: The Meeting of promises from development

and ritual transactions

In the last chapter | described ingtaes that complement and nuance the three
famous Maussian gHgiving obligations: to give, to receive and to give back (Mauss
1925). In the present chapter, | show how this philosophy and practice of transaction
has folded in the cash transfers of PROC@MIRargue thathe Maya Catholic religious
and ritual exchange repertoire replenishes OPORTUNIDADES and PROCAMPO mon
with repetitive expectancies for ontic rebirths.

To review briefly: Through asking, promising and engaging, Ixan ritualists seek an

increased return from nature’s masters.

T request masters favors and gifts o
1 by promising to give

1 by giving to engage

1 by engaging to receive

1 and, by receiving,

1 they thankfully return or, in the event that they do notaceive a positive

outcome, they request again.

God’'s and masters’ returns take the

Life deterioration or the i nfusion of
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body, to his family or his possessioiftscan also come indirectly through material gifts,

as with the flower don Gustavo, thjoch méalkgave to me at the Cross temple. In this

sense, Ixanenses believe that idols and their paraphernalia, such as dresses, flowers,
candles, etc. as well asgltonsecrated food carefully distributed, hold power in them.

Il nvi si ble | ords and madams i mbue some of t
them. Therefore, by eating consecrated food, drinking consecrated local beer called
balchéor receiving some atady lighted candles, one is said to receive the power

inherent in them. For instance, after | arrived in 200Bréostdold me that the maize

gruel used as an opening gift for those who drop by¢hb u mu kcerenwodial center

and during a Maya commuon, when a sponsorship begins at the temple,

communicates liferegenerating forces to those who consume it. This is also the case

for the more sophisticatedelleno negar hanalboe at en at the sponsor’
other particular homes. Likewise, amans expect used candles as retribution for their
services at the ceremonial center. Later t
jmeerfrom a Quintana Roo village told me in 2007 as we stood outside thee mu k | ud um
the used canwérsi coinhdai nhémo and shamans ul
cure. Congruently, attacks of magic are most often carried out by dropping burehes

frequently containingsipilchdeaves, organic remains and the aforementioned

candles-at t he t ar g ethissensd, momay ts alsb @ vessel oflpawer. For

instance, when a shaman looks to destroy an enemy, he could just as easily choose to
drop bills, or even a single coin, in a ro
food andsipilchdeaves used inther spells, one knowledgeable individual assured me,

money is something that anyone wants to p
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than a magic bunch, will thus assure the s
the bodily contact of the victinwi t h t he “evi | 7 .
The local belief that intentionality and power dwell in objects also explains why
people will not trust village foreigners with the business of maize production. This
form of power, which | refer to as ontic power, however, is not an iedimate
phenomenon. As intentions and power emanate from people and things, becoming
visible or tangible in the process, time wu
Otherwise put, Ixanenses regard people and things as mysterious unless their
intentions are settled through exchange or revealed through the passage of time.
The performance of human, maize and nature renewals through ritual
transactions entails an aesthetic realization of how power returns. This aesthetic
realization of exchange with sptual lords works as a model for the later
redeployment of cash transfers and labor migration earnings into the local agricultural
system. This money that was meant to prompt economic and social change is instead,

thanks to | xan’ s stedintvilagelagriouhurabpfodugtipn, throughi n v e
a series of steps set by the ritual cycle. In a context of increasing commodity prices,
both unfulfilled promises and “uneven” exc
consequences, including crime, laokselffc ont r ol and “tur bul ent?”
who travel and live outside the village. Agriculturalists, in response, aim to stabilize
livelihoods through their ritualized work.

Therefore, people consider that cash transfer money, instead of uhitggnto

transmit a moral imperative of individual expectancies for economic development,

reiterate some of the common ritualized phases of the exchange, even with foreign
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masters. As | pointed out at the start of this chapter, there are more phases ageksta

of gift-giving at work in Ixan than the three well known Maussian obligations (to give,
to receive and to return). Il n particul ar,
allow the people of Ixan to, among other things, reframe development teestsfer
intentions in more precise terms for asking for more money from the state and that the
state reevaluate the scope of these payments in the national political arena. By
abstracting the six instances of local ritual exchange (requesting, promisinga@iv
engaging, receiving and returning or requesting again), in this chapter | further explain
how they contribute to the reframing of cash transfers in a larger and more complex
conceptual set. | abstract these instances, not only to better describe thatip also
show the feedback loops that connect returns (punishments and rebirths) to requests
to reinitiate the regenerative logic of exchange again and again, working from the local
diagnosis that cash transfers are insufficient tokens of engagemesangio

agriculturalists from the Mexican state.

Working like an indian for living like a white

The following case shows how the many elements of monetary life are brought
together in a livelihood context where hardships and disgraces are expected. N&io
years old in 2008) took a place in tBeemiostual sponsorships. He has promised to
provide don Damian, thaojoch kuclwith some food and eamilletga large, colorful
maize flower made from paper that is used for the procession and later humg the
temple ceiling as an offering and for dancing). For cultivation, Mario can only count on

the ejiddand. In a good harvest year, he says, he could get 500kg of maize for a very
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well labored hectare, 50 to 100kg of beans, around the same quanétjitwé tubercles
calledmakalxanthosoma sagitiifoliymplus chilies. In 2008 he only harvested six bags of

mai ze: enough for reseeding and some tuber
years”, |like it was 2008, eyheecarnsdyworkisgomor e t
stone fences or clearing rocks from other allotments. To afford the three bags of maize

a month he and his family consume, he sells his labor in the village for MXN $50 a day
(aprox. USD $4,40 in 2088The rapid change in localages is one indicator of the

economic instability people try to mitigate by securing their harvest by any means. His
older son, on the other hand, travels to *
earning approximately USD $7ID0 a week, respectivelin March 2008. Nevertheless,

only around 30% of this amount remains after taking into account the costs of

transportation, food, and rent outside the village, all of which fluctuate in amount.

Echoing an observation shared by many Ixanenses of his aagéo Bees the next

generation of males sporadically abandoning the countryside. According to Mario, who

has never worked outside the vill amiea our

and they go outside |l ooking for other jobs
In this senseljves in the village have radically changed in the last 20 years. Cash

transfers and the money now coming in, mainly from temporary labor in Valladolid,

Playa del Carmen and Cancun, have multiplied the number of stores in the village that

sell food and alkshol. However, there are very few cases of Ixanenses traveling far

north to the USA to work as temporary laborers. As of 2009, | could only register five

23 In Mexican pesos, the price of a labor day doubled in the \éllagtween February 2008 and May
2010, wherit cost MXN $100 (aprox. USD $7.70 in May 2010), perhaps following the hike in the tortilla
price in most urban centers. In 2008, A kilogram went from MXN $8 in 2008 up to MXN $14.
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people who had crossed the border, two of whom were brothers. As | worked with their
father, an oldershaman, | got to know their history. In 2009 they were back in the
village permanently, working fulltime as carpenters. They hired men to labor in their
field plots so that they remained productive and also performed some minor work in
them. The two brothes live and work in the house compound that they share with

their father. The compound consists of three families living in three separate houses
erected on a shared plot. As carpenters they labor with wood, building various
products—anging from stools taloors—which they sometimes sell in the village and
other times to resellers in Valladolid. According to their narratives, they invested their
labor earnings they saved from the USA in electric tools, some of which they brought to
the village from the USAAfter spending approximately two years working in the USA
they each saved from US$ 3000 to US$ 4000. Working in the USA was a life changing
episode for the two brothers, however their most important life crisis occurred earlier,
when both of them converté to Pentecostalism.

People frequently labor outside the village with the intention of saving enough
money so that they too can eventually set up their own shops in the village. Once the
shop has been set up, however, they need customers. Although tleebemic diet of
beans and maize has not changed, people also buy candies, beer, snacks and sodas for
themselves and their children at nearby famityn shops. Consumption expectations
have also expanded. Stereos, bicycles, sewing machines and, to aeldsser
television sets, can be found in almost every home. Increasingly, motorcycles,
computers, and cars have become desired objects for the younger Ixanenses. There are

considerable, and telling, differences between consumption patterns in Ixan fiveror



years ago and those of today. But changes in consumption patterns are not the only

radical changes ithe economic life of the village in recent years. Laboring outside the

village, which is now considered if not desirable at least normal by younglpebps

modified the streams of money and its uses. Reinforced by cash transfer discourse, a
representative of the younger generation that works outside the village maintains that

his generation’s children deserdpaenta “bette
had”. Echoing the discourse surrounding OP
children as the final depositories of the money he earns outside the village. In this

sense, people spend most of the money brought from outside the village on outside
cosmumers’ goods for their children (for ins
clothing for their children and for themselves, visibly differentiating themselves from

older generations, as the majority of people in Ixan sew their own garments or pay a
seamstress to make them). Most of the returning laborers also improve their housing
themselves or hire masons to construct brick and cement rooms behind their palm

roofed houses.

When | asked an Ixan friend of mine who works in Valladolid, commutingydail

from the village, how he was doing he synt
working |like an indian for |iving |ike a w
nigger”, or its wvariant wused in tHents case,

turn when uttered by a LatirPAmerican black or indigenous person. First, it represents
the master recognition of a totally different hardorking class. Ambivalence also
comes from the white masters who initially coined the adage. Inconsistently ehes

white masters repeatedly admonished black and indigenous populations for their
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supposed natural laziness while they also, at the same time, extracted their labor.

Secondly, my friend’ s use of the phrase re
futurepr omi se of “living | i ke a white” wil/ n e
as “an indian”, he wil!/ never be able to I

teleological and it presents a subject doing one activity to reach another, working for

i ving, but it says nothing about the appro
reach the objective of “living |ike a whit
understandably trapped by the demands of hard work in the pursuit of a way of life

that implies working in the city, having a car, buying clothes and commaodities that

cannot be purchased in the village’s shops
“Living like a white” is to |Ilive the good
developme nt ” programs | i ke OPORTUNI DADES and i

d z u | *oTo wdrk ten to twelve hours a day outside his village with a permanently

receding horizon of this good Ilife is also
Besides the common anthropological homogaation of Yucatan villages as

peasant communities (f orl934and 1964n6Q)evilldRgedf i el d

also set in kind differences among themselves. For instance, when | asked this friend of

mine about the homonymous relationship between hast name and that of another

villager, he responded haibkingly, half-annoyed, that this other person had nothing

to do with him. This person, he explained

Yucatan Mayan speaking vilisagmesttbket Spans.

24Dzulwas an ancient Mactuftza noble house. Today it is simply a sunm@, and, more generally, a
term that designates foreigners. It is also employed for naming Mexicans, the ethnically white, or the
rich, the “owners” and the ruling class, in particu

23]



designate a class of people with extended family ties and who differentiate themselves.

The word “leaders” is frequently used to e
representatives of a presdrisgtermtha “f ami |l y”
“represents residency and membership in th

Therefore,castagcastes or lineages), houses or simply family surnames inside a village
like Ixan help make cleacut classifications among villagers and, amatger
purposes, facilitate some people’s entranc
politics to prove to themselves and others their commitment. Therefore, escalation
through different strata that compound the in kind differences (commoners, leaders
outside whites or masewal o’ ob, and dzul o’ o
individuals interpret as a personal challenge.

While people consider exchange to be necessary for evening flows of power, the
resulting balance is not necessarily equivaidor all involved. Nor is it based on an
egalitarian philosophy. In the compulsion for precise and accountable ritual exchanges,
ancestral lords, masters and owners are situated at the top of a hierarchical order

articulated by mutually beneficialdeals x an “ | eader s chall enge s
used in cash transfers and, using their own concepts of the temporality of promises,

unfulfilled promises, mutual engagements, insufficient support, and renewed requests,

they restate their relationship with statéunctionaries, identifying the latter as outside

givers. In doing so, Ixan leaders are projecting a laden structure of hierarchy built upon
mutually beneficial exchanges to the cash transfer system. Momentarily setting aside

their deep suspicions of sonaspects of the philosophy of the future embedded in

devel opment (Viola 2000: 47), euphemistica
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promise of indigenous devel opment and inc
and the demand of longerm selftransformation, the village leaders renegotiate cash
transfers and request more monetary support from the Mexican state by stressing

mutual gains.

1.Requesting

Natali o s case illustrates the |iveliho
substantial prgortion of their livelihood from the land. Natalio takes care of
honeycombs and some cattle in his land. Nowadays honey is the most important
commodity some villagers sell outside the village. | have known Natalio since 2005
when he was working as Francts¢sacretaricAt that time Francisco was the Comisario
Municipal and Natalio took care of the village library as well as the Municipal
businesses when Francisco was working outside the village. In 2009, Natalio (then 28
years old) was also the villagpbliotecarioHe was not only proud of the fact that he did
not have to leave the village to find a cheap job but he also had sense of pride in serving
his community as both | ibrarian and one of
Romeo (67), dung the 2009 Gremios Festival, outside the Cross temple. He revealed
himself to be knowledgeable regarding my research on the interrelation of ritual and
development prestations. As one of the most affluent people in Ixan, Romeo holds his

own property lando r rancho” of around 60 hectares.
need to cultivate thesjidopr communal land. He told me that around 30 years ago he
used to mar ket maize outside the village a

Nowadays t he cnmaeisz e oo nsluys t“ariena® hi s family un
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Every year Romeo seeds around 20 meéaésnaize, beans, and pumpkins. He also

has honeycombs and he raises cattl e. Howev
least 20 hectares. Whenlasked m when t hat was, he replied
and ‘“80s, we harvested and sold maize outs

agriculture, due to the major climate change and the decrease in rain forest size after
hurricane Gilberto (1988),cortsie r ed t o be the greatest “cas
village suffered in recent decades. Until then, Romeo converted his maize into money,
and the money he got, also according to his perception of 40 years ago, was enough to
live well. The price of local aize, and the market for it have since changed for the
worse. People like Romeo were once maize producers who started selling their maize to
the state on the guaranteed price scheme o
smallholders into the natioal maize market. However, the disarticulation of maize
markets, once the guaranteed price schemes were dismantled by the Mexican state,
transformed many maize producers into maize consumers.

Nowadays, Romeo considers PROCAMPO and the other cash trarsjeasns
he receives, or wants to receive, negatively. He explicitly points out that he did not
need such “apoyos”™ some years ago. Nowaday
complete all the paperwork requiMidesd ,f or a
launched by the government of Felipe Calderon in 2007 (later, OPORTUNIDADES
covered people over the age of 70 who were

with cash transfers). With the help of a state representative from the PRI, Romeo is now

25*Mecate” is a | oan xXircoam NSpemitdh tus emeams Mecor d” at
20 meters per 20 square in agriculture. 20 mecates equals 400 m2. In Maya the same measure it is named
“k’aan”
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asking the government to incorporate him into such a program. He says that some
years ago the program covered people over the age of 60, and that he is trying to be
exceptionally incorporated three years before turning 70. He especially complains
about the disretional distribution of cash transfers. When | asked if he does not
receive PROCAMPO, he diminished the amount he receives for 3 hectares as
“I"nsufficient support” even for buying fer
PROCAMPO money, he says, “hlheaasismat hel p
enough for anything. I could not even buy
|l i ke him, | ater, became beneficiaries of t
“government support” for aroundn@thirng@” hea:

Romeo and other agriculturalists put it. Moreover, they deduce that PROCAMPO and

ot her cash transfers are tokens of the gov

the state “supports deviate”, t htathe i s, ar e
village”
They do not arrive to us intact. Suppor
announcements in the newspapers but in Mérida and in Valladolid supports
deviate for other things.. This is what

drougtt s. i s what is happening with OPOR
MXN $650 but they are just receiving in the village MXN $330, just half. As a
village authority, | am writing letters to the government foregting the support
in entirety.
Another person wlo makes requests to thet z u lowtside dwuthorities is don
Filomeno. He was 80 years old when | interviewed him for the first time in 2009. |
dropped by his home with my research assistant Honorio. Built after the infamous

Hurricane Isodore of 2002, Flem o’ s house was a cement bui |l

constructed by the state after the passing of destructive hurricanes. His house, and
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many others like it, lacked painted walls, cement floors, and all of the comforts |
normally imagine when | think o home. With the exception of a tiny altar, consisting
of a onefoot long wooden cross, two wooden stools and some bags of dried corn on the
cob on the earth floor, it was completely bare. There was nothing else in sight.
Assuming Filomeno is in the samesition he was in when | last saw him in
2011, in 2012 he would have gotten 3 hectares of PROCAMPO cash transfer a year (MXN
$1300 per hectare equals MXN $3600) plusadint hl y Sedesol all owan
70 y Mas” (MXN $6, 00@ The veyyavallrcgnnectddonanimp e o p | e

|l xan’s total yearly income from the state

Without adding the monetary help his daughters and son could offer him, help that he

di smi sses as al most n doméno lmag Barely moeetharan c al c
$62 US dollars a month to pay someone to work for him in his field plot, buy food,

medicines, and to pay miscellaneous bills. Receiving only around USD $2.05 a day,

Filomeno is considered neither extremely poor (less than dadl@ day) nor poor (less

than two dollars a day) by development agencies or by the Mexican state.

| visited him with Honorio, my research assistant, to ask some questions about

the initiation of PROCAMPO in 1993. Filomeno served as Comisario Ejidaherhen

program began and he also held other “carg
years old he made a day of communal duti es
the sergeants approached him to inform him
church *prioste’”. He recalls, “Sergeants w

Since that date, more than 60 years ago, he has worked at the church, assisting with the

ceremoni al arrangements that take place th
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wants to take it nowadays because you have to stay nights and days during the village
festival days and prayer days"”.

When asked about PROCAMPO’'s beginnings,
was don Antonio who made “tOCAMRGIt“coniitt &”h,
cargo now referred to as “Controlador de P
Belonging to the thergoverning PRI party was very helpful but not a sufficient
condition for inclusion in the list of beneficiaries. Filomeno suggebktg politicians
and bureaucrats from outside the village set the number of program beneficiaries as
well as the quantity of hectares a person they could inscribe each at the village. In
addition to the problem of secrecy initially surrounding PROCAMPO,mwre factors
appear to have contributed to the fact that less than half of the actual agriculturalists
are registered as beneficiaries. The first comes from outside the village and is
manifestly related to the inner politics of the Mérida ASERCA headqsand its
Chichimila office. At that time, these bureaucratic echelons predetermined the
guantity of people who were going to be inscribed in the program at Ixan. Filomeno
tells us that his own son, even wéhen he wa
PROCAMPO” . He al so says that in other vill
than two hectares per person than in Ixan. A person from Chikindzonot, for instance,

informed Fil omeno that they recei va#a at | e
all commensurate with the 2 ha a beneficiary held in Ixan.
He recalls that at the beginning of PROCAMPO many people became angry with

the “comité” and started “to bother hi m” t

taking down their names and sendj requests to Chichimila nothing has happened
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since. Thus, he considers these arrangements divisive. The people got angry with their
| ocal authorities and “from then on they nh
considers PROCAMPO to be a sourdésoontent and incertitude in a context of
increasing commoditization of maize and the constant increases of its price.

Speaking in 2009, he points out, “I| ast
CONASUPO shops”. Even when Thbsstenteat i onal Co
(CONASUPO) disappeared in 1999, for marginal populations like Ixan it has created

DI CONSA, an “enterprise” in which its majo

Filomeno refers. He also mentions that during the previous year (2008) a kilogesm

sold at $3.5 but in April 21, 2009 it was
in the PROCAMPO, then,” he concludes. Nowa
cope with his own |ife”. When spea@aking of
more than ever, he “needs the money”. He h

of a road for some money per day but he says he cannot work anymore. He explains to

me that at his age he can no longer cut wood to sell it. Instead of rejectingrtiggam,

however, Fil omeno asks “for more PROCAMPO”
Filomeno asks me to talk with the state governor about his situation on his

behalf. Specifically, he asks me to writpetition addressed to the president or to the

governor requesting more help. Havingt mastered Spanish and lacking sufficient

writing skills, he could not write the letter himself or even go in person to talk to

d z u looadtlobties. He explains to me that even when he did try to ask the

gover ninenitodob mor e smkepgrapdly than helceuld not

under stand. Speaking to me, Fil omeno repea
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and ask the governor or the president if t
more Procampo?” Hi s r e ginemsestts direstedatwme.He®is d. Th
asking me help to write getition letter, executing a traditional literary genre of letters

to governors, dating back to colonial times when the Mayan scribes mastered the

Roman alphabet scripture, in which Mayas remireén of their poverty, their need of

ali mentary sustenance or “sustento” and th
examples see Solis and Peniche 19961206.0ne of their main objectives of these

leaderst equests i s to dedtsil)and® prpveke pomgasson pover t
(ch”a’ 060t si | iButkFilomemo wahlse requasting that i gb in pesson to

tell the communal Valladolid president and the Yucatan state governor about his

request for monetary help. The second requiremi@f his question is a polite request

todzulfmGobtmore “support”, “help”, money”, °“
clearly thinks that an intermediary such as myself would be more influential in
ensuring the achievement of his demands.
A few years earir Filomeno did receive more PROCAMPO through these same
methods of respectful requesting, which implies stating his poverty, the insufficient
resources he receives from the government and from the field plot and his offices.
Basing his demands on his diuti service aprioste his advanced age, the fact that he
lived alone, that his son migrated far away from the village, and that his two daughters
could provide only a little help, he achieved what many people still request in Ixan: one
more hectare of PRCAMPO cash transfer. He had been receiving a two hectares

subsidy and, thanks to his persistent requests, he got three when the program was

already running. He alleged to the village PROCAMPO comptroller that his cargo at the
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main church was time consumgnand, after years of requesting, he got what he asked.

The case of Filomeno is similar to that of Francisco, who got one hectare of
PROCAMPO cash transfer more than six years after the program was executed in the
village, mainly because he workedaslkxd&a Comi sari o Muni ci pal . I
was also well connected with the PROCAMPO comptroller despite the fact that the two
men belonged to different national parties (the former to the PRI, the latter, at that
time, to the PRD). The two men weh®wever, related through kinship ties as

Francisco was married to the PROCAMPO comp

together as village authorities
The procedure for transferring PROCAMPO from one person to another requires

administrative control of he village PROCAMPO list. Inheritors, normally a widow,

daughter or son, inherit PROCAMPO when they inherit the right to work in the portion

of the Ejidal land to which PROCAMPO is attached. Another way of transferring

PROCAMPO from one person to anotlgeren that the hectares, not persons, are the

Ssubsidy’s recipients, is to purchase a sub

way to transfer subsidized hectares. If one declares that he will no longer be working a

percentage of land at the Ejido oommunal land and if this percentage coincides with

one, two or some hectares subsidized by the PROCAMPO program, then in the same act

of returning his rights to the land, he is also forfeiting the PROCAMPO subsidy to the

Ejido authorities. Resigning commal property rights is not a common event.

However, in the event that it does occur, the village Ejidal authoritlesactaonsider

it best that the PROCAMPO subsidized hectares be transferred to another person to

avoid forfeiting the subsidy.
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In 2008according to the official documents (Procampo 2008b) 192 persons
received PROCAMPO cash transfers, in these ratios: one hectare, 11 persons; two
hectares, 144 persons; three hectares 27 persons; 4 hectares, 7 persons and 5 hectares, 3
persons. Even if theomptroller cannot acquire new eligible hectares to be subsidized
from the Federal State, ensuring that that number remain quite stable, there is a
possibility of changing beneficiaries. One needs vacated subsidized hectares to carry
out such a switch. Fanstance, if a beneficiary dies and leaves no heirs, the
comptroller could reassign the annual cash transfer to another person, alluding that
the subsidized hectares are now in the possession of this other person. As the right to
receive the subsidy is sad on the possession of the land, not its agricultural
exploitation, and communal l and or
Ejidal and the Comptroller could manage to justify that the proportion of land which
received the PROCAMPO is mmgsessed by a new possessor.

With the exception of Comisarios Municipales who receive very small monthly

amounts as travel all owances from the ma
one receives money, as a salary or otherwise, for holdingjialis cargoes and political

offices. As the responsibilities taken with cargoes are not reciprocated monetarily,

people holding such responsibilities are expected to request recognition in other ways.

Stepping into any village religious or political offigeplies, first, a perennial

exemption from communal duties call ed ser
authorities should serve in their duties for a determined period of time (three years for

a Comisario) they are no longer supposed to compti whe rotational schedule of
communal wor k. For instance, they are waiyv
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village at the Palacio municipal where tmemandancitays. In some cases an office
might imply the control of small amounts of moneyyfo i nst ance “taxes” I
peddling (received by the commandant), alms and charity donations received by the
priests in person or deposited in money boxes located at both ceremonial centers.
Therefore officeholders also use their positions to ask fdures as wellFor both
Filomeno and my exComisario friend Francisco, PROCAMPO money is indirectly linked
to concrete requests and offices.
As village authorities, Filomeno, Francisco and Romeo requested more
PROCAMPO and more cash transfers from thaegalPROCAMPO comptroller and
Comisario Ejidal but also from outside authorities. In the village, thanks to loopholes
and peculiar interpretations of the law, they have some room for maneuvering with
PROCAMPO, specifically for redirecting some hectardssuibsidies to authorized
requesters. Nevertheless, requests to outside authorities such as the National
representatives and the Mexican President, are expressly connoted by claims of
“corruption”, unevenness and umevduthey al ence

in language ofjuid pro quiwansactions of favors between politicians who need popular

votes and village brokers who need outside recognition and more cash transfers.

|l nterpreting poverty and disgrace as a mas
Therecogniton® s omeone’ s r-gwngtweddedn@nkhesne gi f t

hand there is the recognition of something as a demand. Typically, Ixanenses will

recognize a disgrace as a demand. On the other hand, it is the recognition of something

as someone asking. In otarms, it is the attribution of agency, specifically that of a
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requesting agency, to an invisiblgiuntsil obaalamlord or master spirit.
“‘Warnings” signaling “unpaid debts” and
refer to both numinous acts of requestirasg well as unfulfilled promises. When
|l xanenses assume the request has come from
automatically presuppose that a person suffering a disgrace has made a promise that
has not yet been fulfilled. Otherwise put, people comsidny accident, disaster, illness
or calamity to be caused by a master who is taking some vital force from its victim. In
2008, Seventyear-old Ana explained to me that the masters of her house plot take the
lives of some of her chickens when they arenguy. To avoid such a loss, she prepares
food for theAj Kanuimaster once a year, or even more frequently if the situation calls
for it. Another person, this time a 55 year old man who participates in the Gremios
festival every year, euphemistically namédk a | an ykuwjn? wiliint . guar di
persontgod) as the spirit responsible for taking care of the family and animals in the
house plot. He guards everyone in teeora(house plot) and he is identified with it, to

the extent that it is the houselot, terrenmr s oor al t hat “ slgeaks a

rite to “calm itself?”. Paucity, the dead,
these requests. Invisible like the wind, masters require food for pacification.ldjhe

rites imply the preparation of maize dough with pumpkin seeds (calletu®), in a

ground oven. There a shaman cooks thtukand chicken or turkey broth. He places

these food offerings on a table and, before the prayers, the shaman hangs from a tree a
special offering fo the master of terrain (in the case of thej sorrgl Upon completion

of the rite, the house owner pays the shaman with a chicken for his work.

While spirit owners and “2u n t should bedpachied, fed, taken care of,
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requested, and promised, theysa take, require, punish, return and make miracles. A

common human being, unless he is a shaman, cannot compromise these beings by

forcing them to do whatever he wants. Common people can only feed them, pacify

them, and tenderly ask them to feel some caamspion for their poverty, disgrace and

hunger. Agriculturalists seasonally offer forest mastsekaba watery maize gruel

ritual beverage, before starting each of the different tasks (cutting the wood, weeding,
burning, seeding, and harvesting). They alyg count on their fatherly and motherly

pledge of love and care. The people invoke and objectify their forces through a scheme

of asymmetri cal promises. A promise, first
promise also, and lateron, standsasay of | mproving one’s conc
ameliorating his or her relationship with masters.

Unfulfilled promises as well as uneven
consequences. In any case, the accumulation of unfulfilled promises and unattended
requestsdre uni vocally towards “uneven” states
someti mes referred to as the “age of sl ave
such historical periods, higitlass foreignersd z u ) endlaveld and exploited

agriculturalists fnasewaib ¢ tbrough a burdensome system of exchange. While people

often apply this narrative to the Nineteenth century hacienda system and the uprising

waged during the Caste Wars (186 1 0) agai nst “hacendados” &
also recall many older ingutions. These recollections of heavy taxation, based on the

old indigenous system of slavery and the e

bodies, are some of the main factors that compromise life at large. Ixanenses consider

these casestobecormmé ed wi th ot her puni shment s sSuc
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pests, wars and social catastrophes. In a very old past, which they now project on the
invisible nature of things, they relate co
“mast er s ”notalHwoastersvaeerequated with foreigners. The invisible masters

| described above, for instance, are present in everyday life. Masters control things,

including everyday objects. Their force and intentionality reside inside them previous

to any presuppsition of causality or relationship. In this prudent approach to

unknown ontic power, |l xAanenses consider it

thought a tactful commerce that implies promising

2. Promising to giveRitual Servitude for a Sustainablel Wor
Ritualists aim for an agreement made through concurrent promises. This
agreement is understood less as a definitive pact than as an ongoing and developing
series of assurances of support. In Ixan the series of oaths and promises the people
make can ont be measured by numbering the celebrations, festivals and rituals of the
year. Ixanenses regard their intense promissory activity as a means of soothing and
straightening the moral, political, economic and, overall, the ontic landscapes, evening
them out.
Ritual specialists told me that they co
invisible guardians who surround the h u mu kceremoiial genter and the village

s

to be “ltza saints” and | tza

masters”. So
Itza people who were stranger rulers of this area a long time ago and who are now
believed to still inhabit the forests surrounding Ixan. The Itza were famous for their

prophetic and ritual migrations, described in the Chilam Balams, but also for being the
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last reign to be Christianized by the Spaniards, as late as 1697 in the island of Tayasal,
Guatemala. The Itz were a highly mobile people of armed traders and soimeests
who, after becoming the rulers of Chichen Itza (around 31 miles from Ixan, from £E 52
to CE 1194), were a very important part of the ruler elite in the confederacy of Mayapan
(987-1440). In the postlassic period the Itza people controlled the trade of the most
expensive commodities, i.e. slaves, cacao, honey, salt and wax. Theysastdhihiade
nets by the sea, from Honduras to the Gulf of Mexico, with two important metropolises,
one in the Cozumel Island, another in the Gulf of Mexico, what is today the Campeche
State. This metropolis was visited in 1526 by Cortes, and later by ®\kwita in 1530
(Scholes and Roys 1948) for a brief period. Its inhabitants referred to this west region as
“Mactun” in Maya Chontal and “Acalan” in N
remain in Yucatan after t heCh8melthear ds’ arr
“heathen” l1tza did “not wish to join the f
and they did “not wish to pay tribute” so
aut hor of this section of t hders@bnuwtay el al s
them” to “feed” the Itza (Roys 1933: 82).
measures of corn per head was their quota, and nine measures and three handfuls of
grain” (Roys 1933: 83).

As Taube has put, [ijn Late Postclassic Yucategdiety, distinction in class did
not necessarily coincide with differences in professions. One of the primary sources of
revenues for commoners and nobli3@).Backingke was
up this statement Taube immediately quotes Bishofd.dada, who in his sixteenth

century ecclesiastical report says about t
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which they had the greatest inclination was trade, carrying salt and slaves to the land

of Ulua and Tabasco, exchanging all they had for cacacstone beads, which were

their money” (Larmdd .in Tozzer 1941: 914
Before the Spanish Christianization and the imposition of the tributary system

“

of encomineda”, based on the pYcentatriydrs o
“reparti tae canmérce ang gtual reflected each other. Becoming not only a
lingua franca between indigenous commoners and Mesoamerican lords but also a
kernel of intelligibility, exchange became the way of dealing with other human beings
(masters and servants). M®importantly, in some cases it also became a way of dealing
with the wills of the nelonger-human people thought to control the natural realm. In
short, people ascribed agency and intentionality to all sorts of beings and, gaining
intelligibility of the world, seem to have followed the rules of such an interface into
which “exchange” (k’eex) denominates from
trade, bypassing what we understand as everyday gifts.

Many symptoms, although scattered, of what might kaween a former system
of slavery through forced commerce help the people of Ixan understand their

engagements with the powerfu z u | Ghiflam Balams books describe the Itza

exploitation by portraying thesevasbals”as

extorters who collect tribute” and men e
that they had lived in Mayapan and Chichen for years, they were always considered
“foreigners”. This designation arwvedl d be at

three times” to the peninsul a, a referenc

they also speak Yucatec with a strong accent. Also quoting the Chilam Balams
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propheci es, Peni che medlamo, n s* htohnaebecd)iasdnra’k e(”
“opossum”, were used as names of Itz4& “arm
designate their respective members (Peniche 1993: 133).

Nowadays people in Ixan reenact forced trade requests, linked to the
disappeared Mesoamerican slavery systemotigh ritual politics. They also tell stories
of their masters’ constraining power. Il he
Ixan. As the story overlays Mesoamerican and Spanish names, cosmological institutions
and conceptions, | cannot discriminate thiferent layers of cosmologies and
historical events conflated in it. For the same reasons, | am also unable to date the
compound of events to whi c h-Hispascjideoslogyfot r . Ho
promissory deals could stretch as far back las tza domination of the region and

perhaps even earlier.

According to I xan’ s c o0s mdiogpadrgeterhbit he et e

performeddojc er emony for “this world redemption”
ceremonial cent ek I|knouvn” a(sc € rcthaurmuauf t he wor
village’s cross and the village book cal en

spatially organized the world (vertically with a center, a surface, heavens and
undergrounds and horizontally with the foucardinal earth bearers) but also provided

the people with a regular means of reading the time to come through the now lost

vill age book. Today I xanenses beyaokvdolt huat
kaabis signaled by the enduring presenceo t he “ Santi si ma Cruz Ba
Ki"ichkelem Yum Oxl|l ahun ti ku”.

While explaining doj(redemption) rite to me in March of 2009, Marcial, a
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shaman who performed two days of Gremios celebrations that year, clarified that
permanent ritual practice is neceasy to make life bearable and to get support. He

went on to refer taillo temporancidents to illustrate the permanent anxiety, difficulties

and “requests a person has to face in eve

and accidents asdemandso “ hungry” masters, he stressed

invisible and visible landscapes through exchange. He says that,

[a] long time ago our grandparents said that the earth had no bones, that it was
something like jelly. Then, it ate people. Tlg Il u(m i t er al 'y t he “r
of the earth” rite) had not yet been pe
month of April, god was killed. His blood was poured on the earth. He let the
Jews kil him for the goodhangets) Théset .
kids, long ago before [this act], were eaten by animals. Then he had to pacify

them. He had to makiej(redemption rite). God the eternal father had to stand

up to make thd o j . Thandam ioly Thursday and Holy Friday, there, ittsta

the count. Then, the Holy Thursday.. one
Christ makes “rogacion” (the or al rite
the table for the offerings, likéa gracidcorn) tob § a | 3 Imecadse of that, the

bones of tle earth came to be. How did the earth get its bones? He made a soup

(c h o kwitholB white turkeys to raise the first fruits offeringp(imiciaor

] 00 on aled@ly With the 13 [turkey] breasts he made the soup,

crumbling the meat into the soufor offering it. Once he delivered it, he took

the breasts’ bones and he put them bel o
these acts he defeated the earth. And these stones are the bones he buried that

then transformed into rocks. Because of that, if yaepson them, nothing

happens, you don’t sink because they ar
Although you push it, you do not sink. That was how the earth got its bones.

Then, with thel o j , heyu its tmones.

In this narrative Marcialgiveee n account of how “the eter
performed dojc er e mony f or “this world redemption”
and after paying a burdensome toll with 1
animated entity, pacified its animals and order¢éhe spacetime continuum through a
precise counting of things offered and a repetition of events. This did not result in the

demise of exchanges between masters and servants. The spoken defeat was meant to



frame the incommensurable demands of lives regedsy the earth and its animals

into precise quantities. According to this account, before the precise measurement of
sacrifices and offerings was carried out,
and people sank into the jeHliike earth. To praluce an even stability, in both space

and time, the father god made o j bl podringnthe blood of his son, who was killed

in April, on the earth. Following this ritual process, nowadays, shamans repliogby
repeating god’ s s eyanckHoly riday thay statdhe gounT. h ur s d

Shamans count 7 holy Thursdays and make r
Christ ascends and leaves the altar, shamans perform offerings fds thd a mbd o b
they consider to be spiritual foresgjuardianswho could have become feral anim@ls

However, shamans do not only perforojrites after the catholic holy week or
only to “redeem” peoplLeritek initiat@theé Gremios ear t h” o
Festival as well. After cooking big tortillas in a gralioven, the shaman takes one of
these, and by breaking onenojwajin four, he delivers a piece to each of the
Yunt sil o ob masters who support each corne
offerings,jol chéby making crosses in the liquid maizeugl with his finger, adding
leaves from the crosses and superposing levels of the different consecrated food.

Shamans consider these to be propitiatory feedings of masters, as payments made for

the wellbeing of the festival development, its participantsdathe whole village. The

commer cial trope I xanenses use to express
261t is worth noting that the word *“ bxadl, designateswhi ch h:
the “Santisima Cruz Balam Tun, Ki’'ichkelem Yum Oxl a
Likewise, people in Ixan consider the crosses, towards which they pray and offer, to have personalities

and they name thenb a | a orguumsb| oPGewlp.l e i n | xan do not i magine to

The word refers instead to a spiritual person who inhabits the forest.
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the rain”, refers to a sort of sacred paym
Itz& and, perhaps, other stranger rulers who preceded &llowed them. Today in
Yucatan, sacrificial exchange follows a commonsensical knowledge that comes from

the everyday practices of commerce and vic

appease “angry” and “hungry” oanpeers retros
tranquility, life and rain.
The har mony and prosperity, or “Ilife an

major village festivals. In such festivals, including the Gremios,nb@ch kucbr main

sponsor represents not only his own extendiily and friends (including minor

sponsors and their households), but also the whole village in an anticipatory

commerce. Based on the calendrical rhythm of annual celebrations, the knowledge

shared by shamans and old sponsors elders is fundamentabfong with the

demands of timing and the appropriateness of these offerings and fiestas. However the

main kuchis the one responsible for the overall success or failure of the whole

compound of ceremonies. The trustworthiness of his will and commitmeaiss at

stake. On behalf of the entire village, th
intention, materialized through his promising words, will finally be sanctioned by

natural signs, poverty or prosperity.

2.2Promisingr the value of words
This whole process of anticipatory payments to masters works on the basis of a
philosophy that my friend Francisco descri

Mayas"”, . e. ma k i n g Befoe being appoimtedoas @Qomisguia, o mi s i n
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Franciscavorked & a promoter at the Commission for the Development of Indigenous
People (CDI) in the route to Valladolid. In 2010 he was 33 years old and had been hired
for three-month contracts since 2005. He held an office at the village library, which he
helped builda nd hel d o fsdciis@ae sa tessbrerth aats t“he mai n

Today the regular strategy for evening flows in Ixan involves anticipating
demands first and then appeasing them through promises and, later, actual exchange.
However, when an exchangecurs without having been anticipated or requested, its
intentions become highly suspicious until their true effects are made apparent. In
particular, a transaction such as PROCAMPO or OPORTUNIDADES, neither of which
were requested by Ixanenses nor prensly promised by State authorities, becomes
dubious until they can incorporate them in their regular routine of transactions. In
other words, the local phases of exchange (requesting, promising, giving, engaging,
receiving and returns) assure them a logily constructed series aimed towards
har monic “evenness’”

In this sense, Wwen | asked Francisco why so few people were inscribed in the
PROCAMPO program in 1988 explained to me that the peasants were not eager to
compromise themselves with PROCAMP@nfdters before knowing what PROCAMPO
promised,

Many people when the Procampo initiated, older people tell me, they were

afraid to get in because they thought they will take away their lands, that it was

a form of slavery.. as urdertheyekesesfthat r y

wealthy people, then, they thought it was a ruse. Because of that many people

said, “I only have one hectare; |l on
working) 6, 8 hectares. Very late they realized that it is a support that the
government sends. This is for you to see that the given information was not at

all precise.

According to many PROCAMPO promoters and ASERCA functionaries |
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interviewed in Chichimila, Valladolid and Mérida, SAGARPA promoters were purposely
taught not to gve information about the aim of their data gathering. This distrust, at
that time, seems to have provoked discomfort and raised old fears of systematic ruses
and exploitation among the peasants. In short, foreigner promoters came to the village
to get andnot to offer information. In 1993, they did not promise anything regarding
PROCAMPO because PROCAMPO did not exist until its first payment was announced in
1994. However, and according to the narrative of many peasants, they distrusted
promoters asking foinformation.

Victor Manuel Cervera Pacheco (PRI), a
was first a student leader, national representative, Mérida Mayor, senator, Secretary of
the National Peasant Confederation (198884), interim and designated Yatan
governor by the Mexican President (198988), Secretary of Agrarian Reform for
President Carlos Salinas de Gortari (:9885), and finally elected as Yucatan governor
iNn1995(1992 001) . According to Bafios Ramirez he
peasants, but in favor of other groups” (Ba
Cervera, the then PRI candidate for governor and Secretary of Agrarian Reform, making

the PROCAMPO payments into a sort of festtuah-market event,

They wereenormouséacs [ he uses the terms “event os
stress the magnitude of the events and not so much to accuse the commission of
any crime].. they brought COMETRA, Il bel

system or security enmntn&kr.prnieddé erBheypokxweis
[musical] groups and they, indiscriminately, they brought with them the selling

of agrochemicals.. a person is paying yo
enterprises sell you.. “cheap we sell vyo
community. They concentrate the people in a center, for instance Chichimila,

for instance Valladol i d, Chemax.. and so

month and an half or two before they fenced the space, one mecate or two, and
they sell lots, one month aétr they paid [for the lots]. And even the same party,
the PRI, came.. and they arrived with th
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they were deliveri ng.. aheyweredeliveringver e a |
propaganda.

Everybody remembers the first paymenas superlative events in which the
government handed out resources. People could also buy a variety of goods, ranging
from fertilizers and tools to beer and food. Along with entertainment, of course, there
were political speeches. Programs like PRONABRDCAMPO and PROGRESA were
devised to palliate strong popular discontent produced by structural adjustment
policies but are also used to sway electoral results. It is no coincidence that the event
date coincided with the Governor electoral campaigns @94, as Cervera was one of
the functionaries responsible for implementing PROCAMPO as the Secretary of
Agrarian Reform. Once Cervera was elected as Governor, the dates continued to
coincide with other Municipal elections and elections for national repretsgives.
Othén Bafios Ramirez writes that during these electoral rallies commanded by Cervera,
“Procampo and Progresa were multiplied and
became true fairs [“verbenas”]” (Badidos Ram
not make any distinctions among electoral promising, ritual promising and
government promises. In fact, he seemed to purposely conflate them. Cervera and the
PRI representatives explicitly use religio
at stake in such events. In particular, gifts and programs such as PROCAMPO and
PROGRESA were “given” in exchange for the
“compromiso del voto” (even the metropol it
particular uses of these termsee for instance, Por eso 1998, Proceso 1999).

In such cases, opening gifts worked as a promise for more gifts, only if a eontra

prestation, in this case the popular vote, was actually performed. During these events
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the politicians presented electoralrpmises in the form of gifts with the clear aim of

engaging” voters with their political par

stopped when Vicente Fox assumed the presidency, today Yucatan politics still thrive

from the use of the movinglanguge of “promesas” and compr c
shared affects of attachment in the community.

l nstead of a Maussi an Fathojcwilagees amdf “ o bl i
MexicanCat hol i ¢ urbanites | ook for “enfaged” |
and for “promises” that “engage voters’. I

engagement i s a -ended rela&ignshg.nSbmeagdliticians haveo p e n
experienced the potential ramifications of using themes of promesas and compromisos,
aswellThi s was the case for Vallodolid city M
when he traveled to the village for a meeting. At that time a Comisario Municipal in

Ixan intended to jail Roger for not fulfilling a promise, more precisely an electoral

promise.Francisco told me that that the Comisario who was in office before him, and

whoisgmeeror s haman, stopped the vehicle wh e

| asked why he would do that, he continues,

For a promise that .. s ayrdPoesidente/Municipalr e [ Va
You engage yourself to thisl[te comprometiste alesto but you do not

about | xa&dn.. you take care of a |l ot of C
Valladolid, and an engagement you make here, if nobody remydsof it, how

the hell would you remember it? No? Bes
then as the Comisario is Panista [from the Party of National Action] he never

went to say to this mister ‘listen, do
do this? Why dipmbrqguéonalocumges? u.l fTihlein, i &t A1 s]
they want to do it agai.n.ashéenewerf rwamta
party.

Refl ecting on the ol d tempornwobkthany of pr

Franciscacontinues,
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No, when he was coming back .. He engage:
going to catch him now. Thus, it is an old strategy that nowadays does not work
(no sirvg it does not workto funciorfa... e v e n Bibkirvierthevewidit k s |
works[sisirvierh, Andr és, one strategy of this Kk
“ah... i1t is that you eoligyaoghe vikageandgoa!l f t o
did not give it away’' . You catch him an
mill, they makeyos t he house.. but up to that .. it
village goes onlyo there.
The progressive temporality that Francisco favors does not keep withsthieto

sensw fmobkthah, t he engagement as a pact that ca

Whenhe was Comisario, Francisco says, he taught the sergeants to expeeteonged

relationships with urban politicians and to develop ongoing processes instead of mere

agreements with them. The mutuality of promises, the possibility of making the

promisers @countable and the contractual force of words are at stake in these two

modes of engagements, one old fashioned Maya, the other Mexiegimolic. One

engagement irremissibly produces consequences in the present. For good (miracle) or

for bad (punishment) he present tense of this symptomatic engagemesiti¢to sen3u

can be, however, renewed (for more miracles) or redeemed (from suffering to renewal)

in a very short term future (no more than a year) by the ritual punctuation. On the

contrary, the present ontinuous that politics and Mexican Catholicism favors

incorporates a very long term future as a horizon of human action. Ongoing

“engagements” (lato sensu) could unfold in

regardless of punctual acts by favoring long tetrands, fact series and self sustained

tendencies.
Before further explaining promising and engagingstrictoandlato sensu will

describe one episode that conflated both and is not as far away in the past as Francisco

would like. It happened in 2008fter the Cervera Pacheco cases were denounced, other
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trials in the Transparency Secretary and in the justice were opened and PROCAMPO
become synonymous with arbitrary electoral distributions. The groundbreaking PAN
electoral triumph infused cash transfer and especially PROCAMPO, with an ideology of
transparency that identified corruption with the past PRI administrations. In public

advertisement campaigns functionaries denounced any electoral use of public funds.

Nevertheless, aBox and Haight pointou, Mexi co’ s | argest farm f
programs | i ke PROCAMPO and other ASERCA su
guite transparent, but, in practice they I

and Haight 2010:7 and Haight and Fox 2028).1

Il n 2006 in |Ix&a&an, “widows and poor peopl
amounts of moapeygs,aladd edaltlheed i“mpl ement ati on
programs such as PROCAMPO and PROGHEIFATUNIDADES. As comandante,
Manuel f urapbgsd WwWihtlset e cash collected from
his political contacts in Valladolid and Mérida. The person serving as PROCAMPO
comptroller at the time accused Manuel of keeping the PROCAMPO checks and
administrating them according to his owpolitical convenience. These accusations
echo the widely publicized charges against Cervera Pacheco, who was accused of
transforming PROCAMPO money into gifts of bicycles, sewing machines, etc. The
situation in Ixan became unbearable for comandante Mankelyever, when the
PROCAMPO comptroller gathered a crowd of angry people at the Palacio Municipal of
Ixan. When recalling the event to me, Manuel, now a PROCAMPO Comptroller, spoke in
the voices of the other protagonists. | prefer to transliterate his weid lines of

dialogue, although the following is all his words.

257



- Andrés, | am aabron.. | was comandante as Franci sc

believe Francisco does not abandon me..
| endure (“soportoi"me .evleooykt.hibnugt... Rrhaen clias
abandon me.. One day.. | arrive to the Pa
are going to fuck me.. | go in.

- What is happening compafieros? What?

-Checks .. you have kept them..

- Compaferos, justice is justice,rhdahe comandante. What do you want?

-Mi ster, tdapoypubpo®heée ¢ conmaloriasotidl)ers alys t hat

the support is for wus..

-No, compafer adapdyb)e isu pfpomr ty qU.

-The mister says that you have.. no..
-lamcomanda t e, companer a! I am going to pay
-But for paying it was full

-Who say that word? No.. that one is wusel
Do not worry.. The support i s caqiddi ng to r
Andrés! Franciscoalsowashelkeo t ri cks .. for everyone th
Because Li bormempoga)p p dretcaume (thi s... Chaco
[ Municipal] president mpapbya)Val ll atdoll d dy o s,
a politician.. you know tRRfandFamanci sco i
Peredista [from the PRD], but it occurs
occurs that | am killed by some shits..
president, who is Peredista, “the peopl

- Tell them that there are suppts! F u ¢ k  tchingarsu nddrgDo not be

afraid of the people.

Because it was me.. they were going to |j

is from thecontraloria social del Procampd t el | everyone who a
everyone who is a peasant, yate going to have support! This idiot has

not hing! Ahhbarrahod )t.hdé ulckl é6i m... send him t
(¢hinga su madr e’é) qluleu sma nrdce ombEortacaa m j bod ar
est ) . am the party’s representative..

Francisco alsoasd,

-Everyone has her support.. my word i s my
-Noooo. We have to see..

- No. He is theomandantd hat guy is a screamer

(...) Shit! The p @uypldgentsme@amyepat.eav ene WHen |
went out .. (from t heiscBadstheral o Muni ci pal)

Anxiety for his personal integrity in the short term and for his political career in
the village, in the longer term, arises in this narrative. Nevertheless, the anger against

Manuel transformed i nto s upsgapacityfof or hi s pe
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supporting, in both the sense of bearing t
in Manuel ' s personal narrative. Il n Manuel'’
gifting of monetary supports (apoyos) are transformed into the polt and personal

support of Valladolid and Ixan leaders. The first appears by sending him more money

to fulfill the urgent promise of giving aw
|l xd4&n, Francisco’s support foearlyMhinguel al so
situation. Francisco, compromising his word, 8lyicto sengur omi si ng, made Mz
release possible. Soon after, money arrive
seemed to have been deemed apposthpoficat e. As
as PROCAMPO comptroller when his term ended. When the position became vacant,

Manuel fileditManuel s authority and his intentior
PROCAMPO comptroller’s accusations that he
PROCAMPO funds for his own political ai ms.
requests were then taken on by a crowd of people who feared that the PROCAMPO
payments were not going to be performed, again, timely and in the right amount.
PROCAMPO’ shave beembroker since its inception and the people of Ixan

foresaw that this could happen again. As comandante, but also a political leader,

Manuel was suspected of corruption and nearly jailed and punished for keeping the
PROCAMPO support. Neverthelégswas able to alleviate the situation by requesting

support from his political bosses, in Valladolid and Mérida, and most importantly, by

the remaking of a promise, in this case solemnly performed by hissmnephew,

Francisco. Bgtricto senguwromising, Francisco, then Comisario Municipal, became a

carrier and guarantor of Manuel’'s responsi



PROCAMPO beneficiaries. At stake were two antagonistic supportive structures,
Manuel ' s and that of tollereintdnding toengagéthkeOCAMPO ¢
whole community under either a hegemonic household or a hegemonic partisan

representation (PRI).

Promisingjivingengaging: Stricto sensu

In the case of the already mentioned ritualizgetz kuchfixing the burden or

speprt arrangement”, once the sponsor for mi
himself, not only with his predecessor but also with the cross and elders, as he will be

working for them. The cross, the elders and invisible masters are, thus, witnesses of

thissd emn promi se, which represents the spons
purposeful as possible. The sponsor explicitly promises to obey them, especially during

the sponsorship day. In promising and engaging oneself to patronize rituals, sponsors

produce a sort of inner narrative in which their pledge transforms itself into expected

sanctions and returns. Intheuchs e | f t he promise “ties” the
his duty, that now follows a temporal succession. To do so, there must be réoogni

continuity and agreement of eaabolintentionality in a directional agreement between

humans and ndonger-humans, between his will, his performance as sponsor and as

giver and nature’s consequences. Goawed or b
ontic consequences. These agreements soothe, prompt or complicate the world and,
later on, human lives.

Promisingstrictu sensunply words that tie, fix, and make stable and supportive

connections. “Trust”, jetzy,o6wlral"jend peada
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convey concepts of supportive and rightful arrangement (jetz) of the invisible effluvia
(60l). Among other things, these effluvia contain and transmit intentionality and will.
Maya words restrain but they also return harmony toethworld, as in the case of

F r a n c moskthawr gral support of ManuelPromesatirectly develop into
compromiso®ne can say thahookthastompromis@se consequential promises (for the
good or the bad of the promised@)hesecompromisesake themskes felt. Oncgaid,

with the promise fulfilled and the promised object or service giveampromisesust

even” everybody’'s wills and produce a sen

nature of persons and t hi ngsarlyibhpywe ver, ev

commensuration in a quantitative sense or the performance of equivalent exchanges.

Di fferent wills could be “contented” and *
equivalent exchanges. This happens, for instance, when offerings are giverd®and
masters. While people feed them with the *
and rain, which, for the master, is quite easy to give away. Both parts of this

propitiatory commerce are unequal but both still depend on the good will and the

“favor s of the other.

Promising is such a momentous business that prior to formal promising, ritual
sponsorship begins when a person makes up his mind to be a sponsor. Such a decision
requires many months, perhaps years, of prior reflection. The actinerition of
pledging oneself to sponsor a festival is a serious matter and can only be partially
understood as a social obligation, a product of a casual encounter or a familiar

compromise. Even when it could be represented as such, it implies an intempege

that transects individuals. One must find the timely moment to sponsor a festival.
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Personal and family finances are important factors in the decision to do so. Sometimes,
the would-be sponsor has secured the financial means by working as a kitaben a
builder or bartender in Cancun or Playa del Carmen. Once he has decided to be a
sponsor, he knows that elders will serve as witnesses and advisors, reminding him of
what he needs to do, how, and in what order. These advices and practices cultivate a
sense of duty, responsiveness and interdependence. The return will also emerge, first
as expectancy. A sponsor does not immediately experience the benefits of ritual

prestations. The sponsor’s expenditures wi
measuredvay , “little by I|little”. Through his s
development of his economy and the vital aspects of the life and health of his family

members, animals and crops. Ritualists always express sponsorship according to the

logic of promissory exchange. The giver desires something, on behalf of himself but by

means of taking up the burden of his “hous

for which he pledges his sponsorship at a concrete moment in his life. Ixanenses always

speakd6 returns of “1ife and | ater “rain”, a
People also understand promises, however, as potential means of the

enslavement or redemption of the promiser. The intentionality behind sponsorship

points towards a particlar end in the life of the sponsor. It is embedded in a life

history. In 2003 Florencio explained to me that after his chickens died, his son got a

fever and he went to the doctor because of

responsible for these pushments. He went to the shaman, who, after consulting the

qguartz stone used for divination, i nfor med

After telling him the promise he had made, the shaman prescribed the fulfillment of
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the promise plusanumberfo cat hol i ¢ prayers grouped in *
recognized that the promise he may have made was a desire to sponsor some prayers to
a saint. “1 said to myself”, Florencio exp
wi || make it?”.
In mary other cases, the pledge arises, first, as a personal promise for something
else. For instance, if the sponsor wants his son cured of some ailment, or his means of
living increased so that he can support his family more comfortably, then he will
pledge himself as the supporter of a festival. In doing so, the sponsor objectifies a
possible lifepath for himself. He prefigures his future, giving himself up to it, in an
intimate way. In many senses, a promise is a tool for stabilizing the future. By first
promising to himself, thekuchmakes up his mind to make a decisive move that will
later engage him with other promisers.
Engagement also takes place in the field of nature. In tying himself to the cross
through his promise, the sponsor is contracting withd brokers of life regeneration,
the masters or owners. In fact, Ixdnenses believe the esbsgped idol is a living being
and treat it as such. People make requests to her, feed her, sing to her, dress her and
dance to her, among other things, to pleaserhin this sense, committing oneself to
support, for instance, th&remiofestival or the festival of th&antisima Cruz Tumply
regarding her as both the witness and beneficiary of the promise. In his prayers and in
his oaths the sponsor identifie®¢Sant 2 si ma Cr os saskdméane hkel em
with whom he may deal and negotiate for whatever he wants, which can range from
money to life renewal. Likewise, the rite o, made before each festival day, is also

meant to unravel and propitiate thanimiof nature lords and owners. The objective of
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the entire festival is to enhance and advance trustful promises into fruitful and

mutually supportive engagements.

Promisingjivingengaging: Lato sensu

“Engagement has s uc hatanepoald mistagenly e use i n

interpret it as a given from an epost, outside village perspective. This concept is not

only a result of previous activities or only justified as a frendition of an intended

agreement. A detailed stepwise analysis, like thisre pretends to be, must show that

the relative position of the exchange parties shift across the links in the chain of

interactions, each one acquiring its own valence, in terms of lower and higher status,

while the parties simultaneously seek their owndsin promising, giving and

engaging. In other words, engaging does not always entail compromising and binding

oneself into a precontractual agreement but also entering into a far more complex

exchange. In the following lines | will offer an exterior aea-post account of

engagement, produced by a Catholic priest, which | will contrast with an inner anrd ex

ante perspective on engagement that does not consider it to be merely instrumental.
The first time | attended the Gremios festival in 2003, the fgtemio, that year

from X-Kabil, brought the Catholic priest from Chichimila to Ixan to give mass. Catholic

mass is a rare occurrence in Ixan and many catholic Ixanenses consider it a very special

moment. Almost every ritualist from the five guilds attendéte mass, held near the

chumuk | u um ceremoni al -Kabdweted¢emporafilye r e t he p
residing and the Gremios festival was taking place. Ixanenses considered the priest to

be friendly but they never took him to the ceremonial center and whe gave mass
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he did so at the main square church. Asked about his presence, some Ixanenses told me
later that it was the tradition of XKabil people and that they respect it. The priest

spoke in Spanish. To my surprise he started his sermon by readingszdV, the
paragraph discussing God’s rejection of Ca

sermon he openly critiqued the local tradition of food offerings. According to the

priest, “God did not accept Cailsithoseinof f er i n
attendance that he knows that “you come he
stands against this practice because “you
you are and you cannot deal directely with
of ferings and asks, “do you think God need
friends. You cannot engage God (comprometer a dios) with these offerings. Imagine

what God could ask of you. Not food..” and

intermediaries like himself, the ecclesiastic hierarchy, saints, and the virgin Mary for

the attainment of salvation. When he offered the communion | was the only one in the

large audience who did not take it. After communion the priest left and shamans

arranged the food offerings on the tables and at the main altar and hung the ramilletes
offerings from the ceiling.

In our interviews, ritualists and agriculturalists never gave me the impression or

suggested that they wanted to oblige or forcefully compromisat ur e’ s mast er
catholic God. On the contrary, they always highlighted their inferior position in these
exchanges. If they meant to oblige or compromise anyone, it was themselves. Once they
have promised, then they compromise themselves to give &tdr on, they humbly

expect. Even when deals are made among equals the temporality of the promises, the
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gifts and the engagements demarcates one party as temporarily inferior and the other
as temporarily superior.

In terms of political engagement, theROCAMPO distribution of cash and the
other cash transfer programs that followed it have intentionally produced an
overarching feeling of a new paucity. At this time, a monetary paucity that, for many, is
reflected in the insufficient monetary support theayernment provides. Therefore,
PROCAMPO has made possible the idea that, based on certain circumstances, people
could ask for money from the state. With this, it has also introduced the notion that the
state should distribute more money. Nevertheless, this to happen, people believe

that village leaders must necessarily become more engafeds, cash transfers have

not erased engagement s bet ween the peopl
leaders. Instead, they have, in fact, renewed them.
For nstance, old engagements between Manuel and Liborio have been
reinforced. Manuel considers himself a kfeng Liborio follower. When Liborio (PRI), a
member of one of the most powerful families of Valladolid, decided to run for the office
of Valladolid mgor, the local PRI leaders seemed to embrace his candidacy. Despite
Li borio”s popularity among Valladolid vote
withdraw his support for LIborio and instead back Roger as his successor.
Impersonating the protagonistswvolved in this maneuver, Manuel describes the
situation to me by narrating an interaction between Roger and Cervera Pacheco. He
first speaks as Rogémnvhy are you going to give Liborio [the candicc y ] ... and not

me? ToLiboriy ou are not Hgoend¢ havei véi.s at your

Manuel continues describing the situation,

26¢



Liborio is at Merida, awaiting the decision of who is the president but someone
tells him that it is Roger [who] has gi

Once again Manuel acts ailie moment in which Roger supposedly bought the

governor candidacy,

-“do not give it to him, I pay, take thi
“And suddenly someone tells him [Liborio] that he is not going to be the
Presidente Municipal and whohdnke goi ng t
[Liborio] is pieced up and changed party, changed all his people, immediately,

he contacted us telling us,"”’

Manuel now impersonates Liborio, who according to him, says,

You know what? | am no longer Priista, | am Perredista. With Lopez Obrador,
already.

Since that day Manuel is also Peredista. Personal loyalty to his leader has
transformed him into the village PRD representative. Expressing the events in the
| anguage of exchange, Manuel explained to
Liborio naturally deserved. When Liborio returned to the PRI, Manuel was faced with
the choice to follow him or to remains as PRD village leader. He negotiated by

continuing to follow Liborio’”s directions
dealings wih other PRD leaders in Valladolid and Merida. His personal loyalty to
Liborio also requires something in exchang
PROCAMPO comptroller, Manuel handed a note to Liborio, at that time a PRI national
representative. Alongvith photocopies of land titles, he delivered a petition to

Liborio’ s secretaries in Mérida signed by
to incorporate its petitioners into the PROCAMPO program. Considering the fact that

the program has around92 beneficiaries in Ixan, and the total numberejifiatarioss

around 400 persons, these 56 petitioners indicate that current interest in receiving
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PROCAMPO benefits is stildl high, al most tw
the 56 petitiones, filling out the paperwork required to properly certify the pretenses

of this request was no easy task. In fact, the difficulty of this requirement has

prohibited many others from submitting their own petitions for inclusion in the

program. Indeliverigp t he peopl e’ s petition to Liboric«
connections between the people, local leaders, and national representatives. The

ongoing relationship between the local leaders and their national representative is still

characterized by respeaif requests, promises, and engagements. In this particular

case, the people, with the help of a | ocal

support
As | have not returned to the village since those days in 2011, | have no idea how

Liborio respondedo this particular petition. Nevertheless, as | have shown above,

requesting and, later, promising to give are considered necessary phases in any ritual

or political “engagement”. Inversely, in t

ofengagemenbr pl ain di sengagement should be “fi

(jetd by the remaking of the promise and its quick fulfilment. For instance, after a

difficult situation has compromised a mutually beneficial outcome, losses are normally

taken into acount for later compensation by remaking promises and the

promisoriness of the relationship.

4. Remaking the promissory.
After engagementiitual sponsors experience ontic consequences. While it

could be argued that the cross personhood is ideoldgca ownership of objects and
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subjects are ontological projections of past master and servant relationships, and that
both represent, by condensation, many people dealing among themselves in different
times, Ixanenses experience it differently. The wagyhexpress feelings of punishment
and grace involves a compound of the present, historicity and futurity that is very
different from mine. They perceive punishments or miracles as actual sensations. When
something goes wrong people immediately believe tlaeg being punished for failing
to fulfill their promises to a saint or a master or for any other misdeeds that might have
bothered a master in the forest, in the fieldplot or a saint in the village. Ixanenses also
impute miracles to norFhuman reactions tdiuman actions. People most commonly
blame tragic events on negligence in exchange with masters and saints. On the other
hand, fortunate events are attributed to accountable activity in these exchanges. These
ambiances are naghuman responses to human deeds well as signs of the time to
come. In this sense, grace and punishment are also qualities of time. They not only
depend on the morals of the people, but on their aesthetics as well. So it follows that
they are neither subjective, nor intesubjective phenomena. The objectivity of these
categories exceeds any skeptical social scientist point of view because they depend on
modes of apperception of the real. A person could be a perfectly responsible promisor,
he could be accountable for all of his promssand he could dutifully fulfill them all,
but he could still be punished. A human being is incapable of compromising masters
and saints, he can only humbly ask for their favors. In short, masters are tricky, but
their accountability is also considered &xceed that of humans.

After a completed sponsorship, a shaman interprets natural signs, such as birds,

winds, and clouds, to inform the sponsor whether or not his performance has been



successful. Elders may read dcatursadncctigmrss
the sponsor’s “engagement”. Even when sche
give the supporter an idea of his personal acceptance, not only in the social realm of

elders, peers, and authorities, but in a broader and plural emvwinent of what we have
called “nature”. I n other words, elders an
self to be heterogeneous from the nature of nature. Natural indices sanction his

performance as sponsor, but he also begins to now consider hiraské part of a

dialogue of sorts with a natural landscape inhabited by non human persons after

shamans and elders interpret these signs. To this end, to renew his engagement with

masters” and “owners”, upon whonstnow f e reg

behave more appropriately in the forest, in the field plot and in $aaror yard, i.e.

steady’”, even” and without tumult?”. I n
responsibility to the owners dokes not full
transactions have created an enduring relationship of engagement between sponsor

and lords that permeates the rest of his life.

IntheGremioesti val , “miracles” ar-bmngexpected
term. If the miracle does not occur withinoneear and i nstead a “cas
down” and strikes the village, then all th

be harsh. For Ixan, 2008 was one such yeaastigoDue to drought, maize plants only
reproduced enough for reseeding in 200@wéver, Marcial, ameenvho made the

first fruit offering or primiciafor the first guild in 2009, maintains that, unlike in other
placescastigos n | x & n a r aastignpabsdhrough withautestriking us too

much because we perform our traditin s Therefor e, ritual pr a
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harsh or unavoidable punishments, such as the end of the world. In the following
paragraphs | will describe how a ritually cultivated anxiety of living in an unstable and
unpredictable world is addressed thugh ritual. The threat of the end of the world
looms over daily life in Ixan. People believe it is entirely possible for one to sink into
the ground, be abducted by Aonger human persons, eaten or killed by animals or
spirits, or that the sun might neverise again. As a result, feelings of deep anxiety over
the very short term also dominate economic life, imbuing each economic decision, for
instance when to seed, with capital importance. Therefore | will now describe these
expectations, built upon rad@l uncertainty, to later elaborate how people ritually
struggle for their entire lifetime to get support, and then to transform support into

regular means of rebirth and enjoyable evenness.

Corrective Punishments in Apocalyptic Times

Hurricanes, illnessg, famines, and other personal misfortunes indicate

puni shment s Nevertheless, in |Ixan, as i
contextualize punishments and unfortunate events into larger eschatological
narratives (Sullivan 1990). Theend ofany lifedye i s a remi nder t hat
“wi || end soon’” .

The political version of this eschatology asserts thasewalo'ar commoners
will overturn and defeat the oppressiotizulo’olor high-class governors have infringed
upon them. As the story gogthere will be a final war and the king of peasants will

finally take power. The rest of the world will dry up and the only place with water and

i fe wildl be | xan. I n Maya and Spanish, pe
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recurrent but highlydes i r ed phenomenon that must be act

narratives in |Ixan have directed me toward

that they explicitly mention when they speak of themselves as a people. However, don

Dami an, | Geraiogestival Q0ONBAB, explained to me that cosmological rebirth,

i.e. a return to the good old times of abundance, is very difficult and may never happen.

Based on his own life experience, he explains that his father, aGemiotestival

sponsor, mde very good harvests. For don Damién, however, the times have changed

for the worse. Nowadays the sun dries everything up, bringing drought to the fields.

“Every year there is more punishment”, he

time ago theyused to expect hurricanes during a omeonth period, between August

16" and September 16 He saw just one hurricane when he was a child. Now, however,

hurricanes come at any moment throughout t
In our interview,heef er s to “hurricane” wusing the

strong connotations. Frequent hurricanes are signs of a declining time. For him, as for

many ot her ol der people, “the wind” or hur

Damian also mentions prophes of the end of the world. He says that the time of the

end of the world has arrived. It is on *“20

exactly when the end will be, how many i s

that signs would show the pramity of the end. The signs will be apparent. There will

be seven years without human and animal offspring. In the final days, he says, the earth

wi || be on fire. I f you insert a “7 wvaras’

ground then it will burn.Finally the soil will turn white and become a desert.

Therefore, rebirth obtained through ritual sponsorship, specifically in the case of field
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plots, is reserved for those of faith who sponsor the festivals rightly. For the others the

currenteraisstc t |y a ti me of punishment. As ti me
return that sponsors can get annually is s
about the cosmic rebirth after the end of

know if there wil be persons there “or something d
OtherKucho'obave also told me that the renewal they look for in their bodies,
plants, animals, and families should be co
automatic but the result of correct engagement. & context in which life is considered
extremely fragile, and threats to it are c
sponsors recurrently enact practical knowledge in order to regenerate, and appear as
regenerators of, their families, plants, aninsafriends and field plots. Cargoholders, by
giving and taking, interpret and prospectively engage themselves with the past, their
peers and the environment for the miracle of renewal. They are, in their own words,
“doing the same trhee”i rb watn ctelseyo rise add db yb eif nod e x
the past in the future, as a straight intentionality.
Successful sponsors tend to describe sponsoring from inside, as a work in
progress or as ongoing processes. Don Damian, who patronizes théfanstiof
agriculturalists of Ixan, has sponsored the festival for decades, with only some biennial
breaks here and there. He represents himself as exemplar. This is not to say that he
believes he does everything right. However, he does indicate to his sons areffelp

that he serves as “an example”, not of a s

per manent endurance”. What he seeks is a

and hardship.
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Some of the people | spoke to characterize themselves as episodic sponsors.
Prior to facing sponsorship, they remember
sponsorship process. They spoke of themselves as players of a dangerous game that
could be explained more by the virtual of the promissory than the actuality of their
account booksEven when Manuel and his brother spent a lot in producing a festival
for the Asuncion Virgen (August 15) only to receive nothing but bad signs sanctioning
their bad performance in return, he is still happy to have tried. Contrary to what |
expected, he id not complain bitterly. Although his sponsorship was an economic and
social failure he appeared to have overcome his punishments appropriately by making
hi mself more “straight”. After a few years
two important cagos in the village. Therefore, in some way, he now believes that the
ritual enterprise he assumed made him capable of later getting and exerting power.

Although he did not intend to sponsor any future festivals, he still values the
experience of his spomsship as a positive one. Despite failing, he is very proud of
having tried. Despite the bad signs read by elders and shamans after his sponsor

performance, he now thinks of himself as

assumed and the punishment heceived.

Struggling for renewals

As | have already mentioned, there were enormous gaps between my own
perceptions of reality and those of my interviewees. The following experience serves to
highlight such differences. In May of 2009, one evening, Matihelabovementioned

punished sponsor, e€omandante, PROCAMPO comptroller and my landlord, brought
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his guitar to the house | was living in. He wanted me to make a recording of his songs
for him. | opened a bottle of wine and turned the recorder on. AB8rminutes and

some songs, he started to cry. | asked what was happening and he responded to me,

-l cry because | die..

-Stop.. do not <cry..

-Life, Andrés.. You know why | <cry?
- Why?

- | already leave

- Are you already dead?

-No, not deadr. Betnadl Bemembée, Andr és ..
his hand to indicate life rapidly passing by). Sometimes when | sing, | feel that |

am with you guys.. | feel that al/| my f
what happens to me, Andrés. We are friendsdve it .. these are
happens to me in my vice [of drinking
cry.. but you know why? (he knocks his
like my owner. But | cannot endurs@portayr my | i f e ... guteen | pl
|l i ke this, Andrés (he plays some chord

?

'
t

]

g
a
s

The melancholic attribution of agency to the dead, alcohol and guitars are
surely common tropes in many song lyrics everywhere. However, in this case, there
was more than just a soriggic infiltrating the singer through the work of fascination
(Gell 1998). The Mexican intimacy and familiarity with death (Lomnitz 2005) and, in
particular, Maya dealings with the dead (Ruz 2003, 2007), exist with the purposeful aim
of resumingintoeuphoi ¢ “rebirths” taken in this worl
open ritual life in the village includes this explicit aim of renewal. With the exception
of the use of witchcraft and its signs in dead bodies (Dapuez 2010) and ritual

prognosig’, ritualists expect renaissance to be the ritual outcome, even when it comes

27 Forecasting he agricultural yearokiihnoboobugbaticabadliet he”ye:
been describd by Villarojas (1987), Teran and Rasmussen (1994). Manuel xo&k®@s a simplified

form. At midnight on December 31 he make three rows of 4 little salt mounds outside his house. The first
corresponds to January, the second to February, and so oreaded this rain calendar overnight and

when the sun rises, on Januatyetfirst, he reads the salt piles that have accumulated water as rainy

months. He confirms his interpretation by repeating this practice at dawn on January 13, according to
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after some punishments.
In May 2010, when | wéving a conversatiomvith Manuel about the last two
harvest failures (2009 and 2008) and the inadequacy of his respaotugrognosis,
he remembered that although rain was announced for 2010 irxbisinforecast, the
main square ceiba tregaaxchélid not bloom. Ceiba flowers are so highly regarded as
an important sign of rebirth that they are used in Christmas rites. Immediately after
mentioning his preoccupation about the lack ghaxchéowers this year, he started to
describe the Christmas ceremonial dance. P
yaaxché r ee and they sell them to the masked p

stu®dcde again an exchange represents renew:

birth”, around which all these “dances an
In those moments, according to Manuel, people ask for world renewal, that the world

“be lWarrm &decause the boy is coming”. Peopl
selves, for |iving more, for [they] give wu
renewal, he sustains, “one feels as if one
again’”. Dying in these ritual contexts is

of rebirth. Therefore, dying is either purposeful or not.
Examples of ritual life and its language explain how ritualists experience

renewal in their economic lies, or its temporal impossibility. Thus, even if the failure

many to be the best day to forecast yearly rains. Other people perform a muchcoorplicated art of

yearly weather forecast. Reading major and minor wind movements (ones mainly moves clouds, the
others vegetation) from January first to January 12. Each day represents a month, form January to
December. The reading is inversed on Januhey13". From this day to January 24 people reads from
December to January, respectively, assigning a day for a month. To control the forecast read on January
25 and to January 30 they interpret winds movements assigning two months to a day (for instance
January and February for the January"p5The 31st is also for control, assigning each hour from 6a.m to
12pm a month (January for 6 pm).
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of any of these three phases (request, pro
process talisappointment sponsorsalways look to redress the whole transaction from

its beginnings, first reqaesting again, then later remaking the promise, a second time.
According to the expert knowledge of shamans and ritual expertspn human

master’s request (an illness, for instance
demand) should be answered bjaman promise. This promise must be carefully
materialized in an exchange that entails both gifts and offerings of food and drink to
humans and non humans. When the master’s d
the promise has not been made, or has bewde and broken through an insufficient
exchange or an unfaithful performance of giving, i.e. when there is no human
engagement with the saint or idol or its representation (one or many masters), the
promise should be remade and, then, almost immediatelljilled. Ritual experts and
shamans ®“see” in natural signs, or i n thei
decide if sponsors have failed and they have to readdress their their promises and
offerings.
't i s worth recall i ngntheihcampassi@edtgenerasityarfdav or s
grandeur.In this sense, when recalling his service asogoch kucbr main sponsor (lit.
big bearer) of the village festival popul a
insufficient amount of money for surviMaurrently provided by state cash transfers
with the good times when his requests were satisfied,
When | supported the festival it was di
have not expend it everything and it gi
when| was going to seed, | had not already spent everything. You already spent
your gastdritual expenditure) and you are seeding and you still have the

remains for the other year .. but nowaday
punishmentsthere is only thesun, drought.
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Even though Filomeno seems to ask for them constantly, when asked about cash
transfers, he interprets them as signs of decay. The money is not enough for surviving
and represents “al most nothing”. For hi m,
ORORTUNIDADES are insufficient returns they receive from the Mexican state. They

consider cash transfers to be “peasant’s s
a monetary help for slashing and burning, seeding and cultivating their fields. This
understanding has been reinforced by the change in the PROCAMPO payment schedule.
Payments have been synchronized for distribution before the seeding season, i.e.

always before June. This reschedule occurred many years ago, in the early 2000s, as a

result of mgor changes in PROCAMPO such as PROCAMPO CAPITALIZA. However, the
exact dates of PROCAMPO money delivery remain uncertain and fluctuate between the

start of April to the end of May. Ixan agriculturalists highlight this uncertainty, along

with comparisons oncerning the inadequacy of the payment, mentioning, for instance,

that 2 ha of PROCAMPO payment will only buy two bags of fertilizer or a few days of

labor for slashing trees and weeds. As a result, they refer to the money as a token of

good will but als@a decaying and insufficient engagement of the government with its

peasants. Although “evenness” and its oppo
invisible conditions and qualities of stat
di scrtrkhete“i s not” (mina) refer to actual c

of the time, ultimately determine if a buyer or seller, giver or receiver, has an even
intention or not.
However, when | ask Filomeno if he expects that the countryside will be

abandoned in the near or long term future because of these and other state agricultural

27¢



policies he responded negatively. By | earn
and by identifying them with ®“rainonmgg suff
l ords” wi || persist in seeding and working

insufficient support given by the state.

“ ”

The normalcy of insufficient support?”,
agriculturalists refer to cash transfer money, shouldt be underestimated. Ritual life
teaches Ixanenses how to cope with uncertainty, swift catastrophic changes, and the
uneven landscape into which one can literally sink or be spiritually abducted by
masters. Nevertheless, it also serves to deal withuheven and insufficient support
coming from the Mexican state and international organizations. Though the youngest
generation of adults commutes back and forth to urban centers to sell their labor, most
of them reinvest their gains into their maize fieldqts. The qualities of maize
sustenance are frequently highlighted in the village festival and ritual events as well as
in the everyday diet and work to contrast the unstable and turbulent relationships the
outside world offers them. For this younger gemadion, too, itual and development

transactions mark different aspects of the promissory while they announce expected or

improvable renewal.

The work of promise

Nowadays many young men from Ixan stand in the middle of the two
transactions. They travel are a week to tourist centers such as Cancun or Playa del
Carmen for regular jobs. They say that fewer and fewer people dedicate themselves

only to the field plot. For them, cash is almost ubiquitous. Most of them do not receive



PROCAMPO. In some caseg thiies receive OPORTUNIDADES, the feminized moneys
that they spend on their children and their needs. These men return to the village for
the weekends and festivals. For them, the village can sometimes be a haven that
provides t hem witothertimesaa expulsiverpiaae ramiwhichthgy
need to escape to look for money. Temporary jobs entice them to travel while their
wives, children and family require their return. OPORTUNIDADES seems to help their
wives and children stabilize their livdlioods, in their absence, by providing a new
generation with a different sort of normal life that contrasts with the highly uncertain

scheme of their grandparents Nevertheles
that is helped fed, schooled and hdalthecked by PROGRESRORTUNIDADES cash
transfers wild/ reengage their grandfathers
embrace a more progressive and gradual futurity for their expectancies.
Nowadays cash flows from the nearby cities (Valladland Mérida) and from the new
tourism centers (Cancun and Playa del Carmen), as before the inception of PROCAMPO
and PROGRE®ORTUNIDADES in 1994 and 1997, not only to the village but also
sometimes towards the ritual prestation system. In May 3, 2fti i, young males
between 23 and 26 years old, relieved their uncle (79) of his sponsorship duties, having
been at their time advised by another intermediate uncle (40) in the sponsorship. Their
ritual enterprise shows more than resistance; it suggestd tha reinvestment of
money into the religious cargo system should be better understood as a push forward
for prosperity.

The four young men cited the failure of

supported by their elderly uncle, to be their mareason for "entering" into supporting
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the festival. None of these four young persons receive PROCAMPO, as their above
mentioned uncles dol'wo of the young men, in their late twenties, work as waiters and
cooks in the Riviera Maya hotels. They told mettlning and producing enough food
to survive in the village as their fathers
sufficiency and the quiet life of the village to be goals for their lives. However, they also
recognize that their children need ihgs that only money can buy.

Al ejandro, the son of the main Gremios’
his father and the generation of his father, those who sponsor the festivals, only need
to work in the fields. Alejandro goes back and forth frame village to Cancun and
Playa del Carmen, where he cooks Greek fast food 12 hours a day. | met him in Ixan at
the Gremiotestival of 2009. In those days, his father was sponsoringstteeniotestival,
as his grandfather did before him. In 2009, whédinsk talked to Alejandro he was 25
years old and his father, 63. He says that
the field plots”. *“God’ s miracle” identifi
which the miracle takes place. What puzzisiejandro more is not the supernatural
character of maize reproduction but how the festival helps natural cycles resume in
regul ar patterns. God’'s miracle is not the
gravidity laws, for instance, but normalcy. FAlejandro, and many people in Ixan, the
unexpected is taken for granted and regularity is miraculous. Chatting with him,
outside his house in Ixan, when the celebration of a nightlong dance was about to take
place immediately after the Gremios Festivalejandro also praises the miracle of
organizing such sponsorships. Referring to the duties of sponsors he says,

You have to be very attentive to the things [you are doing]. You have to do this,
and this and this.. see.. | $ee,it@keyyeury c o mp
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money. But see, with god’s miracl e,

plots. With god’s miracle.. it dawns.

people who could visit the sponsor’s
This is the work of god because how can one know how much food [visitors

see

I Yo
can serve so many people. Come in.. This
sayit? You can do all sort of work.. you

K

ho

woul d eat] .. odmd,heesat... armd salils it .. [t hey
sometimes $100si a hel p but .. it i s i mpressive.

Sponsors derive a philosophy of endurance and continuity, projecting the
promise in nature. When they have finished their expenditures, if accepted, theiatitu
prestation will be transformed into life, money, health, wealth, and any other form of
prosperity for them, their children, their wives, animals, kin and field plot. The promise
has, then, | eft the sponsor’s Inwondd, as a
found its precise expression in thetz kucland other formal oral instances, in order to
resume the world. In a circular trajectory, the sponsor finally finds a dawning aspect of
the world. Although there are punishments and death, there is algwomissory world
to which one must to engage. Punishments can be endured and later on remade into
miracles if they can be timely identified. According to wépeated temporal series in
Ixan, punishments precede miracles. In the orderly instances ofiestjng, promising,
engaging and the remaking of the promissory, punishment can always be overcome by
miracles and rebirth. Beyond largesse and extension of personhood through gifts, Ixan
ritual donors construct themselves not only as givers but also apkcants,
promisers, engaged people, and, later on, as grateful receivers. In this sense, grace and
gratitude are also products of these donors. Gracia, as timely expectation of a
miraculous return, such as the miracle of maize plants rising from theleartthe sun
dawning on the sponsorship day, are not considered products of causality, but as after

death rebirths. While “milagro” and
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loaned from, the Franciscan catechism to refer to the harvest producticsh &n
particular, to the phenomena of maize reproduction, i.e. through the work of
“providence” or the economic intervention
is clear that Ixanenses use them to refer to resurfacing intentionalities. Thelgbel
that the maize grows not only due to the p
care and work non human master provide for the fields.

PROCAMPO and, subsequently, OPORTUNIDADES cash transfers, on the other
hand, were meant to signal the longrte futurities of free trade, open markets and the
ampler specter of choice for fufledged persons with human capital. Instead, they
have collapsed into shorteterm cycles. Having been transformed from proof of
insufficient support to indexes of insuffient engagement of outside village politicians
with village leaders, cash transfers provoked an almost immediate result: people asking
the state for more money than the provided by meager cash tran&arowever, the
process of demanding more cash trams does not involve a direct citizestate
dialogue. Rather than asking for money from the SAGARPA representative individually,
people rely on | ocal |l eaders to make deman
strengthened | ocal | e a dhenatienal pdlitcad s and “enga
representatives. The distant giver state and the atomized eashsfer beneficiary
seem to appear only at the international organizations literature, the national press
and the national transparency campaigns.

Thanks to the ritual pilosophy and practice of endurance and responsibility,

28In 2012 when the kilogram of maize flour has a price of MXN $8, with an hectare of PROCAMPO, i.e.
MXN$ 1300, oneould buy 162.5 kgrs of maize ready made maize flour. Given that a tortilla could weight
around 40grs, and a person could eats around 10 tortillas a day, such a person could consume 146 kgrs of
maize flour a year.
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many Ixan agriculturalists reinvest their meager cash transfer incomes directly or

indirectly, through ritual expenditures, into agriculture. Almost no one considers

working outside the village incomgttible with having a milpa for growing maize. The

village maize has a different religious quality; it is necessary for the festivals. As it is of

a much better taste and less expensive than imported maize, Ixan people continue to

cultivate it.

To return to the question posed at the beginning of this chaptarpugh asking,

promising and engaginghe village leaders seekn increased return from government

cash transfersThis is no minor task for them. While the state aims to disengage

peasants through&@ s h transfers that serve as substi:
leaders instead reinitiate a reengagement process. The-teng (20 year), yet unique,

cash transfer transaction is aimed to transform peasants into entrepreneurial subjects
capableof endi ng for themselves in post NAFTA |
differently, interpret the given money as continuing an ongoing political relationship

of exchange of mutual favors, punctuated by promises and electidagiever Ixan’s

leaders orderly approach these exchanges according to their ritual repertoire, humbly
requesting,promising to give, giving to engage, engaging to receive and, by receiving,

they thankfully return. Or, in the event that they do not receive a positive outcome,

they could warn authorities that the people they represent coyddnishthem, for

starting again and again their petitions amdquess.
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Conclusions

The PROCAMPO (1993) and PROGBESRTUNIDADES (1997) cash transfer
programs propose intergenet@nal renewal and the breaking of the poverty
reproduction cycle for peasants. Initiated to incorporate agriculturalists to the free
trade of rural commodities following NAFTA
adjust current agriculturalists to eBw potential markets. Such an adjustment was
originally expected to take 15 years, from 1993 to 2008. With the full incorporation of
Mexico to maize and beans tariffee trade in 2008, however, the program was
extended for 5 additional years. The objeeiof OPORTUNIDADES was the economic
conversion of these agriculturalists’ chil
cash transfers provide impoverished parents with an incentive to fulfill explicit
education and health requirements for their childn. The IADB and the Mexican
government will evaluate both PROCAMPO and OPORTUNIDADES in 2013.

These two the programs were orchestrated as a once in a life compound of
unilateral transactions that, after around 20 years, would definitively incorporate
bendiciaries into a very long term and opeended regime of futurity, imagined by its
development givers as full of opportunities for economic ventures. Development policy
makers considered the economic support provided by the cash transfers essential for
multiplying possible livelihood strategies, and, in particular, expanding economic
choices for developing new subjectivities

to include labor markets in the region. With the cycle of maize reproduction and its
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ritu al representation in mind, development policy makers intended to emancipate the
poor peasants from agricultural and ritual cycles, to bypass local leaderships especially
at the villagelevel—n part for political rather than economic reasorsanalizing
“gport” from i ndi vi dByas$tablisiing a dirécerelabomghip onal S
with cash transfer beneficiariesiational authorities intended to diminishvillage

| e ader and reptmctuesrareconomically active population in more diverse
economc sectorsin consonance with macro economic changes in the Mexican rural
sector, for instance by dismantling small markets of maize and promoting maize
imports from the USA, the NAFTA architects and development policy makers promised
a shift from labor n the fields towards the service sector. These promises were always,
from the outset, too longerm in scope for the people themselves to control the
possibility and the timing of their fulfilment: in the lifetimes of preserttay adults or

for their children in the future. Today the temporal horizons and promises of
development tend to postpone their potential realization even further.

In this sense, labor migration and the monetization of poverty through cash
transfers can be understood differently, aimda more controlled manner, if the people
invest their newly acquired money in their fields, thus stimulating the local maize
economy itself. Today one third of the Mexican rural population has migrated to U.S.
and Mexican urban centers. Howevegespite this high migration rate, and being
targeted for a gradual “conversion” away f
Mexicans remain working in the fields in accordance with the maize reproduction
cycle. The booming growth of the tourism sectorYucatan has not deterred the

majority of I xéadn’s male population from co
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be one of their most important tasks. Returning to work in the fields on important
maize cycle dates or, alternatively, hiring someoneieth vi | | age to do so
absence, occurs in the context of the renewal of expectancies. These dates are not only
marked by the biological rhythm of maize, i.e. cleaning the fields, burning, seeding,
rain season and harvesting, but also by the festiwalle that promises life
regeneration in times of decay. Contrary to the development horizons of undefined
incremental growth and multiple opportunities for economic ventures outside the
village, the ritual activity and religious narratives of Ixan represeitual thriving as a
requirement for life renewal, framed by old, and-edfirmed, eschatological
perspectives of an approaching end of the world.

In consonance with a cosmic ending and the annual postponement of
catastrophes, ritual is represented asobange with demanding spiritual masters for
life and rain. In pervasive ritual activity, the act of promising is considered vital to
thrive, to organize festivals, and to soot
making depends on solemn and imfval promises, the village depends on successfully
sponsored festivals. However, ritual promises are never epeded like the
development and political promises of the Mexican state and international
organizations. As jural, enforceable and sacred propmss, promises of contributions
and sponsorship are made in the very preci
agreement on the cargo). In consonance with other rites and ceremonies, promissory
agreements aim to “ evenihtentoonalitibsadsaecare e s pi r it
regularity in a cycle of life reproduction while the aims of actual ritual exchange are

ontic gains. Such gains occur, according to sponsors, when things are imbued with
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“1ife by spiritual 0 W n leecomé progpitious: Aitteowsgh e r s 7
relationships with “masters” are maintaine
unpropitious intention of things always remains an empirical mystery for humans.

I n her research on Oaxaca’' s Barabdsi genous
(2003, 2006 and 2008) stresses an overarch
defines as “the set of conceptions, values
balanced reciprocity between persons, families, neighbors, authorities and
communities in all the social life fields: work, life cycle, festivals, politics and the
sacred” (Barabas 2003) . Despite her wvaluab
territorialization of owners and master forces through exchange, her analysisges
on ideational norms, leaving aside any empirical quality of beings in which renewal are
sought. On the other hand, following Farriss (1984, 1987), | consider Mesoamerican

“coll ective anxiety” (Farriss 1987hi 635%5)t a

be results of an indigenous transcendental aesthetics that states the rapid caducity of

things. Wi thout an orderly and regul ar co
plan”, humans must infuse, mai nlofenérdyr ough
that kept the whole system going” (Farriss
“masters”. As ritwual actions are carried o
to avoid “turbulences” and di sqgialebpass and t

promises and intentions develop in yearly and biannual cycles of exchanges. Although
both social and ontic reproductions are closely controlled in these ritual cycles of
renewal, the main objective of rites is the latter, not the former.t@jiving ethics and

gift-gi ving manners for getting masters favor
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into pre-objectual and precategorical things. Therefore rites of renewal are not only
“col l ective pur chase] s4B)bwontic putchases,asawell, ( Far r

aimed to renew the decaying thinghood of p

and masters
Cash transfers as disengaging gifts

| have analytically approached cash transfers as gifts because the people
themselves intepret them in a corresponding light, according to a Maya eschatology
that continues to shape their pragmatic choices in their productive lives. If
development authorities refuse to acknowledge cash transfers as gifts, we can apply the
critical perspective @veloped within anthropology and philosophy to focus specific
attention within my ethnography. Their denial of cash transfers as gifts could be
attributed to a few reasons. The main one is teabnomists are unwilling to be clear
about what agomtinsdf anhadbl“iegmgagements” they h
distribution of money. They see cash as something essentially to be allocated by choice
while they also endorse cash as a cheearer instrument. The promissory aspect of
this strategy of developmnt is intensified by the fact that the given object (money) is
supposed to lack ontic qualities. The amount given represents an indeterminate series
of potential conversions into different commodities, with the added quality of being
consideredean” “iowastds a different future.
cash transfers’ de&01B;, PROGRESREGRRONIDWDESO 199 3
theoretically lasting one generation) accentuates the possibilism cash communicates to

thesaccal | ed “ p o or en Manedvertchsh transfecitieoldgues profess a

29(



sort of denial of ontological, social and

ideol ogy” depicted by Parry (1986) or an i

by Derrida (1992) that statesthat t r ue gi ft shoul d not even
From their vantage points in Washington DC and Mexico City, development

officials regard cash transfers as unilateral emancipatory transactiatiser than

objects materializing social entanglements leten givers and receivers. Although

OPORTUNIDADES cash transfers stipulategjmonsibilities, obligations and, in

general, conditionalities between the state and the mother of the cinddeiver, the

transaction aims to liberate the child from poverty ttaer than engage the child with

the state. Development officials stress the normalcy of the epaded set of

expectancies of an ideal mar ket pl ace towar
receivers to move, al so phesetransfensgoudut t he *
produce.

In the following paragraphs | will analyze the anthropological reception of an
impossible object, the Derridean gift, and the conditions of possibility for the existence
of such a norobject, first, in a typical bifurcatedidel ogy and, secondl vy,
capitalism of which this bifur22ted ideol o
The now frequent application of Derrida
anthropological objects (Bornstein 2012, Venkatesan 2011)dsdtt o Lai dl aw’ s a
ofdanamong Jains (2000). Accor di ndgnddgesnotL ai dl av
create obligati ons o rdafinmeestisnasithe givingafalmse ct i on
to Shevetambdain renouncers. Before eating lunch, ain offer food to random

renouncers collecting al ms. Renouncers do
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at | east, a gift off er e dDasgptaivrgseoceysus!| yv” (L
primarily concerned with controlling, as far as possibtee transmission okarma
accumulated over many lives. Therefore, renouncers do not want to kill, harvest, cook,
or prepare food themselves. Engaging in these activities, according to them, will create
a polluting violence that they will eventually incqorate into themselves. To maximize
their possibilities of salvationriokshpas well as to survive, they need to receive
alimentary gifts and dedicate themselves to the practicgo€artpr grazing.
In the impossibility of making photosynthesis, theyead others to survive.
Therefore they establish a very limited and specific relationship with lay people who
cook and give away some of their rice to them, callindah.In the ideology of naming
it danthey seem to produce a paradoxical gift that, maéhan engagement, seeks
detachment and disengagement as teleological eAdihiough both lays and
renouncers live in spatiotemporal proximity, their experiences are different. They
ideally avoid each other as much as possible. It is well established tegtdt not
share the same logic ofan Ifdanwor ks it i s based on -the dif
givers and renouncerseceivers) understandings of it (Copeman 2011, Laidlaw 1995,
Osella and Osella 1996). But ontologically and ideologically they pgddine same
community. However, even when thaangift is the only contact they have, both of
them profit from the exchange.
After comparingdanwi t h Derri dean “pure and i mposSs
recognize that,
However, although donors receive thong back from the renouncers, or indeed
from anyone else on their behalf, it is generally held that they will benefit from

being the giver of the qift. Thisis wherethealkgsi vi ng di ffers from
impossible pure gift. The recipient is spared tbkligations that arise from
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receiving, but the gifts have still given. Makingdanis still meritorious, an act

of punyaor good karma. As such, it is expected, by an entirely impersonal

process over which no one has any influence, to bring its own reiwalthough

one cannot know when or in what manner the resulting good fortune will come.

It may be in a future life, and indeed in Jain religious stories, this is typically the

case (Blbir 1982). (Laidlaw 2000: 624)

Even wherdanprompts impersonal relaonships based on the transfer of
cooked rice, they are still relationshipBanis still acknowledging some sort of return.

In the ontological sense, of one reciprocally affecting othelsnallows lays to help

renouncers attain cosmic disengagement artiouncers to help lays obtain or

maintain prosperity.Even when Laidlaw seems to deny any form of immediate

reciprocity, thedangift objectifies good fortune in the long term and that is the most

important incentive to give. Renouncers eat and disengtnggnselves from this

worldly existence and lays receive good fortune in exchange. It teértemporality of
danconsi dered by Laidlaw a typical <case of
tricky nature residesThe very longterm regime of futurity of the return, which

occurs, for both, in their next lives, makenmeaningful and deserves some

explanation.

According to Jenkins (1998) Derrida’s d
construct a very limited notion of the economy and the economi Der ri da’' s eco
constructed as being a reference, something that should be overcome in what | might
calanubefe conomy of i mpossible gifts, but that
a gener al economy (ref edeconony). lbaedthanostBat ai
the accurate critiques of Derrida’s gifts,

“t1Tes the economic to a certain notion of t

predominant .. [ Derrida writes] ,Thetetamldgi ft i s
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only be a gift, he continues, on the condition that circulation has been interrupted.
Moreover, this instant of interruption must not be part of time, if time is the regular
ordering of successive instants; it has a logical rather than a chiagical status, it
concerns time but does not belong to it. A giie concludes, is not thinkable as a
temporal present, a moment in time, but only as the paradoxical instant where time
tears apart [Derrida 1992: 9]. The gift is notable for its disruppik@perties[Derrida
1992: 3], its impossibility, and paradoxical relation to time: it seems to dissolve

certainties of an economic order (Jenkins
Laidlaw' s use of the Derridean gift not

disengages in theery long term. In other words, the impossible gift conceived by

Derrida is nothing more than a word referring to an impossibility. The impossibility of

grasping the empirical (the given), through a perfect noumenon (i.e. a sign without

reference), becomas his later book on the gift (Derrida 1999) a direct identification of

the gift with death, and the gift of death as the final ideal of disengagement.

Cash transfers as bifurcating gifts
Parry (1986) and Bloch and Parry (1989) have signaled the diorahsion in
which exchange makes sense. In particular, he explores the moral perils of exchange

based on the pure gift ideol ogandindian t i s d
version of the Hinddar) ideology of pureness that gifts taint gikeand receivers with
a greater -mar dle’s sfeirl t“t.i ol nknowh domeaxt thatthasd s, i n

idealized purity as an aim, sin arises in contrast. Parry, who also does not care too much

for the “bio” and ont i c focusemhgsrasalysismsmomals. e x ¢ h
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However, he did have the prevision to contextualize the moral dimension ofgiying

in a | arger and power f ul ideol ogy that mak
people renouncing gifigiving, heredity anddenaar e “going i n for trad

Unli ke the Jain renouncers depicted by
renounced to “burn” the filth they receive

accumulate it. For the priests analyzed by Parry, it idorgger feasible to give away
more danathan they receive, i.e. to fulfill the ethics of pure gift through ggtving, so
they have to embody it. In doing so, however, they allow for a reciprocally inverse

i nnocent” exchange s pdioseorecanmoadlyaod c¢commer c
religiously pursue money in the realm of market exchange. Even though traders are
differentiated from priests, who receive and accumulate contaminatiaga the
Indian religious ontology allows them to practice commerce religilgus
While Parry depicts priests receivirgpnaand contaminating themselves with
polluting gifts, he also restores a certain ontological reciprocity between traders and
priests. Parry outlines howlanaworks in contrast to other forms of exchange. The
Indian religious ontology and ideology, Parry always reminds us, allow one party in
exchange to profit from religion, while the other practices commerce religiously.
Instead of becoming ascetics and werkhouncers, the same ideology of total
disinterest andof pure gifts allows, according to Parry, a landscape on which controlled
interest and commercial exchange thrive in moral neutrality.
What most interests me about Parry’ s de

commerce” i s how t kandontlogy of puregiftshandtie, i deol o

condemnation that they imply, secure a sanctuary for trade. Parry, therefore, reminds
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us that the marketplace trade/religious gift divide hinges on particular moral and
cultural values, which | also take to be ontologi, that postpone certain actions and
consequences (and not others) to somewhere else. Filth is, thus, transferred from
traders to priests, as well as from this life to the next. Hence the importance, in my own
case, of analyzing Maya ritual practice aslhas, and alongside, the development
ideologies of transfers, where their meanings rely on their wider futurity regimes.

Following Parry, Fenella Cannell describes this object of study as a bifurcated
ideology,

Parry proposes that there is a link betwet#re contrast between altruism and

business and the introduction of an economy of salvation. (His 1994 work on

Hinduism makes it clear that this is not confined to Christianity, but also
readable in other *“worl d r elatedwitbans . ” ) T
realm of exchange that is superior to (and transcendent of) ordinary, earthly

exchange, and whose distinguishing feature is that it is premised on

unidirectional transactions, in which gifts pass out of the worldly frame and into

the beyond. Sch gifts are therefore not in any ordinary sense reciprocated,

although the believer may hope that the reward for altruism will be salvation in

the next life; that his gift will, as it were, be converted from one economy to the

other on the condition thathe acts in the spirit of the heavenly economy while

still on earth. But Parry (1986) suggests that, like the mutually dependent gift

and commodity identified by Mauss, such an unearthly economy can exist only

in opposition to a stilacknowledged worldly @onomy in which ordinary
reciprocation and sociality play a much
argument enables us to isolate what in many other works is somewhat blurred
over—that is, the complexity of the suggested connections between @angy

and the late capitalism of which this bifurcated ideology is typical. (Cannell

2006: 212)

Parry’s (oppositional) articulation bet:
on earth “ or “the conversion fromlone eco
reveals economic and ritual transactions replacing each other in a permanently remade
interface. Guyer has defined an interface

mai ntained al beit on changing bas@aase, and wi
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the interface is within a single ideological community.

Interfaces: beyond bifurcation

The possibility for greater complexitie
practices and worldly market trades arises when the ideological fields contain
discontinuities and power vectors. This is the case, for instance for the interfaces
between International organizations, the Mexican government and this Maya
community. In this case, the difference includes a negative judgment as well: the Maya
ritualcyclei s consi dered “backwards” by the devel
devel opers and politicians inspired by dev
|l eaving bebBunhdichent8&epkasantry, a growing

constitutingad sci pl i ne sarcastically call ed tran
this discipline, two ideal and universal n
becoming full fledged citizens, see Gl edhi
again, restablished as goals to be achieved. It was posited that after a period of
transition, one state of being, with a fulledged national democratic state and a free
market, would completely supplant another, different one. In such a transition
clientelistic exchange would be abandoned for perfectly equivalent free market trade

Rather than totally replacing one mode of exchange for another, since long ago,
Ixanenses have analogically compared different fields of exchange. They have
constructed an interface imnvhich they draw partial parallelisms between ritual

offerings for renewal and the marketplace. This indigenous philosophy and practice of

exchange consider both ritual of ferings fo
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trade to be muatuwamusSpaymempt ¢ hWenness
partially contrast common religious notion
“of fer”, | xA&nenses interchangeably use “ts

113

purchases in advance. For instanceg th give” (ts’aa) food as

(bo”ol) for masters work (yuuntsilo’”ob me
advance, thus, is very different from any
return is unthinkable.

Inthis s ense, Il xan’ s trading interface 1is
contextualize development cash transfers and ritual exchange into a series of requests,
promises, gifts, engagements, receptions, returns and sanctions. It is through this
temporal arc that Ixanenses first analyze cash transfer reception. When cash transfers
were first implemented, as they were considered unrequested, cash transfers were
hardly promissory for Ixadnenses. Cash transfer promises, along with other
development promises, are iahtionally vague and avoid precise formulation in the
|l anguage of promise. As a result they do n
frames, insteaglmost indefinitely postponing any actual return. The very long term
promissory frame of castransfers simply render any of their promises unthinkable as
a promise.

Ixan agriculturalists conceive of cash transfers not as farewell gifts to the
peasants (or meager replacements for social prestations), then but as cases of
“Ii'nsuf fi ci e ddtantandpydersttuctured engagement process. This

process needs to be permanently reworked i

readdress the iHpurposive exchanges that the state functionaries propose to them,
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especially cash transfers, lapplying to them the same phases of regenerative ritual
exchange they control most: mainly through the human practice of promising and
engaging. In this sense, local political leaders intend tengage state representatives
by addressing them through nerequests and promises for more cash transfers.

While cash transfer givers intend to push agriculturalists into the labor market
and disengage them from the Mexican state, Ixdnenses cash transfer receivers consider
these moneys as insufficient tokenseigagement and support. Intending to reengage

their giversformorecash, x 4n’ s ri tual expertise all ows
and OPORTUNIDADES cash transfers in shorter terms than the future of NAFTA free
trade or the lives of their children. In refraing the cash transfers in this way, they do
not objectify development as a Salvationist ideology that works as an economic meta
language, prompting normalcy in the very long term. Instead, they take concrete cash
transfers to be insufficient government gport that could be increased, as long as they
properly beg, require and, sometimes, violently demand it.

At this point, it might be useful to recall that, even today, the explicit aims of
cash transfers (increasi ngleaocgomictanditonur al i st
and breaking the poverty reproductive cycl
understood by their receivers, who sometim

However, whilehe people of Ixan describe development cash transéers i nsuffici
support”, based on their own concepts of p
and temporality, they only sporadically confront, punish or make forceful or violent

requests of state functionaries for the exchange ruse they may havered. More

frequently, Ixanenses face state functionaries and their transfers, not by considering



them as ruses or strategically recognizing
(Felman 2003). On the contrary, they take them seriously.
Buildngypon Austin’s studies of performatiyv

Fel man explains how Don Juan’s I|linguistic

“perversion of promising” by always postpo
“speaking body "tiveghaio lomareunending sedeg of braken

promises and sexual acts. Felman points out the performativity and materiality of

promises or, i-h4pAusermss (hO6F6E: MaByYy things
to be said to have happily broughtaffur acti on” . |l n short, Fel n
“felicity doctrine” of seductive promising

engagement and continues without marrying. Nevertheless, there is yet another way to

understand promises, as Cavell suggestsins i ntroduction to Fel me
Austin describes the acts of promising, en
words” (Austin 1976: 7), just two pages | a

“Is]J]urely the woroduss Inyus ta nbde ssop oakse nt o' sheer it ak
1976: 9 and Felman 2003: Xxviii). It 1s wit
compl ementary to Austin’s *“felicity doctri
in their ritual frame.

Mid-long-term apocalyptic narratives (always less than 20 years long), and very
short term commitments for rites of renewal (always less than a year), modelized on
human promises for maize regeneration, help the people focus on the imminence of
miraculous harvestssatiation of immediate needs and the enjoyment of their

livelihood by contrasting them to the always close perils of illnesses, death and famine.
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However, for Ixanensespth seriousness and performances of felicitous promises
unfold in the short term While the futurity regime proposed by development transfers
include a single, 20 year long transition towards a very long term open future, labor
migration and regimes of futurity involved in ritual maize regeneration articulate

peopl e’ s | i vand very shortdesmsi Thanks to these shorter terms
temporal schemata and the aesthetically ritualized attachments to the concreteness of
objects, such as maize and water, cash transfer receivers continue to redirect most of
these cash transfers to agrittural practices as they negotiate with political leaders for

promises of more cash support, in exchange for their own promises of electoral support

in the next election.

Final remarks

Over the | ast two decades,- Mexico’s PRO
OPORTUNIMFES cash transfer systems have distributed great quantities of money,
primarily to the rural poor, to monetize poverty and, consequently, to induce the
creation of new mar ket s. I n | inerthei t h t he
belief in the sufficecy of mar kets to secure human wel f
Monetarist economists implemented these programs as a means of opening up new
markets through the distribution of around US$ 6 billion of cash per year. The
anticipated conversion of small agridulral producers into petty consumers, they
expected, would radically increase both the labor force supply and the demand for
staple food products.

The complete effects of these programs have not yet been comprehensively
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studied. In particular, evidence reeded from these and similar programs to compare:
a) to what extent cash transfers have produced a swift conversion of small

agriculturalists into unemployed, petty consumers?

al) according to which theory of universality were cash transfers conceived of a

instruments to produce a new subjeea new monetized poor?

a2) in the same vein, how successful were cash transfers, in comparison with other
development programs, in inculcating a human-cenversion through a naive,

market-oriented pedagogy of moneylacation?

b) to what extent has this conversion implied massive migrations from rural settings

to urban environments?

c) which economic sectors have profited from the creation of this new labor force?

d) how have the prices of commodities, those now being purelasy these new

consumers, responded to the aggregated demand?

The originary conception that the poor could overcome the deprivation of their

capabilities through the use of <cash,
resource allocation, divedd attention away from the intrinsic political ends of cash
transfers. Despite the repetitive Neoliberal and Monetarist assertions that markets are
“mar vehbasmati on pwsk 20€3s26)plocisof oppormistic freedom
building and devicesdr freeing people by teaching them to choose, the imagined

conversion of the poor into nopoor through cash transfers has failed in Mexico.

Initially implemented to alleviate new forms of poverty and concomitant social
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discontent produced by structural adstments, cash transfers implied adamant

political intentions. In exchange for monetary transfers, receivers were not only
expected to demonstrate increases in schooling indices and decreases in malnutrition
indices, but also develop new attitudes of soppfor the federal government. The
aforementioned increases in school enroliment and improvements in early
malnutrition among the recipients of PROGRESRORTUNIDADES are sélidied
phenomena and, not surprisingly, ones that advocates for the prograentoidefend

its efficacy. However, the development of attitudes of support for the federal
government has not been thoughtfully investigated or, at best, have only been
insipiently objectified through election results.

As the programs may have been aimedypass critical local leaderships in
favor of asymmetri cal relationships of
and Mexican state representatives, the
autonomies might also have weakened throughouty2@rs of cash transfer systems. In
the case of Ixan, political anxieties over the control of cash transfers have at times
erupted in violent episodes in which accusations of breaking promises were locally
sanctioned or threatened with sanctions. In thisrse, people in Ixan resist
development as an anpolitics machine (Ferguson 1990), the universalization of the
developee subject and distancing her from her village representatives, by framing
developmental transactions according to the power of theiuat and religious
practices. The political effects of cash transfers have also been minimized. Village
leaders and local representatives use the ritual and religious repertoire of gifts and

promises to maintain their power as representatives and, in twwonstantly evaluate
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thestatepr ovi ded support to the village as
with other political negotiations, promissory language has been used to objectify fair,
purposeful or fraudulent transactions between state anddboffice holders and the
people.

As | have shown in the Ixan case, cash transfers are objectified according to
highly aesthetic gift giving practices of markedly separated requests, promises and
regeneration (or corrective punishments). This local gifteory and practices, namely

of purchasing” | ife, cr-eunoppostionaletweent er f ace
altruistic free giving and maxi mi zing econ
assumed dichotomy through these interfaces. Generogity aterest are both over

determined through particular cases of promising, in which the promisor must risk

herself not only in the fulfillment of her promise but, more importantly, she must also

adjust herself to the agency of more powerful givess a t & mastérs-within a

determined period of time. Ixanenses consider ontic renewals or catastrophic

punishments to be clear signs of a theory of intentional causality that underpins all gift

giving in Ixan. Such an intentional theory of causality differs frahe counterfactual

|l inear theory of causation development =eco
effects. While transactions purport an unmasking of intentions that, in due time, will be
objectified in the actual world, economic countéactuality aims to objectify cash

transfer causality as a virtual difference between two perfectly comparable mechanistic
states of being. Economists investigating,

effect of cash transf emmistic gysteentweulddbe wito d e s ¢

or without a meaningf ul i sol atabl e cause:
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linear, idealistic and deterministic system, intentionality and redundant causality are
ruled out of the context. In Ixan, however, wherepetitive action meant to free things,
persons, animals, and territories from oppressive enslavement and exploitation by
power f ul masters, including food offerings
in calendric festivals or in ad hoc ritehe& people reincorporate intentionality in
everyday | ife. These religious and ritual
people more attentive to their natural environment, for instance returning from the
tourist center where they work to seed corn their fields, looking for its inherent
goodness. Such practices also teach them how to transact politically, not only with a
natural context populated by invisible masters, but with other ritualists, local
authorities and federal state functionaries a&ll, objectifying intentionalities and
evaluating promises of a better future.

Although the promissory is uniquely understood in the development industry as
an open ended set of possibilities, synthe
those outsde the development ideology it manifests itself, dwells and depends
differently. In Ixan, the links between enforceable promises and the obligations they
bring forth are not only grounded in moral or jural actions such as ritualized pledge
acts. Promiseare responses to requests made by nature owners, and therefore they
should be considered ontically grounded, the result of a particular aesthetic perception
that cannot be translated and questioned according to other scientific, moral or legal
terms. Morewer, ontic gains prompted by the spiritual regime of property reassure the
people of Ixan that the promissory not only depends on hama but also inheres in

things as rebirth”.

30¢



For instance, requesting from lords of nature depends on a particular regime o
historicity that localizes the past in the landscape and in revelatory dreams. All over
the American continent indigenous groups have recognized natural phenomena as
indexes of powerful agency. Ritual requesting practices, such as rogation prayers,
consitute human sensibility, perception and agency based on inherent lack, poverty
and needs. Contrary to the apology of autonomous selves that must be overcome and
emancipated from poverty, powerful individuals in such communities are those
supposed to haveehrned to ask.

Requests define an important tasklemanding—that has been obliterated by
the western gift ideology. In this sense, beggars, poor people who are normally
represented as requesters, have been segregated from both western economic cycles,
commodity exchange and gift economies. They are situated outside the production,
circulation, exchange, and consumption of commodities because they are presupposed
as subjects that cannot return anything back to any of these cycles. As they have no
money theyare not part of the economic demand. They are also considered outsiders of
gift economies because they cannot, by definition, return anything in exchange for the
gifts received.

As | have tried to show in chapters IV and V, in addition to cultivating
sersi bilities for identifying requests, I X an
demand and how to promise. Promises are responsible responses to human and non
humans demands. These two almost unexplored instances eguyjiitg—equesting
and promisng—shed light on the whole gift procesk other words, what we have

taken for granted, i.e. the contractual relationship, is composed by many minor but
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perhaps more important interactions aimed and necessary to perform the deal. As any
contract fulfilment does not simply emerge from causality, but rather from the

meeting of mutual intentionalities, this process of evening will flows is composed by
exchanges that mirror further exchange$he explicit expression of return

expectations, i.e. the promises not independent, or unrelated to the gift given.
Otherwise put, in Ixan gifts are promissory because they cannot be fully singled out
from a sequence of requesting, promising, giving, receiving and giving back that
constitute gifts as tokens of engagentelt is in promises and in their qualities, the
promissory, that | have found the interface in which both economics and ritual help the
people of Ixan remake their lives. Since maize cultivation andrthipaare the

essential grounds and idioms for thesfferings, their preservation is considered
essential, and cash transfers are invested in all the productive and ritual stages that
realize this condition of life and this hope in the future, Complementarily, ritual
practice guarantees a rengagement oéconomic activities while economic activities
prompt Ixanenses to ritually seek out ontic gains.

Finally, I concur with Graeber’s genera
a promise” (2011: 391). While velgmlel anguage
relations, making people believe that they owe because something has already

occurred, the language of promises and prospective engagements serve to express
exchanges by showing, in advance, the possibility of an open ended series of

transactions However, to ensure that they continue through time, promises and

engagements need to be particularly and timely fulfilled. Jusgifts can sometimes

work as instruments for producing engagement, gifts also realize a vow in an object
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with the aim of pramising an even larger or meaningful object. After the movement of

a minor gift that realizes the vow in an object, engagement is actualized. In these cases,
the given gift does not close any reciprocity circuit (in its negativalancedpositive
valences)ut the given object refers to a promise already made, becoming a promissory
gift. Therefore, promissory exchange has no end in contractual terms and it should be
kept going continuously. When something goes wrong, when rain does not fall or when
developmat does not materialize, promises, engagements and exchanges should be
seriously transformed, paradoxically, in felicitous terms, by reconsidering the requests,
renewing the promises, looking for new engagement, by giving more and more

carefully.
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Glossary of Terms

ASERCApoyos y Servicios a la Comercializacion AgropecuAgaicultural Marketing

Support and Services.
Baalam. Jaguar. Priest. Invisible master, owner or guarditsm a surname.
IMSS. Instituto Mexicano de la Seguridad Sobfi@ican Institute of Social Security.

INI. Instituto Nacional Indigenista, the National Institute of Indigenous Affairs (INI),
under President Fox’s administration becam
del los Pueblos Indigenas (CDI) or Nationah@dssion for the Development of

Indigenous Peoples.

Kanul. Aj kanul. Invisible guardian. Canul is also a surname.

Ko’ ol ebi I . Master, mother, madam, ownher.
Dzul. Foreigner, rich, highclass. Dzul is also a surname and was an old noble Itz4 house.

J meenLit. doer. Medicine man, seer and shaman

MXN. Mexican Peso.

NAFTA. North American Free Trade Agreement.

Nojoch maak. Elder. Old person. Festival specialist (not a shaman). Ancestor.

Nukuch maako’” ob. Ancestors. E | tsleamansg). Ol d pe
PROCAMPO. Programa de Apoyos Directos al CRarpters Direct Support Program

Santisima Cruz Tun. Al so known as Ki'ichke
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master 13g o dAl.so known as “Santisima Cruz Tun 3
Oxl anti ku, Clhenhostkaered sténe aross, three persons, stone cross of

grace, beautiful master.

SAGARP/A&ecretaria de Agricultura, Ganaderia, Desarrollo Rural, Pesca y Alimentacion.

Secretay of Agriculture, Livestock, Rural Developmenisltiery and Food.
SEDESOL. Secretaria de Desarrollo Social. Secretary of Social Development.
Yuum. Master, father, lord, owner.

Yuountsil o ob. Masters, fathers, gods, owne
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